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KAKO cy MAPUJA MATAAAMHA M AITOCTOA TOMA
AOKUBEAU BACKPCAOT XPUCTA IIPEMA JH 20?

Caxceitiax: Y onmcyuma porahaja mocie XpucroBor Backpcema esanhencra Jopan
IIpy>Ka JIBa pasaM4NUTa IPMMePa pPasyMeBamba I pUXBaTamba HoBe XPUCTOBE peasl-
Hoctu. IIpBu fieo pasa ananmmaupa dpury Mapuje Marganuse 300r HecTaHKa Teqa
Tocropmer 13 rpoda 1 mbeHO HepadyMeBame XPMCTOBOTI BACKPCEHa Y KOHTEKCTY
MoTuBa TaMe (okoTia) Te noMoh Kojy oHa npyuMa o, XpycTa y NpuxBaTamby HOBOT
opHoca ca [ocnogom. [Ipyru neo pama nocseheH je peakuuju amocrona Tome Ha
BecT 0 XpUCTOBOM BAaCKPCEIbY Te pasMaTpamyMa Jla I je ped O HeBepOBakby UIN
HepasyMeBamy. Kpos unTaB paji IpoB/aun ce JUCKYCHUja O pasinduTOM IPUCTYITY
BacKpc/Ior XpucTa CBOjUM C/IefOeHMIIMMa, Ylje pasyMeBarhe U MPeJICTaB/ba I/IaB-
HIU IpefiMeT oBe cTyauje. » Kmyune peuu: Backpcemwe, Mapuja MargannHa, amno-
cron Toma, Backpima Bepa.

JIBoCTpyKM offHOC BacKpcaor Xpucra IpeMa CBOjUM Cef0eHUIIMA TIpeaMeT je
MHOTOOPOjHIUX pacIpaBa ¥ MPETIIOCTABKI Y CABpeMeHOj HOBO3aBeTHOj HayIu.! Y

'TlosHaruje cTyauje HOBUjer 10da Koje ¢y ce daBusie oBUM mutamweM cy: S. M. Schneiders, ”Touching
the Risen Jesus. Mary Magdalende and Thomas the Twin in Joh 207, y: The resurrection of Jesus in the
gospel of John, C.R. Koester (yp.), (Tiibingen: Mohr Siebeck, 2008), 153-176; R. Hirsch-Luipold, Gott
wahrnehmen: die Sinne im Johannesevangelium (Tubingen: Mohr Siebeck, 2017); G.W. Most, Die Finger
in der Wunde: die Geschichte des ungldubigen Thomas (Miinchen: C. H. Beck, 2007); H. Stanley, ,,Un-

-doubting Thomas. Recognicion scenes in the ancient world, y: PRST 33, 4 (2006), 435-447; A. Tas-
chl-Erber, ,,Maria von Magdala — erste Apostolin, y: Neues Testament. Evangelien. Erzihlungen und
Geschichte, 1. Fischer (yp.) (Stuttgart: Kohlhammer, 2011), 362-382; A. Heindl, ,,Maria von Magdala
und der auferstandene Jesus. Exegetische Hilfestellungen fiir den Umgang mit einem schwierigen Text",
y: CPB 124, 2 (2011), 103-106; A. Taschl-Erber, Maria von Magdala: erste Apostolin?: John 20, 1-18:
Tradition und Relecture (Freiburg i.Br: Herder, 2007); M. Neubrand, ,.Eine Geschichte von Bewegun-
gen. Maria von Magdala und die Begegnung mit dem Auferstandenen (Joh 20, 1-18) y: Oleum laeti-
tiae. Festgabe fiir P. Benedikt Schwank OSB, B. Schwank (yp.) (Miinster: Aschendorff, 2003), 99-108;
S. Ruschmann, Maria von Magdala im Johannesevangelium. Jiingerin. Zeugin. Lebensbotin (Miinster:
Aschendorff, 2002); M. Motte, ,Maria von Magdala und die anderen Frauen des Neuen Testaments",
y: Die Bibel in der deutschsprachigen Literatur des 20. Jahrhunderts. Band 2: Personen und Figuren, H.
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IOTPa3y 3a OATOBOPOM Ha mmTame 3dor vera je Toma nmao mMoryhHocT, 4ak u mo-
Hypny Vcyca, na ra goraxse (JH 20, 27), oK je Mapuju Margannsm, y ClieHU paHuje,
TO MICTO eKCIIMIMTHO ycKpaheHo (JH 20, 17) mojaBuIo ce 10 JaHAC HEKOMMKO pa-
3mmunTyX odjalmbera. Ha Tpary Hekux panujux, Beh ycta/beHMx madinoHa monyT
Huxopuma n Camapuhanke wmn Mapre 1 Mapuje,> HaydHMIIM Cy ITOKYIIaBaIn ja
Kao IIpMMeP Jlea/THOT YIeHNKa MCTaKHY CaMo je[[HOT Off IMKOBa, JOK CYy Ha Ipyror
I7eflany Kao Ha Heratusla. JVImak, kao u ca Maprom 1 Mapujom, TymMaun ocTajy
nofie/beHy y ToMe fa nu Mapuja Marganuna uan Toma Hyze MO3UTMBAaH Mofen
Bepe 3a unTaone.” Heku cmarpajy ga HujenaH muk He ode3delhyje nosurusan npu-
Mep IIpaBor oArosopa Vcycy,* ok cy apyru Muibema fa eBanbhenuct npukasyje
oda nMKa Kao BpefHa xBajie.’ YIIPKOC TOMe, YaK ¥ JIeTMMIYaH Iperie] HauyiHa Ha
KOjI Cy OB JINKOBY TPETUPAHH Yy HayLiy, YKa3yje Ha TO /ia je BAYKHMje [la Ce pasyMe
3amro uM ce Vicyc odpaha u ogrosapa Ha pasmnyuTe HadMHe.

Kao n ca oBum gpyrum nmaposuma y EBanberby, ¢poxyc Ha VicycoBoj mpumaro-
IUBMBOCTM MOXe Jia JOIIpUHece pasjalliberny oBe HejacHohe. He camo fja yemepa-
Bambe MaKIbe Ha VICYCOBY Iefjarorujy eMMmIHMIIe IATambe dOJber Y LeIMHY, HEro
Takole M3HOCH Ha CBET/IOCT laHa MOTYRHOCT ¥ 3HaYaj HAaIpeTKa y OLlebUBambY jefi-
HOT JIMKa IIpeMa IPYToM, a II0CedHO y KOHTPACTY jeqHor npeMa apyrom. Ounrmep-
HO je ma 0doje He pasyMmejy, fa carnefasajy forabhaje ca morpeise mosuuuje, mTO
He 3Ha4M Ja YNTAOLY He Tpeda Jla UX IpaTe y ja/beM TOKY IIpuUIoBefama. Vicyc ce
npuiarohaBa BUXOBOM CTakby U OfTOBapa Pa3IM4NTO, TAKO [ CBAKM MK MOXKe Jja
nobe 1o mcnoBenama MOTIYHE Bepe Y Hbera.

Schmidinger (yp.) (Mainz: Matthias-Griinewald Verlag, 1999), 454-491; 1. R. Kitzberger, ,Mary
of Bethany and Mary of Magdala — Two Female Characters in the Johannine Passion Narrative. A
Feminist, Narrative-Critical Reader-Response®, y: NTS 41, 4 (1995), 564-586; Y CPIICKOM TOBOPHOM
HOAPYYjy BpeRHO je cioMeHyTu ctynujy: B. Taramosuh, I1. Ilepuh, ,IIpunosect JoBaHoBor JeBanbe-
pa o Backpcewy XpucrosoM (JH 20-21) Cpiicka ieonoiuja ganac, K. 5: 300pHUK paposa Ileror
TOfIMILEbET CUMITOCKOHA, yper. P. B. ITorosuh (beorpaz: ITB®, 14. feniemdap 2013), 11-21.

*Heko/nnKo aHTMYKUX U CAaBpeMEHMX TyMadera KapakTepa Mapuje, Koja 4ecTo 611Ba KOHTpacTHpaHa
ca Tomow, cy: S. Bieberstein, ,Maria aus Magdala (Joh 20, 1-18) — Interreligiose, kulturelle und inter-
kulturelle Lektiire®, y: BiLi 88, 1 (2015), 36—47; R. Bieringer, ,Mary of Magdala and Jesus of Nazareth. A
special Relationsship in the light of John 20, 17 y: PIBA 30 (2007), 1-14; A. Taschl-Erber, ,, Apostolin
und Stinderin: Mittelalterliche Rezeption Marias von Magdala®, y: Frauen und Bibel im Mittelalter. Re-
zeption und Interpretation, A. Valerio (yp.) (Stuttgart: Kohlhammer, 2013), 41-64; W. Attridge, “Don’t
Be Touching Me’: Recent Feminist Scholarship on Mary Magdalene”, y: A Feminist Companion to John,
Amy-Jill Levine (yp.) (Cleveland: The Pilgrim Press, 2003), 137-159.

3M. M. Beime, Women and Men in the Fourth Gospel a Genuine Discipleship of Equals (Sheffield: Shef-
field Academic, 2003), 204-205; E. J. Moloney, The Gospel of John (Collegeville: Liturgical Press, 1998),
537; D. A. Lee, “Partnership in Easter Faith: The Role of Mary Magdalene and Thomas in John 207 y:
JSNT 58 (1995), 37-49; Robert G. Maccini, Her Testimony Is True: Women as Witnesses According to John
(Sheffield: Sheffield Academic, 1996), 215; A. Reinhartz, “To Love the Lord: An Intertextual Reading of
John 20%y: The Labour of Reading: Desire, Alienation, and Biblical Interpretation. Essays in Honor of Robert
C. Culley, Fiona C. Black / Roland Boer / Erin Runions (yp.) (Atlanta: Society of Biblical Literature, 1999),
65; Kelli S. O’'Brien, “Written That You May Believe: John 20 and Narrative Rhetoric”, CBQ 67 (2005), 285.

4+Q'Brien, Written, 28s.

5S. M. Schneiders, Touching the Risen Jesus, 160.
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LIwb oBoOT paja je ja MpyKaXke KaKo ce 00a IMKa y OBUM CljeHaMa y3/1acKa He pa-
SYMeBan HI Kao jelIHaKO IorpeurHa HUTU Kao MMIVIMIOUTHO KOHTPpaCTVpaHa, HETO
IIpe CBera CBaKJ Hallpeflyje Ha CBOj HauuH, de3 0d31pa Ha TO KOIMKO pasInInTi
Mory dutn. Y cuenu JH 20, 1-18. 24-29 Vicyc ce mojasibyje u ropopu Mapujn u
Tomm Ha HauMH KOjM MX IIpe HAaBOAM HETO IITO UX CTPOTO yKOpeBa mim ocybyje.
Vcyc npumemyje MCTU MOCTYIIAK KOjU KOPUCTY CBYZA, a TO jeé METOMA ITOCTENEHOT
yBobema, n3asuBajyhu nHTepecoBamwe oHora kome ce odpaha u mocrasmpajyhu ys-
dymmpusa nutama. Ha kpajy he ce Mapuja Margamaa n Toma 3ajefHO jaBUTH Kao
JIMYHOCTY YMjU Ce OTOBOPU U peakiyje MehycodHo pasmukyjy. Ay saxsaspyjyhm
VcycoBoj mpumarof/bMBOCTH, jeHAKO CY IIOTOaH U3pa3 BEpe Y BaCKpCeme.

[TPOi SKOTIAS ETI OYZHE (20, 1)
1 MAPHJUHO HEPA3YMEBAE BACKPCAOT TOCITOAA

Eanbemncra yBogu Mapujy Marpanuny xao fa untaony Beh 3Hajy ko je oHa,
CIIMYHO HeHOM nojaBJbMBa}byy Cunoncu (Mt 27, 56. 6; 28, 1; MK 15, 40. 47; 16, 1;
JIk 8, 2; 24, 10). IIpe clieHe BacKpIImbeT jyTpa, OHA Ce IojaB/byje mof pacnehem des
KOMeHTapa W feTaba. CaMo ce Kaxke 1a CTOjU 3ajelHO ca TP >KeHe, YK/bydyjyhm
VcycoBy Majky (19, 25). OBfie ce OTKpuBa BeoMa MajIo O 10j, jep YUTaal] He 3Ha
HIIITA O BEeHNMM Pa3jIo3uMa 3a Jjolasak Ha MecTo pacieha, Takobhe o meHOj Be3n
ca VicycoM, leHOM MEHTATHOM CTamby IIPU IeroBOM pacrehy 1y o HeKoM TaKBOM
IleTasby Koju eBaHDemucTa Bp/Io 4ecTo yCIyTHO Aaje. Vmak, eBanbemcra mpuka-
3yje ’eH MK JodpMUM JenoM yd/be Hero JH 20, a KapakTepusanuja Koja ce fjaje
CYWITMHCKA je 3a pasyMeBarbe JICycoBOT Ielaromkor pajia ca mboM.

Mapuja fonasm o rpoda IpBOT JjlaHa Hefe/be U CTVKE PaHo, JIOK je joIl Mpak
— okotia (20, 1). YoyhuBame Ha Mpak TelIKO Ja je CIy4ajHO, YIPaBo 300T Ipu-
CYTHOCTM OBOT MOTMBA U Ha ApyruMm Mectuma y EBaubemy momnyr: Ju 1, 55 3, 2.
19; 8, 12; 12, 35. 46; 13, 30; 19, 39. Kao n xox Hukongnma (HohHa nocera y 3, 1-2),
ynyhmBame Ha Mpak y 20, 1 He [TOKa3yje caMo IIYKO foda jjaHa, Hero MapujiHo He-
IIPOCBeT/beHO pasyMeBame Vcyca.® OBo mocTaje jacHuje kafga OHa, IOUITO yI/Iefa
Zia je kKaMeH Ha rpody nomepeH (20, 1), Tpun IleTpy u yyeHunmMa u Bude: ,,Y3ere
Tocnopa u3 rpoda 1 He 3HaMo rje ra momoxuiie (20, 2).” OHa He ycieBa Jja Ipe-
mo3Ha fia cMpT VcycoBa Huje Kpaj 1 Kao TaKBa ocTaje y TaMm.®

¢]. Zumstein, Das Johannesevangelium (Gottingen: Vandenhoeck & Ruprecht, 2016), 744. OnunpHuje
y: O. Schwankl, Licht und Finsternis: ein metaphorisches Paradigma in den johanneischen Schriften, (Frei-
burg i. Br.: Herder, 1995)

7P. S. Minear y cBojoj ctyauju (7 We don’t know where... Joh 20, 27, y: Interp. 30 (1976), 125-139)
raron y mwiypany (oidapev) Bumy Kao IprKa3 KOMTEKTMBHOT dyherma CBUX ydueHMKa, JOK Ou Takobe
PaBHO OBOMe MOIJIO U Ia Ce IIPETIIOCTaBM fla Ce OBaj IJIATOJI OfHOCH Ha PAHMjy TPaAMINjy O HEKOIUKO
JKeHa Koje 0daBellTaBajy IITa ce eCHI0 Ha Tpody Kao IITO je ATO y CUMHONTUYKO]j TIapaeny y Be3n
ca ouM porabajem. Y cBaKOM C/y4ajy, jaCHO je M3 OHOT LITO CJIe[M fia YeTBPTH eBaHDemICT moKaama
IIaXXIbY He KeHaMa TeHepasIHO, Hero camo Mapuju MarpganeHn.

8]. Zumstein, Das Johannesevangelium, 745.

»
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MebyTnm, oBe peun mokasyjy Heke MapujiHe TOsUTUBHe cTpaHe.® Iben ommc
Hcyca xao Tocriopa ykasyje fa ra, Kao M JpyIy YYEHWUIIM, BUAY KAaO BPEIHOT II0-
ITOBama. Moro 01 ce MpeTHOCTaBUTY Ja ra OHa BuAu kao Hukoxym nm Mapra
y IIOYETKY, Tj. Kao BeMuKor yoBeka [ocrozmer.’> OHa Takohe Ma UCTaKHYTY yIory
y ToMe IITO je d1/a mpBa 0coda Koja je moceTmna rpod Ha BacKpIlbe jyTPo, MAKO
epaHbemiICT He /Iaje pasyiore 3a HEHY IIOCETY, YMMe IoKasyje BepHOCT Vcycy yak n
y 1eroBoj cMpTi." [IBojaka je Kapaktepusanyja Mapuje: kao BepHe ciefdeHmIle 1
OHe KOja MIIaK He CXBaTa CBOje IocTap/bame Mely akrepe y oBoj cuenn. KonauHo,
Kao ILITO YMHM KacHMje y IornaBby, Mapuja he Outu mocpegHmK BaKHUX MHPOP-
Malyja mpeMa y4eHMIIMMa, MaKO OBO IPBO odaBellTeme (20, 2) UMa BUILE Be3e ca
VcycoBuM 0OfCYCTBOM HETO IMIPUCYCTBOM. '

ITocne KpaTke enmmsofie Koja ce ogHOocHu Ha IleTpa 1 ydyeHuke Koju Cy noTp4anm
Ka rpody (20, 3-10), mpnya ce Bpaha Ha Mapujy u cMelira je IIOHOBO TOpef;, rpoda
(20, 11). VIHTepecaHTHO je Aa eBaHbemucTa HUKaj He odaBellTaBa YMTAOIE KaKO
je Mapuju duo ca gpyrum y4yeHMIuMa y 20, 2 Ha3aj Ha rpody. Kao n mena nme-
WbaKuwba y npuay, /lazapesa cectpa, Mapuja Marganusa ctoju BaH rpoda u 1miade
(11, 31. 33). JemHako Kao u Kop fipyre Mapuje, ITakame ce TI4e ofjdanyBama Iyaa
¥ OATOBOpA Ha TO LITO OHA cBefoun VIcycoBy Moh — mako 4ak y gpaMaTudHujoj
¢dopmu Hero Mapuja n3 Buranuje.”?

[Tounme Tako mTO IIefa y Tpod (jour yBek mrauyhum — 20, 11) Te ,Bufje fBa
anbena y dujenm xa/prHaMa Tje cjefe, jefjaH 4eo IIaBe a APYTY Yeyio HOTY, Ifje
djemre nexxano tujeno VicycoBo® (20, 12)." IIpucycrBo anbhena je MHOTe TyMaue de-
CTO OCTaB/baJIO 30YEbeHIM, jep 3a pasnuKy oy auhena y cuHonTnuknM epanbhepnuma
(Mx 16, 6; MT 26, 5-6; JIK 24, 5-7), fBOjuLja aHbena y yeTBpTOoM eBanbepy He 00-
jaBpyjy Backpc. OHy yak nurajy Mapujy: ,,2Keno mro mragem?“ (20, 13). Mapuja
OBOT IIyTa roBopu o céom Tocmony (Apav TOV KOPLOV 1oV 20, 13), Te 3a PasIUKY
Off 20, 2 cajia Kasyje y cuHrynapy (ovk oida 20, 13) unMe eBanbemncra moHekse

Kao xog: J. Clark-Soles, “Mary Magdalene: Beginning at the End’, y: Character Studies in the Fourth
Gospel: Literary Approaches to Sixty-Seven Figures in John, Steven, A. Hunt / D. Francois Tolmie / Ruben
Zimmermann (yp.) (Tubingen: Mohr Siebeck, 2013), 632-634.

©°JH 3, 2; 11, 21-22. TaKobe 06paTMTM MMaXmby U Ha 6, 68; 13, 6; 14, 5; 8, 22. y CBAKOj IPWINLIA
ydeHuIu Hasusajy Vicyca focriofiom, ann Iokasyjy Marbe Off IIyHOT pasyMeBamba beroBOT HAEHTUTETA.

' Bieringer, Mary of Magdala and Jesus of Nazareth, 7; Heindl, Maria von Magdala und der auferstan-
dene Jesus, 104; Lee, Partnership, 41.

2C. M. Conway, Men and Women in the Fourth Gospel: Gender and Johannine Characterization (So-
ciety of Atlanta: Biblical Literature, 1999), 186.

3O mweHOM offHOCY IpeMa Mapuju u3 ButaHuje Bpey KOHCYITOBAaTH BeoMa MHGOpPMATHUBHE I ca-
npxajae cryauje: I R. Kitzberger, Mary of Bethany and Mary of Magdala, 564-586; M. Motte, ,,Maria
von Magdala und die anderen Frauen des Neuen Testaments, y: Die Bibel in der deutschsprachigen
Literatur des 20. Jahrhunderts. Band 2: Personen und Figuren, H. Schmidinger (yp.) (Mainz: Matthias-
Griinewald Verlag, 1999), 454-491.

'+CrieHa rpoda KOHCTUTYMNIIE IPYTY MHCTaHIly anDena y Jepanberpy, ocum 1, 51. ITocToje pasnosu ga
ce IPeIOKY, Kao IITO Heku jecy (Hmp. Lincoln, John, 492), na mojaBa anbena oBfie ykasyje Ha UCITybe-
e VcycoBor odehawa Hatanuny y 1, 51.
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OTKpVBa BeH ofHocC npema Vcycy.” Tlocne oBux peun anhenn Hecrajy ucro Tako
M3HEHaJja Kao LITO Cy ce 1 mojaBuan. bap ce Tako 4nHu Ha ocHOBY nipude. Moxpa,
Kao IITO Cy MHOIYM IIpeJi/Iarasy, yK/bydrBame anbhena y ucnpunosenanm gorabaj je-
CTe Be3a ca TPaMINjoM Koja IocToju Kof, Mapka, Mareje u JIyke.** bes od3upa Ha
TO, aKO je OBO CaMo HaJ[0Be3VBambe eBaHhemCcTe Ha TPaIuIINjy Ipude O BaCKPCerY
KOja ce IIPEHOCHU/IA Y HEerOBO BpeMe, 3allTO Jja CE He UJle KOpaK Jja/be U He YK/bY4n
adupmanyja? Viny, y HajMamy pyKy, 3aIlTo Ja aHDhenu He MOCTaB/bajy MUTambe Ha
VICTY HauMH KaKo ra IHocTaBbajy Kox Jlyke: ,,IllTo Tpaxkymr >xuBora mely MpTBu-
ma? Huje oBpje, Hero ycraze.” (JIk 24, 5-6a)? Kox JoBana anhemn (cmmuno Vcycy
y ucrom EBanbesby) nocrasspajy muramwe Mapuju fa du je nokonedamn.”” OBe oHa
BUJM TIpa3aH Ipod u ABa yoBeka y dermom. [la mu ux oHa IpemnosHaje Kao anbere,
eBanbemcTa He HaBOIM, MOKa3yjyhu TMMe f1a ce OBJIe JOTOZ/IO HELIITO IPYTO, a He
I/bavka rpoda mim yknamame Tena. OHa Tpeda ma oTBopy oun u To Buau. Crora je
nnTame Koje je Vcyc mocraBmo u npsuM ydyeHunmma — ,,11Ita rpaxkure? (1, 38) —
MOIIO Jia Kpo3 Mapujy n3a3oBe poheme Bepe y BacKpcembe.

Mapuja jacHO TOKa3syje fa OCTaje y MpaKy 4ak U Kaja je OAroBopuIa aHhemmma
JVPEKTHO, CKOPO ITOHaB/bajyhu OHO LITO je peksIa ABOjULIM y4YeHMKa: , Y3eue Jo-
CIIOfla MojeTa ¥ He 3HaM I7ije Ta monoxuie” (20, 139). Jomr yBek je ojahena 3dor
onicyctsa VcycoBor Tena, Ipy 4eMy Be3aHOCT 3a VIcyca nocTaje jacHuja, jep ce weH
OJITOBOP jefBa pasnuKyje of OHOT yueHnnyMma. Ho onu roBope sHa4ajHO ipyradnje
o we. YmMecro Tocnop oHa je HazBana Vicyca ,moj Tocron” u ymecro jja ykaxke Ha
ommre He3Hawe Meby VcycoBum cnepdennunma (,My He 3HaMO™), OHa TOBOPU Y
jemnunn: ,He 3Ham.“ [lepcoHann3oBaH OATOBOP Y 20, 13 3ajeIHO Ca HEHUM IlIa-
KarbeM II0jadaBa Meplenuyjy 4nTaona o MapujuHoj 5KalocTy, ajiu U HaleTOCT y
IpUYM y BE3U Ca PeaM3alyjoM OHOT IUTO ce fgoroguno ca Vicycosum Tenom, Ha-
neTocT Koja he pactu kacHMje Kajja OHa CTOju Ha rpody M MUC/INM Jia pasroBapa ca
BpTIapem.*®

EsanbenucTa oTkpyuBa fja 0BO HMje OOMYaH BPT/IAp HErO 3alPaBO BACKPCIN
Vcyc, nako oHa He 3Ha Jia je To oH (20, 14)*. Kama Backpcnu Vcyc usrosopu cBoje
IpBe peul, OHe MMajy MICTM Od/IMK Ko U HeToBe IIPBe pedn y Ipu4n, jep MoCTaB/ba

' OBOj TeMI IIOCBETHO je MaXKiby Y CBOM KoMeHTapy: J. Beutler, Das Johannesevangelium: Kommen-
tar (Freiburg: Herder, 2013), 522.

' Tlocedny maxkmy 0BOj mpodmematunyu mpupaje Martin Lang y cBojoj JOKTOPCKO]j AycepTanuju
ondpameHoj Ha YHUBep3uTery Xane — Buremdepr. M. Lang, Johannes und die Synoptiker: eine redakti-
onsgeschichtliche Analyse von Joh 18-20 vor dem markinischen und lukanischen Hintergrund (Gottingen:
Vandenhoeck & Ruprecht, 1999), 274.

'7JoBaH 3naroyctu, In Joannem Homil. 86. 1 (PG 59. 468).

'8 Zumstein HamoMmibe fa 20, 11-13, 14—17 jecy OLITpuje Hapasene, Harmamasajyhu ounriegue
pasmuke usmeby wux (Zumstein, Das Johannesevangelium, 751).

9 OBO CrIefit OIIITe MO3HATe CIeHe IPENo3HaBamba y aHTUIM, I0CeOHO OHe IOCTaBj/beHe Y BPTY,
supu: Heindl, Maria von Magdala und der auferstandene Jesus, 105; A. Fehribach, The Women in the
Life of the Bridegroom: A Feminist Historical-Literary Anafysis of the Female Characters in the Fourth
Gospel (Collegeville: Liturgical Press, 1998), 157-172.
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murame (1, 38). OBle OH IMOHaB/ba IuUTalbe anbhena: ,,JKeHo mro mwravem? 3arnm
HacTaB/ba: ,Kora tpaxmin® (tiva {nteig) (20, 15a)? Ilapanena ca 1, 38 Huje crrydajHa,
a/M je IMMUTambe Apyradnje of OHOT IIPBOM Y4eHUKY: ,llITa Tpakmm?® (ti (nreite).
Tume, Kao U y HOITaB/by 20, VIcyc NOKyIIaBa fa IpOBOLMpPA OATOBOP KOJ CBOjUX
crnendeHMKa, IOCTaB/bajyhy muTame Koje MofcTIye IpoMuibame. Kaja cy npsu
YUYEHUIIM 9y/IU IIATakbe, OfMaxX Cy KPeHY/IN [0 MecTa Ha KoM je Vicyc crajao (1, 39).
Crnenehn gorabaj y npuun Beh momume AHpapeja, Koju cBoM dpary odjaBibyje HOBO-
ctu o Mecnju (1, 40). Ca MapujoM je, MehyTim, mopyxBaT 3armeo 4ak u Kaji IUTarbe
anberna Huje HUIITA Hero maysa 3a pasMuibame. Y OArosopy, Tpehn myt, Mapuja
u3paxkaBa cBojy dpury 3a Tesno VicycoBo (20, 15), HecBecHa fia je Oalll OH Taj Koju joj
ce odpaha. Tume, yak naxo Vicyc mpuya ca moMm, Mapuja HacTa/ba fia Oyzie HeIIpo-
CBeT/beHa, MaKo 1ocBeheHa, Nako beHa Be3aHOCT 3a Teso VIcycoBo usriena noraba
EHY CIIOCOOHOCT fia Iperno3Ha cBor locnona. Y oBoj KpaTkoj pasmenn Vicyc nmax
II0Ka3yje CBOje HacTojame Ja Mapujy IIOCTENeHO JNOBefe 10 CTalkba Y KOMe ra OHa
IIpernosHaje.”

OA HEPABYMEBAbA KA BACKPIIIEOJ BEPH

Mowmenat otkpuBamwa VcycoBor upenturera gonasu kaga Vcyc nsrosopu Mapuju-
HO nMe (20, 16a), Ha HAYMH Ha KOjJI ITAaCTUP J03MBa CBOjy oBLY (10, 3).>> Kao mTo Jo-
BaH 3/1aToyCTN HaroMube, Mapuja Hitje d1ia y ctamy fia Harpenyje Bubemwem. Vcyc
joj ce odparuo f1a 11 MOMOrao mbeH Halpenak.” Ay Kajia je je[fHOM M3TOBOPHO BeHO
yMe, MOMEHaAT IIpeIo3HaBama jy je mpemaBuo. Taga Mapuja ysBukyije: ,,Pappouv®
(20, 16).>* OHa ra HAIIOKOH IIpeIIO3Haje 1 YMHM Ce Jja Cajja MOYKe HACTYIIUTU PaZlOCHO
yapyxuBamwe Mapuje u yunreba.® VIcyc umak He Jie/iy TaKBO OYeKUBabe. YMECTO
TOTa, OH MOpa ioBecTy Mapujy 10 GMHAIHOT CTYIIIba BeHOT IpeodInKoBama. Jako
cy joj VicycoBe peun omoryhmie npenosHaBare Ha HeKIt HAYMH YyfieCHe CTBAPHOCTH
IErOBOT BAaCKPCEHha, OHA jOII YBEK He CXBaTa ILIITA TO 3HAYM 3a Y.

2 Beutler, Das Johannesevangelium, 522; G. L. Parsenios, Rhetoric and Drama in the Johannine Law-
suit Motif (Tubingen: Mohr Siebeck, 2010), 49-86; A. T. Lincoln, The Gospel According to Saint John
(Peabody: Hendrickson, 2005), 493; Zumstein, Johannes, 745.

2! Joau 3maroycr, In Joannem Homil. 86.1 (PG 59. 469).

*> MHoOru HaBOJie Ia Ha4NH Io3KBama Mapuje oaceha na puckypc ITactupay JH 10, 1-30. [IpBo TakBo
nopeheme namasumo y R. K. Bultmann, Das Evangelium des Johannes (Gottingen: Vandenhoeck & Ruprecht,
1957), 532, a crefie ra: C. K. Barett, Das Evangelium nach Johannes, (Gottingen: Vandenhoeck & Ruprecht,
1990), 541; J. Ringleben, Das philosophische Evangelium (Tiibingen: Mohr Siebeck, 2014), 397; E Siegert, Das
Evangelium des Johannes in seiner urpsriinglichen Gestalt (Géttingen: Vandenhoeck & Ruprecht, 2008), 608.

% Joau 3maroycr, In Joannem Homil. 86.1 (PG 59. 469).

*+Kako VcycoBo mutame Mapuju nopiceha Ha 1, 38, 1 lbeH 0OAroBOp beMy nopceha Ha UCTY CIieHY: TO
je mocmenmy MyT Kaja je Vicyc o3HaveH Kao Yuuitienr y JeBanberby, nako npBu 10/1asy OFf Ba yYEeHMKa
y 1, 39. Lincoln, John, 493.

>'Y 0BOj CIleHN Kao ofijeK Ha dvayvwplolg, Buan: K. B. Larsen, Recognizing the Stranger: Recognition
Scenes in the Gospel of John (Leiden: Brill, 2008), 203-205.
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ITocrme meHOT MOBUKA ,,YunTeby!, Kaga je mpernosHana Vicyca (20, 16), oH joj
oTpecuTo Kaxe: ,He goruun me ce“ (20, 17a). CaM KOHTEKCT He IIpy»Ka OTOBOP Ha
HUTake 3allTO joj je Vcyc n3pekao TakBy 3adpany.” Tymauy Cy IOHYAWIN HEKOJIN-
Ko odjammema. IIpBo, unrame ofmoMka Mr 28, 9 Kao MehyTekcTa Heke ynyhyje Ha
3aK/pydak fia ce Mapuja odBma oko VcycoBux HoOry y 3HaK odoxaBama, a Vicycose
pedn joj Kaxy fa cafia Huje BpeMe 3a odoxapame.” CMaTpaMo Jja OBO MUIIUbEbe
IIpeBMIIIe 3aBJCH Off IIPETIIOCTAaBKe O eBaHDeMICTIIHOM 3Hamby O CHEeIV(PUIHO] CH-
HONTUYKOj Tpagunuju (Mt 28, 9) — mpeTrnocTaBKe Koja HUIITA Mambe He IpeBa-
3unasy nHGpopMayje Koje aaje Jopan. [Ipyro pacrpocTpameHo odjalllmberbe, MaKo,
II0 HEK)Ma, TeOIOUIKM CIIOPHO, YKa3yje KaKo je eBaHDenmucT y cTMXoBMMa 20, 17,
M3pasyo KOHIIEMNIVjy BUIIECTENIEHOT IIPOCIaB/bema M0 Kojoj je VIcyc y rpaHnvHoj
¢asu u ek Tpeda ma BackpcHe.” Tome y mpuor uae Vcycosa usjasa y 20, 17: ,,Ja
y3nmasum (avaPaivw)®, Koja ykasyje Ha gorahaj koju ce TpeHyTHO ofBuja.” Bpeme-
HoM Vlcyc nocehyje yuennke (1 xacuuje Tomy). Mehytum, npouec ce 3aBpiraBa u
OH Mo)ke fia mo3ose Tomy ma ra gopupHe. bes omdaluBama OBOT Ha4MHA Pa3MU-
L/baba, KOHTEKCT IIpuye KOjyu NMPeTXOAy YKasdyje Ha TO Ja TpU IIyTa IIOHOBJ/beHa
Mapujuna dpura 3a Vicycoso teno ynpkoc oppehennm fokasuma Backpcuyha Bogu
IO 3aK/by4Ka Jja Cy oBe peur cnenuduyaHe 3a Mapujy*°. OHa xohe ma ra jopnpHe,
fla OTIET MIMa OJJHOC Ca VM Kao Ca yYUTEbEM, jep OYMUIIEHO MUCN Jia je BUiena
OXVBJ/bEHOT VIcyca, ca KOjuUM MOXKe [a 3aJp>XM UCTV OFHOC Kao 1 mpe jorabaja
CTpajama M BacKpcema.’' Anmm, kao mTo Toma mpehytHo morsphyje y cBoM npu-
3Hamwy (20, 28), Tutyna papBovvi onucyje camo manu feo VIcycoBor upeHTUTETA.
Iberosu cnendenniy Buiire He Tpeda Jja ra CXBaTajy Ha MCTU HAUMH KaO IITO CY TO
YMHIIN IIpe BacKpcema. VcycoBa 3adpana Mapuju 0BO cTaBjba y jacaH (POKyC: OHa

26 Bieringer, Mary of Magdala and Jesus of Nazareth, 12; Heindl, Maria von Magdala und der aufer-
standene Jesus, 105; Attridge, Don’t Be Touching Me, 142.

7 Hrp. J. Frey, “Ich habe den Herm gesehen’ (Joh 20, 18): Entstehung, Inhalt und Vermittlung des
Osterglaubens nach Johannes 207, y: Studien zu Matthéus und Johannes, U. Poplutz / A. Dettwiler (yp.)
(Zurich: Theologischer Verlag, 2009), 277-78; P. Perkins, Resurrection — New Testament Witness and
Contemporary Reflection (Garden City, NY: Doubleday, 1984), 176.

» Hrp. Heindl, Maria von Magdala und der auferstandene Jesus, 105; R. Hirsch-Luipold, Gott
wahrnehmen, 290; Attridge, Don't Be Touching Me, 165-66; Brown, John, 2. 1014-16; Conway, Men
and Women, 196-197. Kao urro Barrett HaBogi: Moryhu s3ak/py4ak jecte #a je JoBaH BepoBao fia ce
usmeby 20, 17 1 20, 22 OFUTPaAIO Y3HOLIEE WIN YaK MOTIIYHO IpOCaBbere Vcyca. Mopa ce umak
IIPM3HATI fla OH TO He CIIOMUIbe eKCIUIMIIUTHO, TaKO Ja BUTA/THA UMIbeHMIA Tpeda Ja ce OCTaBM Kao
crBap 3axpyuka (K. Barrett, Das Evangelium nach Johannes, 542). Ilopen Tora Thyen 3akmyuyje fa
je caMa IOeHTa OBOT MeCTa Mame ycMepeHa Ka Mapuji a BuIle Ka YMTAOLy KOju Mopa fia HpMXBa-
T ofcycTBo Vcyca: (mycTute ra) ca mwbeM fia ce uckycu Vicycoo npucycrso (Hartwig Thyen, Das
Johannesevangelium (Tubingen: Mohr Siebeck, 2005), 763).

» Attridge Don’t Be Touching Me, 165-166, faje MaXX/bUBY OfOpaHy OBOT cTaHOBHUIITA. EberoBo pasy-
MeBame OBOT MeCTa UMIUIMIMPA Aa 3adpaHa caMa o cedy HeMa HumTa ca MapyjoM IM4HO, Hero fia je
UTaBa TeXVHA OBe I3jaBe TEO/MOLIKe IPUPOJe U HeMa HIIITA (MM Y OCHOBY HMIITA) Ca HAPATUBHOM
AVMHAMVKOM (pparMeHTa.

3°Reinbartz, To Love the Lord, 20.

31 R. Hirsch-Luipold, Gott wahrnehmen, 290; Barett, Das Evangelium nach Johannes, 542.
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He Tpe6a Ia ra JOGVIPHE, jep CTapy Ha4MH OJHOCA Ca IBbIM IIpUIIajja IPOIIOCTI,
Te, IpeMa y HOBO3aBETHOj HAayLIM TPAANIVIOHATHO YCTa/beHOM MUILIUbEbY, 3adpaHa
YjelHO IIpeficTaB/ba 1 3anoBecT VicycoBy Mapuju ia uze u odaBecTn ieroBy dpahy
o oBuM porabajuma.”> Crora ce Vcyc anraxyje y Bohemy cBojux cregdennka, on
y3HOCu MapujiHO yIIOpHO I/leflalbe M3BaH OUUIIeHOT 10 y3BuIIeHor. Hactymmia
je HoBa (asa y k0joj VcycoBu yueHNIIM bera IPeNno3Hajy Kao Ja OH 3aiCTa jecTe U
O[ITOBapajy y CKIaly C TUM.*

Y HexomukuM MomeHTMMa y EBanbepy moTephyije ce kaxo cy /pynu, y cTBapy, no-
1 O7M3Yy Tpero3HaBama Vicyca y oHoMe IuTa OH 3ancTa jecte. Kaj rox 01 go Tora
TOLIIV, OTUIUIN U M VICHpUYa/IN APYTYMA. JeflHO Of IIPBUX je CBefjouerhe JoBaHa
Kpcturemay 1, 29. 36. OHU KOj1 BUJie HEIITO BaskHO Y Vcycy, roBope TO CBaKOM KO
xohe fa uyje. Kaga cy Aunpej u ®@wmmn cxBatumy VicycoB 3Hadaj, CBaKo Off BIX je
OTHIIIA0 ¥ PAIIVPIO BeCT (1, 40-41. 45). Hakon mTo je Camapnhanka mperosHana
Vicyca kao Mecujy, oTpuana je cBoM Hapopy u ydennna ux aa goby (4, 25-26. 28-29).
Kapa je Mapra fomia 1o cBOT 4ak JieTMMUYHOT TIpero3HaBama VIcycoBor ueHTn-
TeTa, OTUIIIIA je CBOjOj CeCTpM M IO3Basa je fia ce yIo3Ha ca uuM (11, 27-28). U
caga, Mapuja MarpanuHa cxBata ja Vcyc npesaswiasu Hasus pafBovvi 1 oH joj
TAYHO Ka>Ke IITa Ja ypaau: ,,Vigu dpahm mojoj n xaxku um*“ (20, 17).

Mapuja nocyia 3amoBecT U [ojasu o buX, ropopehn na je Bupena locrona
(Ewpaka tOV kOpLov), 1 IpeHOCH CTBApu Koje joj je oH pekao (20, 18).% IIpuya o
Mapuju Marganuun y 20, 1-18, HeOOMYHO CTPYKTYpMpaHa ca MIPEKNIOM 20, 3—10,
[oYMb-e U 3aBplllaBa ce ABeMa napanenama. IIpso, Mapuja uze go rpoda u Hanmasu
ra Ipa3HorL, IPEHOCH CBOje OTKpuhe y4eHUIMMa, Mako Oe3 pasyMeBarma 3HaueHa
(20, 1-2). Y gpyrom peny, Mehytum, ca ucrom yrydenourhy ona noroso nocehy-
je rpod, anmm pesynTar oBe pyre IoceTe ce APaMaTUYHO PA3/IMKYyje Off OHe IpBe.

32Frey, Ich habe den Herrn gesehen, 278; Larsen, Recognizing the Stranger, 203-204; R. B. Crotty, “The
Two Magdalene Reports on the Risen Jesus in John 207, y: Pacifica 12 (1999), 165; R. E. Collins, These
Things Have Been Written: Studies on the Fourth Gospel (Louvain: Peeters, 1990), 34-35. Meby onnma
KOju IpyxXBaTajy oBy nosuuujy je Moloney (John, 526) koju npenosHaje ja 0BO IOINIAB/bE YK/bYUYje
Mapujun pasBoj y Bepu Koju ce cacToju Off TPU PasBOjHa CTafiMja Ha YTy Off HEBepOBatba IIPEKO Tpa-
JKerba JJ0 KOHKPETHOT BepoBama y XpUCToBO Backpcemwe. Hemro fpyraunje Bubeme nak, nusnocu D. E.
Lee (Partnership in Easther Faith, 39) mpema KoMe ce y OBOj IIpU4H MIpeIO3Haje Apyradnja CTpyKTypa:
IpMda ce, HaJMe JeIM Ha TP CLieHe ca JOJATHMM 3aK/byYKOM Ifie KIBYUHY yIory urpa gap Jdyxa koju
je YOKBUPEH ca JiBe CLieHe: MHAVBUIya/THM KOHTAaKT ca BacKpciuM XpucToM (20, 1-18 Mapuja Marpa-
JIMHA U 20, 24-29 anocton Toma).

33 CimdHa 3aMoBeCT Hajasy ce My MT 28, 10 ca jefHOM jacCHOM Cafip>KMHCKOM PasNMKOM: [a UAY Y
Tammnejy rae he Bupety Backpenor. Hemro gpyraunje nssemraBa JIK 24, 33 KOju TOBOPH O IIO3HAIY
Backpcror Mehy yyeHnnmma u mBUXOBOM MehycodHOM OKyIbamy 1 M3BellTaBamy o Backpcemy, ca
jemHOM cBOjoM mocedHoIhy Koja ce OITefia y OfCYCTBY 3aIlOBECTH 3a 0djaB/buBabe Backpcemwa. Om-
mpHuje o ouM nopebemuma y: M. Lang, Johannes und die Synoptiker, 277.

34 Bupu: JoBa 3naroyctu, In Joannem Homil. 86. 1 (PG 59. 469); Takobe m: David C. Fowler, “Mean-
ing of “Touch me not’ in John 20, 377 y: BQ 47 (1975), 20.

35 [Topen cKOpO JOCTOBHOT crarama ca 1Kop 9, 1 (tov kVplov udv édpaka) yropepu takohe n 1Kop
15, 5-8 M 1JH 1, 1-3. JoBaH nMeHyje Mapujy Kao cBefloka BacKpcera 3a pas3nuky of ITasia, koju y 1Kop
uMenyje Iletpa. ITeTap ce moMume TeK y JH 20, 8 ¥ KOHTEKCTY BacCKpIIIbe Bepe ,,/byO/beHOT yIeHNKa .
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Panuje Hero fja 3aBpILIM IUIaKameM ¥ HECIIOPAa3yMOM, OHa Cajja OCTaB/ba IPod mc-
IYHBEH OHMM IITO CY MHOTM Ha3WBaJIN ,BACKPIIHOM BEepOM *° M OJIa3M jOII jen-
HOM y4yeHNIuMa ca Hopoctuma. OHa BiIIle Hije TaKo JUpHyTa Opurom 3a Vcycoso
TeJ10, OIITO jy je Vcyc mpoBeo kpo3 3adpaHy HoaypuBama 1 HOBOCTI O BeTOBOM
ycrewy. Caza OHa cXBaTa Jja IbeH Y4UTe/b Hifje BUIIE TeJIO HATY je MCTH Kao IIpe,
Hero je y3purHyTy u cnasbeH locnop.” Ha taj Hauny, kako je C. Dietzfelbringer
3amasuo, Mapuja Marganusa je y nosunuju fa urpa Bogehy ynory y nomepamy
Y4YeHUKa Of IpefiBaCKPCHe OJaHOCTH JI0 IIOCTIeBACKpCHe Bepe.’®

AnocToA TOMA U3MEBY HEBEPOBAFbA 1 HEPASYMEBATbA (20, 24—25)

PearoBame yueHnka Ha Mapujuny odjaBy, eBanbenncra octaBba HEUCIIPUYAHNM,
nomro Vicyc ydpso fomasu o wux, mokasyjyhu MupHo cBoje pyke u pedpa (20,
19—20). OBaj mofaTak jja je OH y CTBapy BaCKpPCao BOAM MX IO IOHOBHE PajloCTH
(20, 200), a Vicyc um opgMax fmaje ynyTcTBa ga uay y cBeT (kabwg anéotalkév pe O
nathp, Kayw méunw VUAG 20, 21). [lomro cy mpummm [lyxa u cHary ga onpocre u
3agpoxe rpexe (20, 22-23), U3I/Iea Jia je HBIXOBA CTa3a YYCHMKA JIOIIIA O Kpaja 1
cajia Cy OHM aIlOCTOJI.

Y ToM cBeTy, TOMIHO OfICYCTBO Ha BaCKpILIHOj JOMEIN YIyTCTaBa U3ITIefa 13-
HeHabyjyhe. Unraony du npe HampaBuIu NpeTHoCTaBKy Aa cy Toma, kao u ITetap
¥ BOJbeHM y4eHu1y, u Moryhe yak 1 Mapuja, Hadpojanu meby ot padnrai y 20, 19.
Mebhyrum npunosenau HaBopy, ga Toma Huje duo mpucyraH Kaja je Vcyc gomao
(20, 24). ITomTo cy gpyru yuennnyu npenenu Tomu kao mro je wyma Mapwuja: ,,Bu-
njem cmo Tocnopa® (Ewpdkapev tov kOplov) (20, 25a),* Toma faje cBoj Mo3HATH
OZIrOBOP: ,AKO He BUZIMM Ha pyKaMa IerOBUM paHe Of KIMHOBA, I He MeTHEM IIPCT
CBOj y paHe Off KJITHOBA, I He MeTHeM PYKY CBOjy Y pedpa merosa, Hehy BjepoBaTn®
(20, 250). OH faxse He KelM Ia CaMo Yyje M3BelLITaj APYIUX YIeHMKa, HeTO XKemu
caM Jja BUIM M MICKycH Jja Oy Morao fia mosepyje. 3Hademwe ToMMHUX peun opfe je
jacHO: OCMM aKo caM He fogupHe Vcyca, He MOXKe [1a TIOBEpyje Y IOPYKY Y4eHMKa O
Backpcewy. Kao oprosop, Vcyc he ce nojaButu npep wum, 3anpaso he npuxsaTu-
™1 ToMmuH nsasos. Tako HOCTynajyhm, u wmera he IIpeBECTY Off HeBepuIle [0 Bepe.*°

3¢ M. Neubrand, Maria von Magdala und die Begegnung mit dem Auferstandenen, 102; D. A. Lee,
“Turning from Death to Life; A Biblical Reflection on Mary Magdalene (John 20: 1-18)”, y: Ecumenical
Review 50 (1998), 116; E Collins, Representative Figures, 35.

37 R. Hirsch-Luipold, Gott wahrnehmen, 289; J. Ashton, Understanding the Fourth Gospel (Oxford:
Oxford University Press, 2007), 484.

38 C. Dietzfelbringer, Johanneischer Osterglaube (Zirich: Theologischer Verlag, 1992), 18. Bugu
rakobe u: S. Ruschmann, Maria von Magdala im Johannesevangeliunu Jiingerin — Zeugin Lebensbotin
(Munster: Aschendorff, 2002), 236, 242, 248.

39 Barett, Das Evangelium nach Johannes, 543; Beutler, Johannesevangelium, 528; Zumstein, Johanne-
sevangelium, 752.

4 MHOTO je HaIMCaHO y Be3u ca noprperucawem Tome. ITorotoso cy Bpenne cryauje: R. Hirsch-
Luipold, Gott wahrnehmen, 294-308; H. Stanley, ,,Un-doubting Thomas. Recognicion scenes in the
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IIpe Hero mto nornegamo npomeny nsmeby Backpceror Vcyca u Tome, duo ou ox

nomohu fa ncnmramo TomuHo panuje nojaspyBame y EBanberpy. YueHnk HasBan
»O/M3aHall" IPBYU Iy T Ce 10jaBjbyje y 11, 16. Tazia, jok Vicyc npe y Jynejy na mopurse
Jlasapa 13 MpTBUX, YYeHUIIM TIPBY 1Ty T IIPUTOBAPajy [ia Of/Ia3ak y Jymejy Moxke dutn
omacad (11, 8). Kaga nm Vicyc kaxxe a uge ga npodynu Jlasapa, oHy ra 4ak Iokyura-
Bajy OfIBpAaTUTH Of TOT IyTa (11, 11): ,AKO je 3acmao, ycrahe“ (owbnoetan) (11, 12).
Vcyc octaje 4BpCT y cBOjoj Hamepu 1 oxpadpyje ux Ha yTy 3a Butanujy, rie he cna-
Ba [ocnonmwa duty nokasaHa. To ucroBpemeHo 3Haun 1 JlazapeBo BacKpceme, Bepy
y4eHNKa 1 HacTaHak VIcycoBor yaca c/iaBe, Tj. l€TOBY CONCTBeHY cMpT. HecBecran
CBeTa OBOTa, U Ipero3Hajyhy jemHo omacHOCT IyToBama y Jyaejy, Toma oprosapa
opaHomIhy, ako He 1 ca J030M ITeCUMM3Ma: ,, XajAeMOo U MU Jja IIOMPeMO ca BuM ' (11,
16). OcTaje HejacHO fia 7 je y peurMa ,,ca jbuM  Toma Mucino Ha Vcyca nmm JTasapa.
Y cnebewy Vcyca nak nocraje eBueHTHA BberoBa OflaHOCT 10 CMPTHL*

I pyra cuieHa y Kojoj ce Toma jaBiba Ipe BacKpcema jecTe y OKBYPY ONPOIITAjHUX
decena. Ha moueTky nornaspa 14, Vicyc maje ynyTcTBa yueHunyma o dygyhnoctn,
ETOBOj ¥ BUXO0BOj, ¥ npucycTBy Ona (14, 1-4). Vicyc kao pedepeHIy HaBogu
IyT, Kako 01 11 OHM TO 3Ha! (14, 4). ToMa Ha 0BO OArOBapa BUILE IIPVjaTE/bCKIL:

»locrozie, He 3HAMO KyJja MJENl; ¥ KaKO MOXXeMO 3Hatu myt?" (14, 5). Yuranan

MO>Xe Ja MMa cuminaTuje nmpema Tomu, moxkza cehajyhu ce VicycoBux peun panuje
y EBanbespy o Tome na npyru HeMajy 3Hame rae he Vicyc otuhu (8, 14) u, venthe, ga
OHI He Mory uhm ¢ mum (8, 21; 13, 33. 36). OBze TomuHe peun ykasyjy Ha BpCTy
IpMjaTe/bcKe UCKPEHOCTH, BO/bY 3a IIOBEPEHMM, YaK U aKO OCTajy y Tamu. Ipyrum
peunma, ToMa ce y cBOjUM KpaTKUM I10jaB/bMBamblMa jaB/ba OHAKO KaKoO je M3ITIe-
7A0 Y CBOjUIM PaHMjUM CLIeHaMa: OflaH, MaKO IOTPEIIHO pagyme.**

Y cBetny oBe ABe enmsope ca TomoM Moxe ce cTehm Herto o7y yTHCaK o md-
HOCTY KOja M3IJIela TAaKO CKeNITUYHO Meby CBOjuM ApyroBuMa — y4eHUIMa y 20,
25. VMlako He Bepyje cBOjuUM IpujaTe/buMa — Y4EHMIMMA, TO HMje HYy>KHO U3 HeBe-
poOBamba Hero IIpe 13 II0CTOjaHoT HellocTaTKa pasyMeBama.* Huko y EBanberpy npe

ancient world“. Moryhe je, mpema mojegyanm ncTpaknBadnma, fa 0Ba ClieHa JOIa3U Kao IIPEKOp T3B.
Tommuux xpunrhana us josanoscke 3ajefuutie (April De Conick, *Blessed Are Those Who Have Not
Seer’ (Jn 20: 29): Johannine Dramatization of an Early Christian Discourse’, y: The Nag Hammadi
Library after Fifty Years, J. D. Turner / A. McGuire (yp.) (Leiden: Brill, 1997), 381-398. MehyTum, oce-
haj nma je gverBpTo EBanbeme cBecHo cynporcrasbeno Tomuunym xpuinhanuMa Suio je Ha BUIle HadM-
Ha cHaxHO nodujaHo y Christopher W. Skinner, John and Thomas — Gospels in Conflict?: Johannine
Characterization and the Thomas Question (Eugene: Pickwick, 2009).

Y cBOjoj ncupmHOj 1 MHGOopMaTUBHOj cTyAuju T. Popp HamoMume fia je CKOpO CBaka CIieHa ca
Tomom o6enexena BuiesHadHo (T. Popp, “Thomas: Question Marks and Exclamation Marks”, y: Char-
acter Studies in the Fourth Gospel Literary Approaches to Sixty-Seven Figures in John, S. A. Hunt / D. E.
Tolmie / R. Zimmermann (yp.) (Tiibingen: Mohr Siebeck, 2013), 504-529).

+Culpepper (Anatomy, 124) cMarpa ToMy peamicToM SUCTPOT OKa YaK MAaKO He pasyMe er3anTalujy
Jaca HUTK caMy CymITuHY BackpcHyha. On Takobe cmarpa ma ce Toma mpyku cysuie dnmsy ca semarn-
cxnM Vicycom Ha HaunH cpopiai Mapuju Marnasenu, ITo 1o cBeMy cyaehu Huje caMo mberoB mpodiem.
Iberos mpodneM Huje IPUCHOCT per Se, HETO HEroBa YIUTHA Heplieniyja gorahaja Vicycosor daca.

# Bonney (Caused to Believe, 159) cmarpa fia je ToMuHa nepcreKTiBa CBeTa, KOjy O3HauaBa Kao pea-
Nu3amM, oKa3aHa y lerOBOM OJHOCY IIpeMa paHaMa, Tj. leroBo nofacehame fa je Vcyc y cTBapy MpTas.
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ycrema He pasyMe Vicyca. Hak u mocrie, HEKOIMKO UX je BUJEIO 3HaKe ycrema (ITe-
Tap, JbyO/beHN yIeHNK 1 Mapuja) uim Cy 9y BecT 0 ToMe (YIeHMI[N), Iy CaMo
je jemaH off BUX — ,,BOBEHN YYEHNUK — PEKao fla Bepyje MaKo Hyje BULEO CaMoT
Vcyca. Yak u ako ce c mpaBom Ha Tomy I7efia Kao Ha HeBepyjyher y ofcycTBy oKa-
3a 0 BaCKpcembYy, IPeTXO/He CIleHe y JH 20 He MOKa3yjy /1a je OH I0CedHO OTIopaH
Ha BepoBame. CBaKa of] OCTa/IMX IMYHOCTHU Y JH 20 BUJI€IA je HELITO, MHOTH Cy BU-
menu camor Vicyca, u To Ipe MCKasMBama BACKPCHE Bepe: BO/beHY YYEHUIIN Cy BU-
menmu norpedny ogpehy (20, 8-9),* Mapuja MargannHa je cTajaia y IpucCycTBY Ba-
ckpcrnor Vcyca (20, 14-18), Apyryu y4eHUIU CBefounn cy fa je Vcyc crajao mehy
BIMa, oKasyjyhu um pyke u cromana (20, 19-20).% 3anpaBo, HeroBy IpyjaTesbl,
y4deHuLu XpUCTOBH, /1ajy Hajooby Mmapaseny 3a ToMy: HeKo je IpBY IPOITIACKO Ba-
ckpceme Vicycoo (Ewpaka OV kUpLov, 20, 18; Ewpdakapev TOV KOpLOV, 20, 25), ann
Tek romro ce Vcyc nojasibyje, Hynehn 3sHake CBOT MJEHTNTETA I BaCKPCeHba, KaKO
du oHy nosepoBanmu (20, 19-20. 26-27).4° AKO HUIITA APYTO, CBOjOM 13jaBOM Y 20,
25 Toma caMo 1okasyje HelOCTaTaK 8ACKPCHe 6epe Y OHOCY Ha Apyre TMYHOCTU
KOje ce I0jaBJbyjy HELITO PaHyje y OBOM IIOITIaB/bY.

O KYPIOS MOY KAI O ©EOX MOY (JH 20, 28)

Vcyc ce yueHnnyMa jaB/ba 11 MOACTUYE VX fIa Bepyjy (20, 26-27). Y TOM 1031BY Ha
Bepy Vcyc roBopu aupektHO Tomu, mOWITO je d110 mpucyTaH kaza je Toma usroso-
puo peun y 20, 25. OH mosuBa cBOT HeBepyjyher yueHnka ga nmosepyje, Hygehn xkao
JI0Ka3 yIpaBo CTBapy 3a Koje je Toma mnrao mosmsoM: ,Mrj yivov dmiotog dAAa
moToG" (20, 27), yuMe eBaHhenCcTa HarIalIaBa MojayaHy MHTEHIIN)Y BaCKPCIIOT Aa
CBOT IIOCTIefiIbeT yUEeHNKa JJOBefie 10 BepoBama.*s MHOIM Cy BUJNN Y IOCTIENHEM
neny VicycoBor oprosopa Tomu cHaxkaH mpekop.* Vlmak, oBo HacTaje Buile 300T

#JH 20, 8 jefHO je Off MecTa Koja IpeACTaB/bajy IOBOJ 3a AMUCKYCHje O OFHOCY 8ubera 1 6eposarva.
Bubeme je y oBoMm cryuajy, npema R. Hirsch-Luipoldu (Gott wahrnehmen, 283), monasHa Ta4ka Ka Be-
poBaby, IITO Ce I U3 CaMe pedeHNdHe CTPYKType Aa pasymeru dyayhu fa kal y 20, 8 u ymyhyje Ha To
Ia /byO/beHNM YIeHNK BUAY TIPa3aH IPOd U Ha OCHOBY TOra — IIOBepyje.

#S. M. Schneiders, ”Touching the Risen Jesus. Mary Magdalende and Thomas the Twin in Joh 207 y:
The resurrection of Jesus in the gospel of John, C. R. Koester (yp.) (Tiibingen: Mohr Siebeck, 2008), 160; C.
Bennema, Encountering Jesus: Character Studies in the Gospel of John (Minneapolis: Fortress, 2014), 290.

4 Bultmann, Johannesevangelium, 538; J. Frey, Ich habe den Herm gesehen, 280; D. Moody Smith, John
(Nashville: Abingdon, 1999), 384: Hema Bepe de3 Bubetba, Tj. ako Heko Huje BubeH. brarocros (20, 29)
je Ha OCHOBY UMIbeHULIe fa Cy VIcycoBu yuennun yxpydyjyhu Mapujy Marnaneny, Buenu Backpcayhe
Vicyca u ma cy BepoBaiu y mera (20, 18; 20, 25. 28-29). Y CBaKOM C/Iy4ajy, OHO IITO Cy OHU BUJIEIN
PesyNTHpao je y Bepu MaKo HUKO HHUje PEKAO: 81Ugeo cam U 3aitio eepyjem.

¥ Zumstein, Johannesevangelium, 765, Hanlomnbe 1a y 0Boj cuenu Vicyc ysuma CBY MHUIjATUBY Y
u3asuBamy Bepe Kox Tome.

#R. Hirsch-Luipold, Gott wahrnehmen, 298.

4 Cam Xpucros no3us Tomn fja ra JogMpHE OCTaje JOHEK/Ie Y HeCaIlacjy ca paHMjuM MeCTHMa y
Ju: (008elg éméPatey €m' adTOV TV X€lpa 7, 30) e je VIcyc eKCIUTUIIUTHO OAOMO [ ra [OAVPHY jep jorr
HYje [Jo1Ia0 weros dac (81t obmw EAnAVOeL 1) dpa adTod 7, 30).
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IIPETIIOCTaBKe TyMada Koju CMaTpajy ja je ToMa ocTao cKenTmvaH, Kao ¥ CTaJTHOT
yK/Iamama ca TyMademnma Vicycosor ogrosopa Tomu y 20, 29. Ann ako Toma cro-
ju jeMHOCTABHO Kao IOTIIyHMje OKapaKTePVCaH TUII yY€HMKa KOjy IMPOIyIITa Jja
noBepyje mpe Hero 1mTo Buau Vicyca, onma Vicycose peun ,,pn yivov dmotog aAAa”
(20, 27) momase BuIle Kao amesl Hero kao 3adpana.”® Vcyc mpyska oroBop oBoM
YYEHUKY KOji IIPETXOHO He CXBaTa.’!

Vnak, Vicycos nosus Tomu fa gopnpHe merose paHe U TaKo IIOBEPYyje MHOTUM
YMTAOLVIMA YMHU C€ Yy CYHPOTHOCTU ca VIcycoBuM moHamameM npema Mapujn
mpe oBora y 20,17 (un pov dntov). JlosBo/paBamwe Tomu jja ra JogyupHe 1 ocropa-
Bame KOHTaKTa Mapuju, JOBEJIO je HeKe TyMade [0 TOra Jla y jOBAaHOBCKOj MIUC/IN
youe rpajialiijy MHTUMHOCTH ca VIcycoM, Ifie jeflaH off ABaHAaeCTOPHUIIE MOXKe fla Ia
IOTaKHe, TOK Mapuja, >KeHCKU Y4eHMK, He Moxe.>* [[pyre MoryhHOCTM TyMauema
YK/bY4yjy IIpU3UBabe jOLI jeflHe Off BUIIeCTelleHNX Imopudukanmja, Tako ga Vcyc
jolI HMje IIOTITYHO MpOCIaB/beH 1 Mapujus gopup 61o du mpodnematyas, OK je
rnopudukanyja Beh 3aBpiena y TpeHyTKy kaga ce Vicyc nmojaspyje npen Tomowm,
I1a je TAKO ¥ KOHTAKT JOIYIUTeH.>® VIIaK OCTOj! jOIII jefjHa OIIyja: pa3iInKa Huje
HI y VcycoBOM BacKpCIoM CTamwy (HY>KHO) HUTH Y HMBOY Y4€HMKA. YMECTO TOra,
OHa HacTaje 30or pasnmmunTyx norpeda gBoje ydyennka — Mapuje u Tome. Y Tom
KOHTEKCTY IIpUMeTHa je Te3a Kojy je usHeo C. E D. Moule nmpema kojoj je cBakako
jemHOCTaBHMje 0OjacHNTI MapujiHe peun, IITO 3HA4M Jla HOj HuUje Tpedaso ma ce
MIpUJIETIN 3 YIUTETDA, jep jeé OH CTBAPHO Ca HbOM, I jOII Ce HMje IIOBYKAO Ca BUJVKA.
Hacynpot Tome, ToMn je moTpedHO fia ce Ha CBOM TepeHy CPeTHY U Jia My ce IO-
HYJV OIMIUBUB JOKa3 — CaMo fia Ou ce yBepuo y caM YMH, Ia OU MOTAo fia ra Jef.
Ha oBaj HauMH KOHTpACT ce CMEIITa y IOMeH MOoTpeda ¥ OKOMTHOCTHU Y KOjuMa Cy
Y4YeHUIY, a He y pasnuky y crawy [ocniona usmeby nBajy cycpera.s

Mapuja ce, kako je Beh HallOMeHyTO, TIOHAB/bEHOM OPUTIOM IIOKa3yje Kao Ipe-
BuIIe JUPHYTa VIcycoBMM TeloM, M Be3aHa 3a CBOj IIPETXOJHM OJHOC Ca IbVM.
Iberosa Hapenda jja ra He mopupyje (MM Ja mpecTaHe ca JORMpPUBambeM) ckpehe
IbEHY MTaXKiby Ha HOBY IIPMPOJY OJJHOCA Ca YIUTE/bEM 1 Ha IbeTOBY HOBY P€aHOCT.>

° Bumm AMcKycujy o 3Hademwy peun dmotog y Beh ciomenuroj crynuju S. Harstine, Un-doubting
Thomas: recognition scenes in the ancient world, 435-447.

stTIpema R. Hirsch-Luipold (Gott wahrnehmen, 290), Toma je paHMje I0Ka3ao HEBO/BHOCT A IIPH-
xBaTu VicycoBo Backpceme de3 Bubema, foanpa, ncKycrsa. Vicyc caja mpeysuma ToMuHe 3amepke Hy-
mehy My Ipumuky fa caM 3a cede BUM, fOAMpPHe, 1 ocetyn. Cafia Kajia je Ipempeka yKIOmbeHa, TOTIS je
moryhHocr 3a Tomy.

52 3a BapujaHTe OBOI CTAHOBMUIITA I HUXOBe IpefcTaBHuKe Bupu: Attridge, Don’t Be Touching Me,
157-162. Hapounuro HarioMeHy o ynosu EBanberma y moprperucamy Mapuje Kao jefHaKe MyLIKIM yde-
HULIMMAa LITO BOAY JI0 To3uiyje fa 4eTBpTo EBanbeme (Mehy mpyrum TexcroByuma) mpepcrasba Cy-
MIPOTHOCT XMjepapXuju y4eHUIITBa Koje paBopusyje Myuike haxe.

53 Die Finger in der Wunde: die Geschichte des ungliubigen Thomas, 102; Attridge, Don’t Be Touching
Me, 163-166.

54C. E. D. Moule, “The Individualism of the Fourth Gospel’, y: NovT 5 (1962), 175.

55 T1. Oparytunosuh, Koju uutiia ga pasyme: itieme us Ceeitioi aucma Hosoi 3aseitia (beorpas: XKIJ
np Pagosan burosuh / budmujcku uncturyt I1B®, 2015), 133-134.
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Toma, MehyTim, He ToKa3yje mpeTXoHe 3HaKe TaKBe BE3aHOCTH 3a VIcycoBo Tero.
YMecTo TOra, OH OTKpMBA /I, Ka0 U OCTa/IN YIEHNI[H, He MOXKe [ja II0Bepyje HOK He
BUZIM U He oAypHe Backpcrnor Vcyca. IlpunaronpyBy (M BACKPC/IN) Y4UTeb TIOITY-
IITa 3aXTeBY, IIOIITO 01 TO OMIO cpefcTBO KojuM du Toma Morao fa ce mpeodparu
y BEpHIKa JICTe BaCKPCHe Bepe kao 1 Mapnja.*

Vcycoso npunarohasame TomyHnM norpedama BOfY 1O MOMEHTa IIpEIIO3HABa-
Ba y KoMe Toma oiroBapa Ha y4mTe/beB M03UB: ,O KUPLOG pov Kai O Bedg pov® (20,
28).7 Kao 1mrTo je yecTo HanmoMumbaHo, y TOMMHOM OAroBopy eBaHbemicTa ocKkaBa
HajBIIIY XPUCTO/ONIKY adypManyjy jenHe jeBanheocke mranoctn.”® IlltaBuiue, 3a
pasnuKy of, Ha npumep, Ilerpose usjase (6, 69), i MapTuHe (11, 27), YUTAOLN
MMajy pasjiora fia IpeTrocTaBe Aa ToMMHa M3jaBa CIY>KM Kao IpBa adypMalja
VcycoBor uueHTnTeTa KOjU Ca COOOM HOCH Mepy pasyMeBama. OBo Takobe 1mokasy-
je saBpurerak TomuHor myroBama.”® OH y IOTIIYHOCTU U3pakaBa BaCKPCHY BEpPY U
U3pakaBa OHO ILITO Cy YMTAOLM 3Ha/M Off II0YeTKa: fa ce y Vicycy manudecropana
dokaHcka Pey, koja je 3ajemHo 1 ca borom u cama je bor (1, 1-2) . BupeBum sHake
BackpcHyha, Toma f1aje I/1ac 0BOj MCTMHY Yy HAPATUBHOM CBETY.

MHOrMM KOMEHTaTOpuMa ce YMHH, ia ce ToMmuH MoMeHar jacHohe u y3purayha
Tonm y cBeTny VicycoBux peunm: ,3aTo HITO CM Me BUAMO IOBepoBao cu? bmaxe-
HIJ KOjU He BUJjellle a BjepoBarue” (20, 29).° VMako TomuHO npusHame Ko1asn Ko
uctuHe o VIcycoBOM MIEHTUTETY, HeroBa Bepa ce jaBba caMo 3d0r Tora ILITO je
Bupieo Vcyca. Y mepu npexopa Vcyc yckpahyje dnarocinos Tomu tume mto je ode-
hao dmarocnos onMma koju Bepyjy des nmperxopHor Bubema. Ynnn ce ma Vcycosa
usjaBay 20, 29 U fia/be nopynupe remy y EBanbespy o Tome ma cy subeme (moceduo
Bubeme 3HaKoBa) 1 Bepa HecpasMepH.®> Ha Taj HauuH, HeKo OM MOrao Jja cMatpa
nojaBy ToMyHe Bepe WM Heay TeHTYHOM VIV JPYTOCTEIICHOM.

56 Zumstein, Johannesevangelium, 766; Beutler, 542.

57 Ca oBuM AymnauMm pov ToMa cajia MOHOBO Ipajiyl HEMOCPESHM, MMYHUjU OffHOC ca JocrofoMm.

8 G. van Belle, “Christology and Soteriology in the Fourth Gospel: The Conclusion to the Gospel of
John Revisited”, y: Theology and Christology in the Fourth Gospel Essays by the Members of the snts Jo-
hannine Writings Seminar, G. van Belle / J.G. Van der Watt / PJ. Maritz (yp.) (Leuven: Leuven University
Press, 2005), 454; Popp, Thomas, 527; Brown, John, 2. 1032; Bultmann, Johannesevangelium, 538; Lee,
Partnership, 46.

5 Moloney, John, 537.

%Y cBojoj anammsu Tomune Bepe Beutler HamoMume fja, dapeM ca CTaHOBMIITA KIbVDKEBHOCTH,
0BO JICIIOBelalbe Kpenpa Heky BpcTy inclusio ca npomorom (Johannesevangelium, 530), mto Takohe
HanioMusbe u Thyen (Johannesevangelium, 769), anu norom Hagonymwyje TBpaehu fa TomnHo npu-
3Hame ode3dehyje BpcTy KOHTpacBeoUea Ha U3jaBy ToMumie U3 19, 53: Ok €xopev Pacthéa el un
Kaioapa.

1D, Conick, Blessed, 394-95; R. E. Collins, ,,'Who Are You?’ Comparison / Contrast in Fourth Gospel
Characterization’, y: Characters and Characterization in the Gospel of John, C. W Skinner (yp.) (London:
T&T Clark, 2013), 88-89; C. R. Koester, “Hearing, Seeing, and Believing in the Gospel of John®, Bib 70
(1989), 345-47; Skinner, John and Thomas, 71.

52 Bupu: Parsenios, Rhetoric and Drama, 123-128 IIOLITO [jaje MCIIPABKY 38 CTAHOBMILTE Jid SHALN 1
Bepa jecy y CYIPOTHOCTH IIPe HETO LITO Cy OBE3aHIL.
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Mnak, y ckopuje BpeMe HayYHULIM Cy IOYeNN [a IieHe KOMIUIEKCHY JVHaMUKY
usmeby Bepe u Bubema y JoBanoBom EBanbernpy.® 3ampaso, Beh je ycrameHo mu-
IIbelbe HEKO/MNIIVMHE HOBO3aBEeTHMX VICTPaXKMBayYa Jja Yak M y JH 20 cBaKo Ko gobe
0 Bepe pajil TO CPeACTBYUMA IeplelNlyje, IocedHO IefameM.* Y3 To, MHTepIpe-
TaTOPM Cy Ipeno3Hamm 3, ok du Toma 3anpaso nmodujao dmarocnos Ha koju Vcyc
OBJIe yKasyje, To He uMIymmiypa fa Toma He foduja 61aroc/ios, HUTH fia je HBeroBa
Bepa HeaJleKBaTHa. [leajyhn fame y 20, 30-31, r/je eBanbemicTa roBopy AMPEKTHO
CBOjUM YMTAOLVIMA, IIPABITHO OV ce MOIJIO pasyMeTH Ja MaKapy3aM y 20, 29 HUje
HaMmemeH Tomu Hero cnymaonuma EBanberpa, Mehy kojuma cy onu koju Bpyo Bepo-
BaTHO HUKaJla HUCY BUJie/N oTeNloTBOpeHor bora.” brarocnos y 20, 29 BUXOB je, ja
ra IpurpIe jep, 3a pasmuky of Tome, He Ou HUKaJ, IMa/IM IPUINKY fa JOAUPHY paHe
o1 ekcepa. Vlmak, eanbemcra ce nsrnena Haja ja he meroBy 4nuTAOIM HOTBPAUTI
3ajenHo ca TomoM pa je Vicyc u Toction n Bor u, pagehn tako, mpumuty 6arocios.

Crora uu TomuHa Bepa Hu Berosa 13jasa ,,O k0pLoG pov kai 6 0e6¢ pov (20, 28)
He 0BOJie ce y cyMmby. IIpunndHo je 0dpHYTO: OH M3pakaBa IpaBy Bepy y BacKp-
cembe VI YNTAOLM Tpeda a Bepyjy beroBoM ceefiouersy. YnHehu tako, yuecTByjy y
Toj Bepu.® OBo He unHM ToMy XepojeM, IOLITO je [OILIA0 10 pa3yMeBama U JUCIO-
Befjaba MCK/bYyYNBO cpencTBuMa VcycoBor pykoBohema. [la je Toma nmao camo
CBeflOYeH-e CBOjMX IPyroBa—Yy4eHNKa, Koje 011 ra BOAW/IO, OH/ja OU YMTaIal] MOTao
C IIpaBOM jja IpeTocTaBy fa Ou Tomim yBek HefocTajama BackpcHa Bepa. Vmak, To
ce Huje goroauo: Vicyc ce cpeo ca TomoM Kazia je To dumo moTpedHO U BOAMO Ta
o pasyMeBama y3puileHe nctuHe. Cajja 4uTaony Mopajy BepoBaTu 0e3 3HaKOBa
Koju cy gatu Tomu, a Ha OCHOBY CBefjO4€Hba OHUX KOju cy Kao Toma u xoju Tpeda
ma Oyny BUXOB JOKa3 Bepe.

kKK

Toma, Kao HajIyHMju MICIOBEHMK BaCKPCHE Bepe, UTpa jefIHy Off KIbyYHMX y/Iora
y EBanberpy. OH rpamy cBojy Bepy y XprcToBO BacKpceme Ha OCHOBY HEKOJIVKO
KOHKPETHMX IOCTYIaKa Bubema 1 TelecHor JofupuBama.” Iberosa jequHcTBeHA
y/iora He 3Ha4M Jja 3acemyje Apyre ydeHuke. [TocedHo merosa usjaBa He yMamyje

% Parsenios, Rhetoric and Drama, 124, 127.

Yak u camu untaouy EBanhera Buge Vicyca mpexo crpannuua Esanberma, nn (BepoBarHuje) Kpos
cnyurame npuda 13 EBanhepa. OHu Takohe Mopajy fia ce 0cloHe Ha IepLeniyjy y HaMepu fia Bepyjy,
u fa nMmajy subeme. OBaj aydmu HUBO Bubemwa npeosahyje y paHoj jeBpejckoj mirepaTypu yK/by4y-
jyhm n ®unona Anexcanppujckor. OmupHuje o ToMe Steven Fraade, “Hearing and Seeing at Sinai:
Interpretive Trajectories”, y: The Significance of Sinai: Traditions about Sinai and Divine Revelation in
Judaism and Christianity, G. J. Brooke / H. Najman / L. T. Stuckenbruck (yp.) (Leiden: Brill, 2008),
247-68; E. Bimbaum, “What Does Philo Mean by ‘Seeing God’? Some Methodological Considerations’,
y: SBL Seminar Papers 34 (1995), 535-555; E. Bimbaum, The Place of Judaism in Philo's Thought: Israel,
Jews, and Proselytes (Atlanta: Scholars, 1996).

¢ Thyen, Johannesevangelium, 770; Bennema, Encountering Jesus, 292-93.

% Collins, Representative Figures, 37-38.

¢ R. Hirsch-Luipold, Gott wahrnehmen, 284.
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3Hayaj Mapuje MarganeHe, HAPOUNTO Y HEHOj O3ULUjK apostola apostolorum.s
ITpuMepe oBa fBa pasmmunuTa odpacia Bepe BEpOBATHO je Ha yMmy uMao u Opu-
TeH Kajja je y cBoM KoMeHTapy Ha EBanberpe o JoBany (2. 202) pekao: ,,bor nma
MHOLITBO HadMHa Jla ce IPUKaXKe /bYMIMa KOjy MOTY Jia IpUXBaTe Jia ce bor, Koju
je M3HaJ| CBUX CTBapHy, oTenorBopuo.“” Odoje, u Toma n Mapuja, MMajy KbydaH
IOIPMHOC y NpuIoBefjamy: Mapuja je IpBu cBelOK BacKpcemwa, Toma je IpBu Ty-
May HberoBOr 3Ha4ermha.”” 3Ha4ajHO je KOMMKO Cy OBe JBe TMYHOCTH, UIYCTPOBAHO
OIlVICYIMa U3 JH 20, HAYMHIJIE HAalIpelak ¥ IPUXBaTIIe CBOje CTambe y3dybhema u pa-
3yMeJie ra MICK/bYy4IMBO CpeficTBMMA VIcycoBoOr macTupckor Bohema, 1 To Ha HaulMHe
KOju Cy oAroBapajyhy cBakoM of B1X. 3allpaBo, Bapujaluja jejHe Tauyke JORupa —
Koja je ocnopeHa Mapuju, anu fo3Bo/beHa ToMu — HarauaBa 0BO IPWIATOf/bIBO
Boheme. [InTame onumaBamwa ykasyje Ha pasnindnute notpede CBAKOT Off yIEeHMKa:
Mapuja Mopa IycTUTH Jja ofie ipeBackpcHu Vicyc, a Toma fa 3apxu mokas mpa-
3Hor rpoda. Kpos oBo Boje Mopa ce uhu pasnuuntum nyteBuma, a Vicyc odoje
BOJIY JIO M3paKaBarba HIXOBOT y/ie/lla y BACKPCHO] BepuL.

Mapuja Marpganena u Toma HUCY caMo jefillHe MMeHOBaHe JIMYHOCTH Koje ce cpe-
hy ca Backpcnum Vcycom Ha kpajy EBanbespa. [Ipyro nBoje, Takohe yuenunu, gona-
3e 1o BacKpcHe Bepe kao 1 Mapuja u Toma. Iletap u ,,BO/beHM YYEHUK , pa3INIUTI
Kao IITO jecy, fIo/ase 10 MCTOT Iy/ba Kao u oM. Vmak, oHM Takobe cToje offBojeHo:
u [letap u ,,Bo/beHN y4eHMK" MMajy UCKYCTBO VIcycoBe pokycrpaHe nemaroruje To-
KOM Jy>Ker BpeMeHCKOT Iepuofia. VI cBaku ofj BUX [01asy He caMo JIO Bepe Hero
takobe urpajy crennuyaHy ynory y sajegHuIm Kojy je Vcyc octaBno usa cede.
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How EXPERIENCED MARY MAGDALENE AND APOSTLE THOMAS
ACCORDING TO JOH 20 A RESURRECTED CHRIST?

MiLAN KOSTRESEVIC
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milan.kostresevic@gmail.com

Summary: Apostle Thomas plays a key role in The Gospel According to John as the
most complete confessor of the Jesus's resurrection. He builds his faith in Christ’s res-
urrection on the basis of several concrete procedures of seeing and physical touch. His
unique role does not mean that he overshadows other Jesus’s followers. His statement,
in particular, does not diminish the significance of Mary Magdalene, especially her
position as apostola apostolorum. The examples of these two different forms of faith
probably had Origen in mind when he said in his commentary on the Gospel of John
(2.202): “God has many ways to show to people who can accept that God, who is above
all things, embodied”. Both, Thomas and Mary gave a key contribution to the story:
Mary is the first witness of Jesus's accomplishment, Thomas is the first interpreter of
that accomplishment. The data analysis of the scenes in Joh 20 illustrates the ways in
which both progress in their understanding of Jesus's ressurection. They accepted their
exalted status through the means of his shepherd guidance, in ways strange to each of
them. The flexibility of this guidance is emphasised by Jesus’s different approach in two
characteristic situations: afther the ressurection, it is not allowed to Mary to touch him;
on the other hand, it is allowed to Thomas. It indicates the different needs of each of
the follower: Mary has to let the pre-resurrection Jesus go; Thomas has to retain the ev-
idence of an empty grave. These two have their own ways and Jesus leads both of them
to recognise their share in Easter faith. By the end of the Gospel, Mary Magdalene and
Thomas are not the only characters who meet resurrected Jesus. There are other two,
also followers, who became aware of Jesus’s resurrection as well as Mary and Thomas.
» Key words: Resurrection, Mary Magdalene, Apostle Thomas, the Easter fait.



