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IIPABOCAABHA TEOAOTUJA MUCHJE:
CYOYABAIHE CA U3A30BUMA T'AOBAAHOT CBETA

Cancetmiax: TIpeBnacT eBXapUCTUjCKe €KIMCHOIOTHje TONMOBMHOM IIPOIIJIOT BEKa,
TOBeNa je o MOTLEeHmMBaba MICHje I MUCMOHAPCKOT paja. VicroBpemeHo, To je
3HAYM/IO U3BECHM AHMMO3UTET IIPpEMA aKTUBMU3MY UM COLIMja/THOM aHraxkmany. OBaj
paz moKasyje 3Hayaj MMCHUje M KOMMKO IbeH HENOCTaTaK yTM4e Ha HeraTyuBaH Ha-
YMH Ha NpaBociaBHy Teonorujy. Kopucrehn ucropujcke npumepe mokasahemo ma
IIPaBOC/IAB/be, UICTOYHO U OPUjEHTATHO, HYIM YBPCTY U yTEME/bEHY TEOTIOTUjy M-
cuje. Mucuja Hije camo Mmmperbe XxpuinhaHcKe OPYKe /byAyMa KOji He 3Hajy 3a
xpuithaHCTBO, HEro joluI 1 BiIle pasBujarbe CBECTIL O JyOUHM 113a30Ba [100a/THOT
cBeTa. ILIpKBa OKpeHyTa Ka MUCHjI, HE MOXKE OCTAaTI PAaBHOJIYLIIHA HA OBE M3a30BeE.
Kpos oBy cTynujy, mokasanm cMo Ja je Mucuja cama cymTuse Llpkse, Tj. Huje HuTa
Mambe KOHCTUTYTUBHa 3a LIpkBy off EBXapucruje, 1 f1a je Muc1ja MMIIEMEHTaLMja 1
HacTaBaK XpHUCTOBE 3aII0BECTU Y UCTOPYJHL: ,,... ¥ HAYUNUTE CBe Hapope Kpcrehm uxy
nme Oua 1 Cuna u Cseror [lyxa“ (Mr 28, 19). » Kwyune peuu: Mucuja, eBXapuctuja,
noBparak Oryma, II0da/THY CBET, INTYPIHja, eBXapUCTHjCKa eKTNCHOIIOTja.

1. YBOA

JenHo op odenexxja 0OHOBe IMpPAaBOC/IaBHE TEOIOTHje Y 20. BEKY, 3ajeJHO ca ,I0-
BparkoM Oumma“ n ocnodobhemeM IpaBOCIaBHE TEOOTHje Of ,BaBUIOHCKOT
pomcTBa“ 3amajgHe TeoJIOTHje, jecTe IpeBIAacT EBXapuctuje M eBXapucTHjcKe
exnucnonoryuje, npaheHa moTiemUBameM MUCHje ¥ MUCHOHApcKor paja. Kao
pesy/iTaT Tora, MHOTM OOTOCTIOBU ,,HEO-TIATPUCTUIKOr“ TPEHMa, a MOCedHO Te-
071031 60-UX TOAVHA, Y TPYKOM KOHTEKCTY, CUTYPHO 300T HBJIXOBOT IIPETXOJHOT
aHTa)XOoBama (M1 KacHUjer pasodyaparmwa) y IMjeTUCTIYKA U peurujcka dparcraa
Kao 1To cy ,30U" (ZQH), mokasyjy jefaH aHMMO3UTET U HEIIPUjaTe/bCTBO IIpe-
Ma d110 KOM OOIMKY aKTMBM3Ma ¥ OPTaHM30BAHOT KOMEKTUBHOT HAmopa. Xpu-
mhaHcKa MICHja je jefiHa Off >KpTaBa OBUX IIpefipacyfia, aau 3axBambyjyhu pamy
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YHYTapIIpaBOCTaBHOT MMCUMOHApCKor neHTpa ,llopedrenpmec” (Porefthendes
http://porefthentes.gr/en/), xao u apxmenuckony AHacTacTujy andanckoM (po-
benom 1929)," Enmacy Bynrapakucy (1927-1999)* u Ilerpocy Bacunujapucy
(pobenoM 1945),> movenn cMo fia cXxBaTaMo IpodreMaTnyHo Hacnehe ,,Teonoruje
60-ux rogyHa“ (y TpYKOM KOHTEKCTY) KOHAuHO IpuxBarajyhu oHo wWTO je ounm-
IJIEfHO, Tj. 1a jé MICHja MMIUIEMEHTALNja ¥ KOHTMHYUTET XPUCTOBE 3alIOBECTH:
»VIINTe M Hay4uTe cBe Hapope, Kpcrehn nx y ume Ona, Cuna n Ceeror Jyxa“ (Mt
28, 19). ITo3ajmpyjyhn amanmsy rpuxor dorocmoBa HOBe reHepanuje, p Xapa-
namdoca Benpuca:

OBo je mpexpeTHu1a 3a [IpaBociaBHy TeONIOIN)y, 10 OBOT faHa duBajyhu y cTucky
JIUTYPIUjCKE MHTPOBEP3Mje KOja BUIM CNIaB/bere €BXapUCTHje CBOjUM ITTABHUM, aKO
He eKCKJTY3MBHIUM 3aJaTKOM, Ha YIITPO Iapasie/lHUX aKTUBHOCTH, Kao LITO je Ipo-
HoBeflame JeBaHhesba cBeTy. 3a OBY HallOMEHY, MU CMO JIyOOKO 3aXBa/IHU QOTOCTIOB-
ckoj criocodnoctn Aranacuja [Tamaranacnjy, TpeHyTHor ypennuka CMMHAKCHICA
(qacomc), yIopHoO mokasyjyhn ma je mucuja HuinTa Mame KOHCTUTYTHBHa 3a L]p-
KBy ofj EBXapucruje, moTe3 Koju HeIBOCMICIEHO YKa3yje Ha 3HayajaH KOPEKTUB Ha
[IPETIOCTAB/beHN ,MOHM3aM * 3113]y/IacOBEe eBXapUCTIjCKe exnucuonoruje.*

*Bupetn Archbishop Anastasios (Yannoulatos) of Albania, Mission in Christs Way (Brookline, MA-
Geneva: Holy Cross Orthodox Press-WCC Publications, 2010).

*Bupetn Elias Voulgarakis, Mission: Paths and Structures (Athens: Armos, 1989); Elias Voulga-
rakis, Christianity and the World: In Search of a Contemporary Christian Discourse (Athens: Armos,
1993); Elias Voulgarakis, “Orthodox Mission’, y: Dictionary of Mission: Theology, History, Perspectives,
npupemm Karl Miiller, Theo Sundermeier, Stephen B. Bevans, Richard H. Bliese (Maryknoll, NY: Or-
bis Books, 1997), 334-338.

3 Bupetn Petros Vassiliadis, Eucharist and Witness. Orthodox Perspectives on Unity and Mission of the
Church (Geneva-Boston: WCC-Holy Cross Press, 1998); Petros Vassiliadis, “Eschatology and the Mission
of the Church: An Homage to Dumitru Staniloa€’, y: Anuarul Facultdtii de Teologie “Patriarhul Justinian,
Lucrdrile Congresului “Dumitru Staniloae, mpupenno Constantin Coman (Editura Universitatii Bucuresti,
IV, 2004), 123-135; Petros Vassiliadis, “Reconciliation as a Pneumatological Mission Paradigm: Some
Preliminary Reflections by an Orthodox”, International Review of Mission, no. 94 (2005): 30-42; Petros
Vassiliadis, “The Missionary Implications of St. Paul's Eucharistic Inclusiveness”, y: The Relevance of
Reverend Professor Ion Brias Work for Contemporary Society and for the Life of the Church, npupenno
Nicolae Mosoiu (New Directions in the Research of Church Doctrine, Mission, and Unity, Sibiu: Editura
Universitatii, “Lucian Blaga,” 2010), 123-134.

+Haralambos Ventis, “Faltering Steps and Hopeful Perspectives in the Trajectory of Contemporary
Greek Theology after the ’60s”, HeodjaB/beH paj, npeseHToBaH y Ilapnsy Ha VIHTepHAIMOHATHOj KOH-
dbepennmju 2010: OdHosa caspemere ipuxe imieonoiuje: Og 60-ux i0guHa go gaHawirbux U3asosa, Kojy je
opraHusoBaia borocnoscka Akaziemuja y Bomocy, y capagu ca Ekymencknm Hentpom “Istina’, VincTn-
TyToM 3a IIpaBocmaBHy Teonornjy “St. Sergius” (ITapus), u ppaniyckum vacornmcom 3a IIpaBocmaBHe
koHTakTe. O peBanopu3almju MUCHjE M O MUCHjU KAO KO-KOHCTUTYTUBHUM efieMenToM LIpKBe more-
majre takobe: Athanasios N. Papathanasiou, The Church as Mission. Fr Alexander Schmemann’s Liturgical
Theology Revisited (Proche-Orient Chrétien, 60, 2010), 6-41; Athanasios N. Papathanasiou, ,,Journey
to the Center of Gravity: Christian Mission One Century after Edinbourgh 1910 y: 2010. Boston: The
Changing Contours of World Mission and Christianity, npupegumu Todd M. Johnson, Rodney L. Petersen,
Gina A. Bellofato, Travis L. Myers (Eugene, OR: Pickwick Publications, 2012), 67-83.
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2. [ TPABOCAABHU AOTIPUHOC OFHOBU TEOAOTUJE MUCH]JE Y TOKY 20. BEKA

[IpaBocaBHa Teomornja MICHje, YjefHO ca IMpOM OOHOBOM IIPAaBOCTaBHE TEOJIO-
I7je Koja ce ofjBMjasia y ABa/ieCeTOM BeKy (IIPBO y AMjacIopy, a 3aTUM Y MHOTUM
IIPaBOCTIABHMM 3eM/baMa), 3Ha4ajHO je oNp1HeNa r1nodanHoj xpuirhaHckoj 3ajen-
HMIIM U €KyMEHCKOj TEOJIOTHj! Y pasMaTpamy IpodieMa MHTepecoBama 3a MIUCHY.
Jla Hadpoj“MO HEKOIMKO JOIPUHOCA:

a) yTeMe/belbe MICHOHApema y TPOjUYHO] TEOJIOTUjI, Tj. CXBaTambe MICHje I10
K0jOj IeH IVIaBHMU LIJ/b HIfje IIpOIarupame 1 IpeHolIehe NHTeeKTyamHnx yoehe-
Iba, JOKTPVHA, MOPAJTHUX 3aIlOBECTH, UTH., HETO IIPEHONIEIbe MICTVHCKOT XMBOTA,
JMYHOCHE 3ajegHulle, Koja rnocroju y bory. Ce ce 0BO 0fjBMja [IO TOT CTeIleHa Ja
Boxnje Memame y ucTopuju dyzie ycMepeHo Ha TO Jja YOBEYaHCTBO M TBOPEBMHA
dymy neo oBe 3ajemHuIle, camor boxxmjer xuBora.’

) Teonomka pedekcuja o xapusmaTnyHnM rpannama I{pkse koje kaza ce 1mo-
CMaTpajy ca THeBMATOJIOIIKe (Ha OCHOBY mocedHe ekoHoMuje CseTor [lyxa) mmm
U3 COTMPMOIOIIKe (Ha OCHOBY YHUBEP3aTHOCTH CIIacera y XpUCTY) IepPCHeKTUBE,
npenase cBoje KaHOHCKe IpaHmIle, odyxBarajyhm /pyfe us apyrux xpuimhaHCKmx
TpajguLuja, WIN 9aK 1 Hexpuirhane.®

s Bupetu Ion Bria, mpupenno, Go Forth in Peace: Orthodox Perspectives on Mission (Geneva: World
Council of Churches, 1986), 3; Voulgarakis, Mission: Paths, 33-36; Yannoulatos, Mission in Christ’s
Way: 7-8, 128-129; Petros Vassiliadis, Unity and Witness: Orthodox Christian Witness and Interreligious
Dialogue. Handbook of Mission (Athens: Epikentro Publications, 2007), 192-194; Petros Vassiliadis,
Introductory Remarks, Orthodox Perspectives on Mission (Oxford: Regnum Books International, 2013),
4-5; Patriarch Daniel Ciobotea, “Significance of the Trinitarian Theology for the Life and the Mission of
the Church’, International Journal of Orthodox Theology,no. 1.1 (2010): 28-32; Metropolitan Geevarghese
Mor Coorilos, “Mission and Inter-religious Dialogue: Some Orthodox Perspectives’, y: Orthodox
Handbook on Ecumenism, npupenumu Pantelis Kalaitzidis, Thomas FitzGerald et alii. Resources for
Theological Education: “That They All may Be One” (John 17: 21), (Volos: Volos Academy Publications
(y capagmu ca: WCC Publications, Geneva, and Regnum Books International, Oxford, 2014, 831-837,
mocedHo 831-834)). Vi Athanasios N. Papathanasiou, “The ‘Generation of *60s: Suspicion, Creativity,
Embarrassment’, y: Turmoil in Postwar Theology: The Theology of 60s, mpupemu Pantelis Kalaitzidis,
Athanasios N. Papathanasiou, Theophilos Ambatzidis (Athens: Indiktos Publications, 2009), 389-390;
Metropolitan Geevarghese Mor Coorilos, “Mission Toward Fullness of Life”, y: Encountering the God
of Life: Report of the 10th Assembly of the World Council of Churches, npupennnu Erlinda N. Senturias
and Theodor A. Gill, Jr. (Geneva: WCC Publications, 2014), 118-119. OBakas TpojudHu TeMe/b MUCHje
cafia ce orzefa y HoBoj Mucuju Ceetckor CaBera l]pkaBa 11 eBaHTeTNIKOM ATy 3aje0Ho Ka sueomy:
Mucuja u esaneenusauyuja y npomenu nejsaxa, xoje je npunpemmna Komucnuja sa Ceercky Mucnjy n
eBaHrenusanujy. Bugeru Jooseop Keum, npupenno, Together Towards Life: Mission and Evangelism in
Changing Landscapes (Geneva: WCC Publications, 2013).

¢ Georges Florovsky, “The Boundaries of the Church’, y: Ecumenism I: A Doctrinal Approach, vol. 13,
Cadpana mema Georges Florovsky (Vaduz, Europa/Belmont, MA: Biichervertriebsanstalt, 1989), 36-45;
Georges Florovsky, “The limits of the Church’, Church Quarterly Review (1933): 117-131; Georges
Florovsky, “The Doctrine of the Church and the Ecumenical Problem”, The Ecumenical Review, no. 2—3
(1950): 152-161; Georges Khodr, “Christianity in a Pluralistic World-The Economy of the Holy Spirit’,
The Ecumenical Review, no. 23.2 (1971): 118-128; uctu pap je rakohe odjasmen y: The Orthodox Church
in the Ecumenical Movement: Documents and Statements 1902-1975, npupenno Constantin G. Patelos
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B) Mucuja kao cnyxeme 1 ,,JIutypruja nocne JInutypruje®; mopceTumo ce MHU-
IUjaTopa OBe MJeje apXuemyuckorna AHacTacuja (JaHynaToca) M HEHOT IVIABHOT
npomaraTopa — Josana bpujy. ¥ npaBociaBroj Tpagunuju ,,Jlutypruja nocne Jin-
Typruje” IoBesyje eBXapuCTUjCKO cadparbe ca COLMjaTHOM IIPAKCOM VIV aKIVjOM.
JInTyprujcku XuBOT ca XMBOTOM CBETA U aHI'AKOBAMEM Y KOPUCT CUPOMAIIHMUX
Y MapryHA/IM30BAHNUX MMpehn IMTYPIujcKu eToc Ae/berba 1 SpaTcTBa BaH O/Tapa
Y CBaKOJHEBHM >KMBOT. Tako IpaBOC/IaB/be Iasbe Ja/be CBOjy IIOPYKY, »,,y MUPY', ia
CBEJOYM €BXapPUCTUjCKO UCKYCTBO CBETY.” Y HOBMje BpeMe IPaBOC/IaBHYU TEOI03M

(Geneva: World Council of Churches, 1978): 297-307; Georges Khodr, “An Orthodox Perspective of
Inter-Religious Dialogue’, Current Dialogue, no. 19, (1991): 45-64; loannis Karmiris, “The Universality
of the Salvation in Christ”, Theologia, 51 (1980): 645-691 1 8p. 52 (1981): 14—45; Ioannis Karmiris, The
Salvation of the People of God Outside the Church (Athens, 1982); Archbishop Anastasios (Yannoulatos),
A Theological Approach to Understanding Other Religions, Facing the World: Orthodox Christian Es-
says on Global Concerns, nmpesog Pavlos Gottfried (Crestwood, NY/Geneva: St. Vladimir’s Seminary
Press/WCC Publications, 2003), 127-153; Kalistos Ware, “The Light that Enlightens everyone’: The
Knowledge of God among non-Christians”, Greek Orthodox Theological Review, no. 44 (1999): 557-
584; Ioan Sauca, “The Church Beyond our Boundaries/The Ecumenical Vocation of Orthodoxy”, The
Ecumenical Review, no. 56. 2 (2004): 211-225; Petros Vassiliadis, “The Eucharist as an Inclusive and
Unifying Element in the New Testament Ecclessiology”, y: Einheit der Kirche im Neuen Testament, npu-
penmmu A. Alexeev-Ch. Karakolis-U. Luz (Tiibingen: Mohr Siebeck, 2008), 121-145; Petros Vassiliadis,
“Interfaith dialogue as a Missiological Issue: Reconciliation as a New Mission Paradigm’, y: Philia and
Koinonia: Festschrift in Honor of Professor Gregorios Ziakas (Thessaloniki: Vanias Publications, 2008),
647-662; Vassiliadis, “The Missionary Implications™ 123-134; Athanasios N. Papathanasiou, “If I cross
the boundaries, you are there! An affirmation of God’s action outside the canonical boundaries of
the Church’, Communio Viatorum, no. 53. 3 (2011): 40-55; Emmanuel Clapsis, The Boundaries of the
Church: An Orthodox Debate, Orthodoxy in Conversation: Orthodox Ecumenical Engagements (Geneva/
Brookline, MA: WCC Publications/Holy Cross Orthodox Press, 2000), 114-126; Emmanuel Clapsis,
“Inter-religious Dialogue and Universal Salvation’, Theologia, 84 (2013): 81-104; Athanasios Vletsis,
“Return to Orthodoxy: What is the Model of Church’s Unity for the Orthodox Church?”, y: The
Ecumenical Dialogue in the 21 Century: Festschrift for Emeritus Professor Petros Vassiliadis, npupenu-
mm JToannis Petrou, Stylianos Tsompanidis, Moschos Gkoutsioudis (Thessaloniki: Vanias Publications,
2013), 115-131; Athanasios Vletsis, “Orthodox Ecclesiology in Dialogue with other understandings of
the Nature of the Church’, y: Orthodox Handbook on Ecumenism. Resources for Theological Education,
npupennnu Pantelis Kalaitzidis, Thomas FitzGerald, 639-646; Stylianos Tsompanidis, “The Church
and the Churches in the Ecumenical Movement’, International Journal for the Study of the Christian
Church, no. 12 (2012): 148-163; Cyril Hovorun, “Borders of Salvation: Reading Fathers with Russian
Theologians”, y: Fiir uns und fiir unser Heil: Soteriologie in Ost und West. Forscher aus dem Osten und
Westen Europas an den Quellen des gemeinsamen Glaubens. Studientagung, Erztergom, npupepunu The-
resia Hainthaler, Franz Mali, Gregor Emmenegger und Manté Lenkaityté Ostermann 3-5. Oktober
2012. (Innsbruck-Wien: Tyrolia-Verlag, 2014), 313-322.

’Bupnern Ion Bria, The Liturgy after the Liturgy: Mission and Witness from an Orthodox Perspective
(Geneva: WCC Publications, 1996); yi. Ion Bria, “The Liturgy after the Liturgy”, International Review
of Mission (Y mameMm TekcTy HaBefieHO Kao IRM), no. 67 (1978): 265, 86-90; lon Bria, Martyria-
Mission: The Witness of the Orthodox Churches Today (Geneva: World Council of Churches, 1980);
Bria, Go Forth; Bupietu takohe Archbishop Anastasios (Yannoulatos), A Clarification of the Phrase:
‘The Liturgy after the Liturgy’, Mission in Christs Way: An Orthodox Understanding of Mission, 94-96
(rme apxyenyckor AHaCTaCKOC TBPAM OYMHCTBO Wjieje U TepMuHa ,,Jlurypruja nocie Jlntypruje”); Al
Papaderos, “Liturgical Diakonia’, y: An Orthodox Approach to Diakonia. Consultation on Church and
Service. Orthodox Academy of Crete, November 20-25, 1978, npupenuo George Tsetsis (Geneva: WCC
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U3 UCTOYHE U OpUjeHTa/IHe OPOANLie, IOHaB/bajyhy maTpucTUIKe yBUAE KOju ce
Ty ocnodohema u cBeTUme OpaTcTBa, amyu Takohe U yBUje JTaTMHOAMEPUYKOT
jesymrckor Teonora [lon Codpuna n merose nupeje ga bor npedepupa nomarame
CUpPOMAIIHVM, IIOKPEHYIN Cy u3pas ,,JIutypruja nocne JInrypruje. Ilpema rpu-
KOM IIpaBOCIaBHOM Teonory Aranacujy H. Ilanaranacujy:

[Tyt npema cBeTy Huje jefHOCTaBHO pe3ynTaT EBXapucTuje, HETO je U NMPefyCc/IoB.
I pyraunje roopehnu, Hama HIje JOBO/BHA caMo ,,/Iutypruja nocie Jlutypruje“ Hero
HaMm je norpedua ,,JIutypruja npe JInurypruje®. JIuiiypiuja ipe JIuitiypiuje je TajHa
/pydaBu. AKO COMMIAPHOCT, IyT Ka J{pyrom, n nosusasse [pyror y llapcrBo Boxuje
HIICY YC/IOBU ¥ KOHCTUTYTUBHM efleMeHTH JInuTypruje, onpa JIntypruja pusuxyje fa
Iajia y 4iCT PUTYaln3aM, TO jeCTe — yBeperbe [a caMO IIOKPeTUMMa U PUTyalnMa,
des Ipyrux ycnoa, ayToMaTcKi 3ajo0ujaMo craceme.®

IeBapres Mop Kypunoc nocrasmpa upejy Mucuje xKao ,,JIntyprujy npe JIntypru-
je, Kao IpeTIOCTaBKY ay TEHTUIHOT eBXapUCTHjCcKOr cadpama (MT 4, 23-24) U Kao
Ha4MH J1a ce peBasube AucKpUMUHaLMja bYAM ¢ 003MPOM Ha KacCTy, pacy WK IOJL.
Mupujcku npaBocnaBHM emnmckon Jakosurcke Cupujcke IlpasocnasHe Llpkse y
TOM KOHTEKCTY IOCTaB/ba KPYLMja/IHO NuTame: ,,1lIta je Ceto IIpnuenthe des co-
nyjanHor npyudertha?® OBUM OH FOBOPU Jja M3a30B JIOKM Y IIOCTaB/baBY ,,/IUTyp-
ruje ocrne Jlutypruje” (cmy>xda nedera u oMupema) Ipe, a He mocrne Jlntypruje.®

r) IIpeBasmnaxeme MUCHje Ka0 YHUBEP3aTHOT IPO3EIUTIA3MA, AT U HEroBe
arpecyBHe IIpaKce yTeMe/beHe Ha XPUCTOMOHUCTUYKOj IepCcreKTuBM, mpaheHo je
KOJIOHMja/INCTUIKO-VMIIepHjaIMCTUIKOM eKcaH3njoM. CXOHO ToMe, MUCHja ce
pasyMeBa y CMUCITY 3ajefHNYKOT XpMITNAaHCKOT cBefodema M Mehypemurujckor
pujanora.'’

Publications, 1980), 17-46; Stylianos Ch. Tsompanidis, Meta-liturgia: The Orthodox Contribution in
the Common Christian Witness for Justice, Peace, and Integrity of Creation (Thessaloniki: Pournaras
Publications, 2009); Petros Vassiliadis, “Orthodox Christianity [and Politics]”, y: God’s Rule: The Politics
of World Religion, npupenuo Jacob Neusner (Washington, D.C.: Georgetown University Press, 2003),
85-105, 95; Dragica Tadic-Papanikolaou, “Orthodox Contributions for the Understanding and Practice
of Diakonia (the ‘Liturgy after Liturgy’)”, y: Orthodox Handbook on Ecumenism, npupepumm Pantelis
Kalaitzidis, Thomas FitzGerald et alii, 725-732.

8 Papathanasiou, “Journey to the Center”, 70-71.

?Geevarghese Mor Coorilos, “Mission as Liturgy Before Liturgy”, y: Orthodox Perspectives on Mission,
npupenno Petros Vasiliadis, 175-180.

°Ton Bria, “Common Witness”, y: Dictionary of the Ecumenical Movement, npupenymu Nicolas
Lossky, José Miguez Bonino et alii (Geneva: WCC Publications, 2002), 1208; Petros Vassiliadis, Unity
and Witness, 59-71; Metropolitan Geevarghese Coorilos, “Mission and Inter-religious’, 831-837;
John Njoroge, “Common Mission as a Task for Orthodox Involvement in Ecumenism’, y: Orthodox
Handbook on Ecumenism, npupenunu Pantelis Kalaitzidis, Thomas FitzGerald et alii, 685-689; Fr. Lev
Gillet (1893-1980), ppaHITycKM KOHBEPTUT Y IIPaBOC/IAB/bE, Y jeTHOM IaBHO 00jaB/bEHOM Pajiy 1942.
(“Dialogue with Trypho’, IRM, no. 31, (1942): 172-179), roBopehu o Mucuju Ha JeBpeje, a Ha OCHOBY
IIpaKce ¥ TEONIOTje Y PAHOj LPKBY (HAPOYMTO MYUEHILIN I ATIOJIOTETA JYCTHUH Y 2. BEKY), IIPELTOXKIO je
HOBO pasyMeBarbe MICHje Kao 1jajiora, a He CaMo Kao jefHOCTPAHOT KpeTamba Ka ipyruMa. Athanasios
N. Papathanasiou, “Tradition as Impulse for Renewal and Witness”, IRM, no. 100 (2011): 205.
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;) CxBarame EBxapucruje kao forabaja mucuje: wiy peunma oua Joana bpuje:
»MecTo T/ie CBeT II0CTaje LIapCTBO je eBXapUCTUjCKO cadpambe, Ijje cBa TBap, Mpei-
CTaB/beHa X/1IedOM 1 BUHOM duBa npoMemeHa Jlyxom CeTum y Teno u kpB Backp-
cnor XpucTa, fakie, y llapctBo boxumje. EBxapuctuja je mo cedu, gaxie, gorabaj
MIUCHje, IUHAMMYHO Cplie LIpKBeHe 3ajeflHNUIle Y KOjoj M MYIIKapIu 1 YKeHe IIPOHa-
na3e CBOjy CyXdy crmyxerwa u mucuje.”*

IIpema mpeTXOMHO CIIOMEHYTUM TEONIO3MMA, Kao 1 mpeMa Hukocy Hucnorncy,"
Enmjacy Bynrapakucy,' apxuennckony Apamy Kemmmnjany' uim MUTPOIONATY
IeBapresy Mop OcTtaruocy,'’ mpaBocaB/be, MICTOYHO ¥ OpMjeHTaTHO, IIOHYAUIIO je
YBPCTY U yTeMe/beHY TeOI0THUjy MUCHje.

Tpeda pgopmatu fja je y aBajieceToM BeKy IPaBOCTAaBHA MUCHja MMaja 3Ha4YajHY
npepHocT y BehuHm cnydajeBa (y ofHOCY Ha 3amagHe MucuoHape), dyayhu ma je
duna yna/peHa of KOTOHMjMCTUYKUX ITOKYIIaja, eKCIaH3Mje MOUTUYKUX IIPO-
jexaTa, MM arpecuBHOT IPO3eIUTNU3MA,'® CTOTa HITO je YIZIABHOM ITpaTyIa MUCK-
OHapCKe IpuMepe U MeTofe paHoXxpuiThaHCKMX MMCHOHapa ca Vcroka kao mrTo
cy: Ceera Huna Ipysnmjcka (IV Bek), Cetn Ipuropuje Jepmenckn (IV Bek), Cetn

" Bria, Go Forth, 66; Emmanuel Clapsis, “The Eucharist as Missionary Event in a Suffering World”,
Orthodoxy in Conversation: Orthodox Ecumenical Engagements, 191-197.

2V Nikos A. Nissiotis, “The Ecclesiological Foundation of Mission from the Orthodox Point of
View”, The Greek Orthodox Theological Review, no. 7 (1961-62): 22—52; Nikos A. Nissiotis, “The witness
and the Service of the Eastern Orthodoxy to the One and Undivided Church’, The Ecumenical Review,
no. 14 (1962): 192—202; Nikos A. Nissiotis, “La présence dynamique et la mission de I'Eglise locale dans
le monde daujourdhui’, y: Eglise locale et église universelle, Chambésy: Les éditions du Centre orthodoxe
(1981), 309-327.

3 Elias Voulgarakis, “Mission and Unity from the Theological Point of View”, IRM, no. 54 (1965):
298-307; Elias Voulgarakis, The Greek Orthodox Missionary Philotheos: The First Modern Greek Mission
Novel, penipunt us “Porefthentes-Go Ye” (Athens, 1970); Elias Voulgarakis, “Missionsangaben in
den Briefen der Asketen Barsanuphius und Johannes. Einleitende Gedaken und eine Unteruchung’,
y: Philoxenia: Prof. Dr. Bernhard Kotting gewidmet von seinen Schiilern, mpupenuo Anastasios Kallis
(Minster: Aschendorff, 1980), 281-307; Elias Voulgarakis, “The Church of Greece”, y: Martyria/Mission:
The Witness of the Orthodox Churches Today, npupenuo Ion Bria (Geneva: WCC, 1980), 115-121; Elias
Voulgarakis, “A Lesson in Evangelism: The Lives of Cyril and Methodius”, IRM, no. 74 (1985): 230-236;

“Orthodox Mission’, y: Dictionary of Mission: Theology, History, Perspectives, Maryknoll, npupepymu Karl
Miiller, Theo Sundermeier, Stephen B. Bevans and Richard H. Bliese (NY: Orbis Books, 1998), 334-338;
Voulgarakis, Mission, 33-36.

4 Archbishop Aram Keshishian, Orthodox Perspectives on Mission (Oxford: Regnum Lynx, 1992).

s Metropolitan Mar Ostathios, “Worship, Mission, Unity—These Three. Response to Bishop Morti-
mer Arias’, IRM, no. 65 (1976): 41-42; Metropolitan Mar Ostathios, “Divine Sharing: Shape of Mission
for the Future”, IRM, no. 76 (1987): 18—19; Metropolitan Mar Ostathios, “Kingdom of God and Identifi-
cation with the Poor”, IRM, no. 69 (1980): 503-507; Metropolitan Mar Ostathios, “Conviction of Truth
and Tolerance of Love’, IRM, no.74 (1985): 490-496; Metropolitan Mar Ostathios, “Divine Sharing”
IRM, no. 76 (1987): 16-20.

16 Bria, Go Forth, 64—65: “IIpaBoc/aB/be je HOHOCHO Ha CBOjy CIIO/bHY MUCHOHAPCKY TPajuLijy Koja
HIje M3BPIIEHA Y JYXY KOTOHMjamm3Ma, Beh ca HamepoM mpuiarohaBarma Bepe MaHUPIMA, j€3UKY, Tpa-
IVLIjY Y HA9MHY XXMBOTA JbYAM Ha Koje ce onHocu Eanberme. I1ie rop je IIpaBociasibe caga akKTUBHO ¥
jeIHOM TaKBOM 3a/JaTKy MOpa /ja 3aAP>KI U IPOLIVPHU Taj METOJ,.
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Vinapuon lasmjckn n3 Ilanectune (IV Bek), Cetn ®pyenrtuje Etnonmjcku (IV
Bek), MoHacy Erunra, [Tanectnne u Cupuje (IV u V Bek), Cent JoBan 3matoyctu
(V Bex), Cetn EBtumuje (V Bek), Ceetu Casa (VI Bek). [IpaBocnaBHa Mucuja je
IpaTWIa 1 ONOHaIana nocedHo BusantuHne us 9. Beka, Ceery dpahy Kupuna un
MeTopnuja, cmoBeHcke anocrone u3 ComnyHa. Ibux je nzadpao marpujapx Koncran-
TiHOMNOKBa, PoTNje; y mormyHocty nomryjyhu ropopuu jesux (oxdanyjyhu sanan-
HY JJOKTPUHY O TPM CBeTa je3NKa: XedpejcKu, TPUKIL, IATMHCKIU) OHM Cy IIpeBen
Bbudnujy u muryprujcke TeKCToBe, Kao U pasnudnuTe odMdaje U JIOKATHY KYITYPY
TYX HapoJa, a Takohe Cy pajuin 1 Ha CTBapamy HOBOT IICMa 32 IIOTpede C/IOBEH-
ckor Hapoya.”” Kao mrTo je ¢ mpaBoM 1MCTaKao MPOTECTAHTCKU TEOJIOT M CTPYdHaK
3a mpaBocnaBHe Myucuje Llejmc J. Cramynuc:

[TpeBop Budnuje u paj Ha HAPOIHOM je3UKy y XpUIINaHCKO] MUCHUjI je TYro S0
odenexje [IpaBocmaBHe npkBe. Mucronapu 13 Busanrtuje fociegHo ¢y KOPUCTUIN
OBY METOJY Y IMXOBMM HaIlOpMMa Ja IMpeHeCy INOPYKY CIlacerba IMaraHCKMUM IIjIe-
MeHrMa. JIok je PuMokaTonmyka IIpKBa MHCUCTMPAa Ha YHUBEP3aTHO] IPUMEHN
JIATVMHCKOT je3JKa Kao je3nKa Orocmyxerma, IpaBOCIaBHa TEONOIja IUKTUPAa je
ynoTpedy KMBOT je3auKa Hapopa.'®

CraMynuc je y4MHMO jeflaH JOaTHY KOPaK y CBOjUM TOBOpPMMA 1 aHa/IM3aMa: OH
je OTHUIIIA0 jollI fajbe y CXBaTawy QyHKIMje IpeBofa, NCTU4yhn fa je To ,,IPUCTYI
oBarurohema; IpeBoJ| Ha HAPOJHM je3UK Huje caMo IIpeBof, Beh caMo oTenoB/berbe
Boxuje ncTuHe y jeauky u KyITypH jefHOT HApOJa, Te je Hajdospy 3HaK MPaBOC/IaB-
He Mucuje”."

Victy mpuMep 1 METOJ, yCBOjUIU CY PYCKM aIIOCTO/IN KOjY Cy SMIM MHCIMPUCAHU
IPMHOVIINMMA BU3aHTMjCKUX MUCHOHApa, Kao mTo ¢y Credan Ilepm (1340-1396)
KOju je paauo ca jbynuma ca ceBeposanazia Cudupa; Cetu Tpudyn Hosropopcku
(+1583), xoju je noneo EBanberpe Jlanonunma; enuckon ®unorej Todoncku ,,ano-
cron Cudmpa® (+1727), KOjU je MUCMOHAPYO y TIATAHCKUM IJIEeMEeHMMa Koja Cy XKI-
BeJIa y HeNpuUcTynauyHuM npegpenuma; Ceetn [epman Apamkn (1756-1837), Koju
je IpUCTYINO ca JbydaB/by U MOMITOBAEM J/bYAVIMA Ha A/bacly, BBUXOBOj KYITypu
U Ha4uVHY )XMBOTa (Ccajia ce cMaTpa MOKPOBUTe/beM IIpaBocaB/ba y CeBepHOj AMe-
punu); MmoHax Makapuje [imykapes (1792-1847), alloCTON paTHUX IJIEMeHA ayITaj-
CKMX IUIaHMHa; enncKon VIHokeHTHje BewammHoB (1797-1878), Koju je yCHelIHO
3aBpIINO CBOj 3ajatak Mehy Aneyhanuma, EckumMmuMa u ocTanmuM ajpalllkKuM IUTe-
MeHMMa, HAKOH Yera je II0CTao MUTPONoanT MoCKOBCKY, a 1 Liesie Pycuje; Tpro,arg

7 Bupetn Yannoulatos, Mission in Christs Way, 193-195; Dimitri Obolensky, “Sts. Cyril and
Methodius, Apostles of the Slavs,” St. Vladimir’s Seminary Quarterly, no. 7 (1963), 3-13; Luke Alexander
Veronis, Missionaries, Monks and Martyrs: Making Disciples of All Nations (Light and Life Publishing,
1994), 28—44. lon Bria, Go Forth, 64-68.

S James J. Stamoolis, Eastern Orthodox Mission Theology Today (Maryknoll, NY: Orbis, 1986), 62.

v Stamoolis, Eastern Orthodox, 61. Papathanasiou, The ‘Generation of ’60s’, 384-386; Papathanasiou,

“Slanted Eyes, Yet Wide Open. The Mission of the Church in Japan’, Synaxi, no. 131 (2014): 80-87.
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Cupennxos mehy Camojenuma; muHrsucta u teonor Hukoma VinmuHcku koju je
IIpefiCTaBMO HOBe MeTofie npeBohemwa Meby Tarapuma; emvckon VHokeHTHje Ou-
rypoBckl, anocron Kune, koju je Boguo Pycky npaBocnaBry mucnjy y Kunu of
1896. 10 1931. rogyHe U duo I7TaBHM emmcKoll [TekmHra of 1902. 1o 1931; apxue-
mckon Hukomaj Kacatkun (1836-1912), anocTon JanaHa, Koju je fao cBe off cede
Ia YCBOj! jaIlaHCKM HAYVMH XMBOTA, PAJy0 HAIIOPHO He CaMO Ha eBaHTeIM3aluji,
Beh Takobe Ha ,,omomahemwy® IIpaBocnaBhe LlpkBe y Janany.*

VicT MUCHOHApPCKM €TOC U MIPaKca YITIABHOM CY KapaKTepyCay IpaBOC/IaBHe
aTloCTOe ABAafIeCeTOr BeKa, eBU/IEHTHO MTOKAa3aHN Off CTpaHe apXMeNnucKona AHa-
cracuja (Janynatoc) Andanckor (poheHor 1929), Koji je y IOUeTKY pafno (TOKOM
70-¥IX ¥ 80-UX TOAMHA) Kao MUCHOHAp y Adpuiy u kao npodecop Ha borocnos-
ckoM ¢akynTeTy y ATHHMY, a KacHMje (HaKOH 1992) BUVIMO I'a Kao er3apxa U apXu-
emckona ITpaBocnaBre Llpkse y Andanuju; mwim murponomut Corupuje (Tpam-
nac) [Tncupujcku (poben 1929), ckopaumsy ocHuBaY 1 opranusatop [IpaBociaBHe
LIpxse y Kopeju; mnm yak n Atonut jepomonax Kosmac Ipuropujaruc (1942-1989),
KOj! je HalOPHO MMCHOHAPMO Yy 3aupy, 1 duo AYXOBHU U MaTepyjaTHN TOKPOBMU-
T€J/b HapOXY, TZi€ je M OKOHYAO.

Kao mro je ncrpasHo 3ak/pyuno o. JoBan bpuja, Bogehu mucnonor meby npaso-
CTTaBHUM T€O0J/I031Ma:

[a i cucTeMaTCKu UCIUIAHMPAHO WM CIIOHTAHO U MMITPOBU30BaHO, [IpaBociaBHe
MICHje Cy TeHepalHO dasupaHe Ha MOKyuiajy ga Ilmcmo u Jlntypruja Symy mako
npuxsahene of crpane HoBux xpunthana, Tako wTo he ce nmpeBecTu Ha BUXOB Ma-
TEPIbY je3VK ¥ TAKO IITO he IIXOBYU KIMPULM [IPey3eT Boberbe y ,,MIayM IpKBa-
ma“. Bermku mcropujcku mpumep oBor npucryna jecy Kupumo u Meropuje mehy
CnoBenuma. tbuxos npumep je npahen u y mogepanm Bpemenuma (mpumep Cetor
Hukone Jamanckor). Y HaBefeHMM mpuMepuma, ,omomahemwe“ [IpaBocinaBpa HI-
Kazia Hije Bu)eHO Kao 1y/b 110 cedyt; HaIylacak je CTaB/beH Ha KY/ITYPHU KOHTUHYM-
tet u3Melhy majke LlpkBe u hepke LipkBe (muTypruja, yMeTHOCT, My31Ka T/, ), LITO
gyBa 1 ofpkaBa ocehaj jeguucTBa cadopre Llpkse.

BuBajyhu n camo BekoBMMa XpPTBa, Ca jefHe CTpaHe, 3alajHe XpUIIThaHCKe arpe-
CUBHOCTH, KOja je 3aXTeBajIa CBOjy JOMMHAHTHOCT, eKCIIaH3Mjy ¥ HafIMOhHOCT, a ca
IpyTe CTpaHe MyCIMMaHCKMX (IIpBo Apadbany, a KacHuje 1 OTOMaHCKO LIapCTBO)

> Bupgetn Yannoulatos, Mission in Christs Way, 196-198; Veronis, Missionaries, Monks: 45-50; 59—
92; Nikita Struve, “Macaire Goukharev, a Prophet of Orthodox Mission”, IRM, no. 54 (1965), 308-314;
Sister Thais, “Archimandrite Macarios: Founder of the Altai Mission in Siberia”, Orthodox Alaska, no.
4 (1974); Paul D. Garrett, St. Innocent, Apostle to America (Crestwood, NY: St. Vladimir’s Seminary
Press, 1979); Barbara S. Smith, Orthodoxy and Native Americans: The Alaskan Mission (Crestwood, NY:
St. Vladimir’s Seminary Press, 1980); J. J. Oleksa, “Orthodoxy in Alaska. The Spiritual History of the
Kodiak Aleut People”, St. Viadimir's Theological Quarterly, no. 25 (1981): 3—19; Michael Oleksa, Alaskan
Missionary Spirituality (New York: Paulist Press, 1987); Michael Oleksa, Orthodox Alaska (Crestwood,
NY: St. Vladimir’s Seminary Press, 1993); E A. Golder, Father Herman, Alaska’s Saint (San Francisco: St.
Herman'’s Brotherhood, 2004).

> Bria, Go Forth in Peace, 64.
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OCBajama,’? MPaBOC/IABHO XPUIITNAHCTBO je 00MYHO OMJI0 Ha CTPAaHU yIHheTaBaHNUX.
Crora je 0OHO Y>KMBa/I0O MOpATHM NIPeCTIDK MeDy KOTTOHM30BaHUM ¥ TIOT/IA4eHNM
HapopuMa inodanHoi jyia u Tpehei ceetia. Y Be3u ca OBMM JIOBOJBHO je CETUTH Ce
CaMo jeTHOT IIpuMepa, 0code M3y3eTHe MOIMyTapHOCTH U Xxapu3Me Mehy apprukum
HapoaMMa CBUX Bepa, mocedHo y Kenmju* — apxmenmckona Makapuja III Kumap-
ckor. To je mocedHO BMI/BMBO y HauMHY GOpPMIUpaka NPBUX IIPAaBOCTABHUX 3ajefl-
Huna y Agpuiy, rae je MHUIMjaTuBa gouuia of A¢pukaHana, Tj. o gomaher cra-
HOBHUIIITBA, @ He KA0 Pe3y/ITaT OMJI0 KaKBOTI CTPAHOT MUCHMOHAPCKOT pafa.* OBaj
U3y3eTHO 3Ha4ajaH fiorahaj cBpcTao je mpaBoc/IaB/be Off CaMOT II0YETKA Ha CTPaHy
KOJIOHM30BaHNUX M YTHeTaBaHUX adppUuKuX Hapopa. Anyampajyhm Ha cmydaj Ke-
HIIje, KOjU je Ha MHOTO HauMHa CMvaH cry4ajy Kumpa, Busehemo ma:

ITocne [Tpyror cBeTcKor para, Sopda MpOTUB KOTIOHNMjaMn3Ma d1Ba MHTEH3VBHU]a, U
1952. KOJIOHMjaTHU ayTOPUTETH 00jaB/byjy BAaHPELHO CTambe Kao Pe3ynTaT [e/oBa-
wa May May repune. IIpaBocnasna LIpkBa je yKMHyTa I beHe IIKOJIE U XPAMOBMU CY

22 TlornenaTy 3a oBaj mepnof, usMmehy ocranor, Steven Runciman, The Great Church in Captivity:
A Study of the Patriarchate of Constantinople from the Eve of the Turkish Conquest to the Greek War
of Independence (Cambridge University Press, 1968); Christians and Jews in the Ottoman Empire: The
Functioning of a Plural Society, npupennnu Benjamin Braude and Bernard Lewis (Teaneck: Holmes &
Meier Publishers, 1982); Kenneth Cragg, The Arab Christian: A History in the Middle East (Louisville,
KY: Westminster/John Knox Press, 1991); Youssef Courbage & Philippe Fargues, Chrétiens et Juifs dans
IIslam arabe et turc (Paris: Fayard, 1992); Cl. Lorieux, Chrétiens d’'Orient en terres d’Islam (Paris: Per-
rin, 2001); Bruce Masters, Christians and Jews in the Ottoman Arab World: The Roots of Sectarianism
(Cambridge University Press, 2001); Syrian Christians: The First Thousand Years, npupenno David
Thomas (Leiden: Brill, 2001). Yi1. Takohe Bat Ye'Or, Les Chrétientés d’'Orient entre Jihad et Dhimmitude.
VIle-XXe siécles, Préface de Jacques Ellul (Paris: Les Editions du Cerf, 1991).

2 Bupetn Bishop Makarios (Tyllirides), “The Makarios Legacy in Kenya’, y: You Shall Be My Witnesses:
Mission Stories from the Eastern and Oriental Orthodox Churches, npupenyo Georges Lemopoulos (Katerini,
Greece: Tertios Publications, 1993), 121-132; Brian Drohan, “Defying Decolonization: Anticolonial
Nationalism and the Greek-Cypriot Liberation Movement”, gocryman Ha: http://imperialglobalexeter.
com/2014/10/06/defying-decolonization-anticolonial-nationalism-and-the-greek-cypriot-liberation-
movement/; Stephen Hayes, “Orthodox Mission in Tropical Africa’, pag odjaBmen y Missionalia, dacorm-
cy JyxHoadpuuKor ApyuITBa 3a MUCHjy, focTynaH Ha: http://www.hchc.edu/missions/articles/articles/
orthodox-mission-in-tropical-africa/; Robert Holland, Britain and the Revolt in Cyprus, 1954-1959
(Oxford: Clarendon Press, 1998), 25-32. O apxuenuckony Makapujy Bugern Stanley Mayes, Makarios:
A Biography (New York: St. Martin’s Press, 1981). IIlto ce Tnue monoxxaja IIpaBociasHe 1pkse Kumpa
npema KOJIOHM3aLuju BupeTn nornasbe 6: Colonialism and Ethnarchy: The Case of Cyprus, of the work of
Victor Roudometof, Globalization and Orthodox Christianity: The Transformations of a Religious Tradition
(New York and London: Routledge, 2014). O mmpaBoc/aBHOM UJIEHTUTETY KO IIOCT-KOTOHMjaTHOM W/IN
aHTH-KOMOHMjamHOM, Buaetn George E. Demacopoulos and Aristotle Papanikolaou, “Orthodox Naming
of the Other: A Postcolonial Approach’, y: Orthodox Constructions of the West, George E. Demacopoulos
and Aristotle Papanikolaou (New York: Fordham University Press, 2013), 1-22. Aristotle Papanikolaou,

“Tradition or Identity Politics: The Role of the ‘West’ in contemporary Orthodox Theology’, y: Tradition
and Dogma: What Kind of Dogmatic Theology Do We Propose for the Present? (Theology Faculty of Arad,
Romania, 2010), 242-250; George Demacopoulos, “History, Post-Colonial Theory, and Some New
Possibilities for Retrieving the Theological Past”, y: Neo-Patristic Synthesis or Post-Patristic Theology: Can
Orthodox Theology be Contextual? (Volos Academy Publications).

*+Hayes, Orthodox Mission.
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3aTBOPEHM Of CTPaHE KOJIOHMja/IHOT pexKuMa. MHore [[pKBe Cy cria/beHe Off CTpPaHe
HAOPYXaHUX CU/IA, a K/IMP je CTPIaH y KOHIIeHTpalMoHe lorope. Tokom oBor mepu-
ogna IIpaBocmaBHa llpksa KeHnje je Tpetupana of crpane bpuranckor xonoHujan-
HOT peXxyMa UcTo kao 1 Pycka IIpaBocimaBHa llpkBa oxf cTpaHe dospieBuka. Opmax
HakoH pata [IpaBocnaBHa IpkBa dp30 pacre, HAKOH LITO je yKMHyTa 1950-uX. [Ipa-
Boc/aBHY xpuinhanu capapwy ca Pumokaromakom u ITporecrantckom LlpkBom
CMaTpasl Cy 3a capajiiby ca PeXXUMOM, KOju je JKerneo fa Arckpeautyje IlpaBocmas-
Hy lIpxBy 1 [la CIpoBefie TponaraHay NpoTUB He.>

Huje onna usHenabhyjyhe na cy sanmagne mucuje y Abpunn tpetnpaie ca f030M
cymbe adpudKo npaBociasbe. Kao 1ITo je KapaKTepuCTUIHO IPUMETHO eMICKOII
Maxkapuoc (Twmpumnc — capga mutponomut Hajpoduja y Kennju, Ipuke npaso-
CTaBHe marpujapiunje Anekcanupuje u nene Appuke):

OHe mpaBoc/IaBHE MUCHje KOje Cy Ioverie IIpe 1950. TOfIMHE HICY CMaTpaHe 3a ,MejH-
CTpI/IM“ OJ CTpaH€ YCTaHOB/bE€HMX PUMOKATOMMNYKMX 1 IPOTECTAaHTCKNX MI/ICI/Ija, )ep
cy upieHTUQgUKOBaHe ca aQPUIKIM IIPKBEHVM ITOKPETUMA 32 He3aBUCHOCT, KOjU CY
y TO BpeMe Off CTpaHe 3allafjHNX IIpKaBa CMaTpaHM BUIIe Kao IPOdIeM 3a MMUCU-
jy, Hero odnmK MuUCHOHapema. VneHTnduKanmja mpaBocnaskba ca 00pdOM IMPOTUB
KOJOHMjanm3Ma je duiaa n cpamoTa y To foda. Jeman Kennmjau, mumryhu o TakBum
CTaBOBMMA, 0dPATNO Ce ,OHMMA KOjii Y CBOM IIPOPAadyyHATOM HE3HAbY IOTPEIIHO

APy

TyMade adppuuKo-XpuurhaHcKo-IpaBoOCIaBIbe Kao ' dalaHusam .

/13y3eTHO aKTMBHA MEAMIMHCKA, COLMjalHa ¥ (HMIAHTPOIICKA aKTMBHOCT IIpa-
BOC/IABHUX MUCHOHApCKUX I|€HTapa, IHUXOB 3HA4YajaH NONPMHOC €KOHOMCKOM
PasBOjy U IPYIITBEHOM HAIIPETKY, Y KOHTEKCTY JMUCKYCHje, jeCTe jOII jefiHa IO3M-
TVMBHA 0COOMHA KOja MOpa OMTV IpPUIINMCaHA UCTUMHCKOj MIPABOCTABHOj MUCVU 1
CBEMOYEIHY Y 20. BEKY.”

MebyTnm, oBO Huje pajy HOXBajIe IpaBOCIaBHe Mucuje, Beh ma du ce mocrasmta
IUTarba 1 ieVHICAIN TOBE3aHM IPod/IeMI, Kao U f1a 01 ce MAEeHTU(PIKOBAO Oy Y-
jyhu Kopak IpaBOCITaBHOT aHI'aKOBama Y I7I00a/THOj HOTpedy 3a MPaBJJOM U MIPOM
— IMTamwa Koja ce Y MHOTO YeMy OJHOCe Ha CaMy CYLITMHY MIUCHje, Kao xofovarihe
IIpaBJie ¥ MMpa Koje je duyo cpenuinTe fHeBHOT pena Jlecete [eHepaHe cKymiuTiHe
Csetckor Casera llpkaBa y Bycany, Kopeju.>® 3dor Tora ce unHu ja, ynpkoc oBum
mocTUrHyhyuMa 1 IMoSUTUBHYM TEOJIOMIKMM IIPETIOCTaBKaMa, IIPaBOCIaBHA MICHja

> Hayes, Orthodox Mission.

¢ Tyllirides, “The Makarios Legacy”, 123.

7 Bugetn Makarios Tyllirides, Metropolitan of Kenya, Testimonies of Life, vol. 1-3 (Nairobi, 2006
2012); Demetrios Aslanidis and Monk Damascene Grigoriatis, Apostle to Zaire: The Life and Legacy of
Blessed Father Cosmas of Grigoriou (Uncut Mountain Press, 2001).

*$ Tlogceham umMTaole fa je mMoYeTHA Bep3uja OBOT JOKYMEHTA IIPe3eHTOBaHA Ha 10. CKyNIITHHY
Cserckor CaBeta IIpkaBa, 4nja je Tema duia ,boxke >kuBOTa, BOIM HAc Ka mpasam u Mupy'; y byca-
Hy, Kopeju, oy 30. 10-8. 11. 2013. Y11. Encountering the God of Life: Report of the 10th Assembly of the
World Council of Churches, npupenunu Erlinda N. Senturias and Theodore A. Gill, Jr. (Geneva: WCC
Publications, 2014).
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HIIje 3HaYajHO HAIIpEIOBasIa y 20. BEKY, JIOK je JaHAC Cyo4yeHa ca Telllkohama 1 13aso-
BIMa Ca KOj/IMa Huje YBeK CIIpeMHa Jja ce 0aBy Ha IIPaBy HAYMH.

Y HameM cBeTy Koju ce Sp30 Mema, HeJlaBHI BEJIMKY Pa3Boj OMo je IporpecuBaH
nokpet xpuirhaHcTBa ca ceBepa (yrmaBHoM EBpome n AMepuke), ka I7100aTHOM
jyry (yrmaBHoM y Asuju, Adppuum n JlatmHckoj Amepuin). Vsrnema ga ce xpu-
mhaHcTBo Kpehe of cexynapusosase EBpore, Ita yak 11 off pe/IrnosHimje AMepyuke
JI0 IIPBOOMTHO MMCMOHAPCKVX KOHTVHEHATA Ha jyTy, JOK Ce Heros LieHTap TPpaBu-
Tanuje Takohe cmyHO Kpehe: of TpaaMIMOHATHMX MHCTUTYIMOHATHNUX I[pKaBa
(kao mTo je PumokaTtomuuka I]pkBa mmn gyak Vcrouna IlpaBocnaBHa Llpksa), 1o
HOBMX, [TpoTecTaHTCKO-eBaHTeMMCTUYKIX, MEHTeKOCTa/HUX LIpKaBa MM Xapu-
3MaTUYHUX KOHTperaluja.

OsBe gpaMaTuyHe I710da/IHe IPOMEHe CY JleTa/bHO ONUCAHe y aHAIM3M KOjy HyAu
BeneyacHy ap [Jutpux BepHep,” Ha ocHOBY ,,HoBor Armaca rmodannor xpuirhan-
cTBa",*° a MpUIIpeM/beH 3a cacTaHak y Equndypry 2010.

a) JTox je 66% op cBuX xpuithana >xuseno y EBpomnu 1910. rognse, 10 2010. caMo
25, 6% BEPHUKa TPAaAMIMOHATHIX XpuIIhaHCKUX IIpKaBa joll yBeK Kuse y EBpo-
ny. 3a pas/yKy of TOra, Mame Off 2% CBUX XpuurhaHa >xuBeno je y Agpuim 1910,
fia O y HaIJIOM IOPAcTy Taj dpoj JOCTUTA0 CKOPO 22% IO 2010. rofnHe. [modanHu
cesep (meduHmCcaH Kao EBpoma n ceBepHa AMeprka) cafjp>kao je peko 80% CBUX
xpuirhaHa 1910. rofuHe; Taj Opoj Maga Ha MCIOJ, 40% Of, YKYIHOT dpoja xpuinha-
Ha 1o 2010. MebyTum, ykynuu npoueHnar xpuirhaHna cBeTcke IOIy/Ialuje Huje ce
MHOT'O IIPOMEHMO.

) [Tomaxk npouenra xpuurhaHCKOT CTAHOBHUIITBA Ha je[THOM IIOAPYYjy IIOCTaje
jour ounrnenuuju y Abppuny. Jok Abpuka nma Mame o 10% Xpuirhasa 1910. To-
IVHe, CKOPO 50% CTAHOBHVKA YMHIIN Cy XpuinhaHu 2010. TOAMHe, ca IOfcaxap-
cKkoM AGpPUKOM TIPEKO 70%.

B) Jlox xpnmhaHCTBO OCTaje MambMHCKA Pelnruja, y BehrHM a3amjckux 3emasba
IIOCTOjY YKYIIHO IoBehame XpyuurhaHCKOT CTAaHOBHUINTBA Off 1910. TOAVHE /IO Ja-
Hac ca 2, 4% Ha 8, 5%, LIITO M3HOCK NIPEKO 292 MIINOHA XpulnhaHa JaHac, ca Io-
ceduym nosehameM xpumhaHckyx monynanuja y jyrouctodHoj Asuju (ca 10, 8%
Ha 21, 8%) (a1 1 HAITIOT IaJja Y 3amaiHoj Asuju ca 22, 9% Ha 5,7%).

r) [Jodpo je mO3HaTO Aa yoIlIITeHa IIPOrHO3a Y Be3U ca Pa3BojeM JI0 2050. TOfjHE
jecte ma he xpumhaHcTBO 1 ja/be pacT Ha ITT0dATHOM jyTy (IIOCedHO y 3amagHoj

»Werner, “The Unfinished Agenda‘, 255-256.

30 Atlas of Global Christianity, npupepunu Todd M. Johnson u Kenneth Ross (Edinburgh University
Press, Center for the Study of Global Christianity, 2009). Y. Dana Roberts, Christian Mission: How
Christianity Became a World Religion (Oxford: Wiley-Blackwell, 2009), 78. Ym. Takobe, LAtlas des re-
ligions (Paris: La Vie/Le Monde, 2007); HOBO uspame, Paris: La Vie/Le Monde, 2015, (inclus: le défi
islamiste, dossier special). 3a mogaTke u IpocekTe o epUoORy 1970—-2020. BuzeTy, Gina A. Bellofatto
and Todd M. Johnson, “Key Findings of Christianity in Its Global Context, 1970-2020., International
Bulletin of Missionary Research, Vol. 37, No. 3, (July 2013): 157-164.
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Adpniy, cpenmoj Abpuiy u uctounoj Asuju (Kuna) u jyroucrounoj Asuju, anm
he Takobe 3HaTHO onacTy Ha r1odanHOM ceBepy (Hapounto y EBpomm).

) Ilpennsuuje, xpumrhanctso y Asuju he pactu mocedno y sem/pama Kao IITO
cy Kuna, Vunmja, Hemman n Kamdona. Ce yHyTpalllibe a3yjcKe MIUCHje UTPajy I/IaB-
HY YJIOTY y CBefjoUerby 1 Ipewy JeBanberpa (mpumepu: 40. 000 o 80. 000 Vupnu-
jalla pazie Ka0 MUCMOHApM M €BaHTEeIMCTU Ca IPYTUMM €THUYKUM TpylaMa 1 250
Mucyja y VIHguju uam 15. 000 CTpaHMUX MMUCHMOHAapa IOCTIaTU CY O Jy>KHOKOpE€jcKe
IIpKBe JIO IPYTMX a3VjCKUX 3eMasba).

Moj yTucak je a mpaBocaBibe Hije 030M/BHO y3€/10 Y 0031p OBY BE/IMKY AeMO-
rpadcKy IpoMeHy, /ja Huje CBeCHO OBUX pafinKaTHNX IIpoMeHa Koje he odnukosa-
TV MaIly CBeTCKOT XpuIIhaHCTBa y HapeHUM TOfiMHaMa ¥ Koje he mcToBpeMeHO
YTULIATH Ha MPUCYCTBO 1 AuHaMuKy IIpaBocnasHe 1IpKBe, Kako Ha ceBepy, TAKO
U Ha I7I08aMHOM jyTy. Y CTBapy, IOpef HeKVX MajKX, ajlii BeoMa JUHAMUIHIX
IIPAaBOCTAaBHUX MMCHOHAPCKUX 3ajeJHMIA YITIaBHOM y Appury u A3uju, mpaBo-
CJIaBHO IIPUCYCTBO Ha OBMM KOHTMHEHTHUMA je mpuandHo crmado. IlpaBocnasibe
je TOTOBO O[ICYTHO y OBOM PE€/IUTMjCKOM YHMBEP3YMY M UMHU Ce JIa je IOTIIyHO
HecrocodHo f1a urpa duto KakBy ynory y pabhamy 1 0011KoBamwy OBOT He3aIaJHOT
xpumrhancTsa.’* [TapajjokcaaHo, YIIPKOC TEOTOIIKOM, KY/ITYPHOM M ICTOPHjCKOM
puBanCcTBY ca xpuinhaHckuM 3anajoM, u ,Aujacnope’ Koja je pammpeHa 1 yKope-
IbEHA T10 LIe/IOM CBETY, ICTOKY U 3allajly, CEBEPY U jyI'y — IMPaBOCIABIbE CE U [ajbe
y I7I0da/THMM pasMepaMa I0KMB/baBa Kao OCTAaTaK 3alaiHOr (peHOMEHa I 3aIlaiHe
peanHOCTI.

Jla 01 ce oBO pacBeTINIO U MOjacHNUIIO, Y3MuMo npumep Kopeje, rue je oppika-
Ha 10. CkynutuHa CeTckor caBera I]pkaBa. JIn4yHO BeoMa IleHIM, BpeHYjeM, U
MOLITYjeM MUCHOHAPCKH, ITACTUPCKM, M TEOIOWIKY PaJ KAKO OCHMBAYa U OPraHN-
3aTopa y HOBUje BpeMe IIpaBociaBHe Mucuje y Kopeju u mweHor mpBor MUTPOIIO-
nmuta, Iberosor Bucokomnpeocsemrencrsa Cotupnoca IIncupanjckor, Tako u me-
TOBOT Hac/IeHMKA U MICTAaKHYTOT apxujepeja, IberoBor BucokonmpeocsemTeHcTBa
muTtpomnonnta AMBpocuja Kopejckor, Koju je opraHn3oBao jaBHe forabaje koje je
¢unancupana IIpaBocnaBHa Mutpononuja Kopeje, kao u nokanne napoxuje y by-
cany. Crora, Hamepa y OHOMe LITO C/Ie/iV HUje KPUTMKA BPJIO LiekheHNX apXujepeja,
Beh je Moj umb #a ce, mpe cBera, fepunuie mvpu npodnem. Illlto ce Tnye mpucy-
cTBa mpaBociasba y Kopeju, monosuhy 3a nmorpede Hallre A1CKycHje 1ITa je peKao
Iberoso IIpeocBemrencTBO AHacTacuje JaHyIaToOC, apxuenyckon Andannje 1989.
rofiuHe, KaJja je IuTao: ,,ITommTo je mpaBocIaBHa M1CHja OYena CKOPO ICTOBpeMe-
HO Kajja U mpoTtectanTcKa y Kopeju, 3amro nporectaHTit y TOj 3eM/by iaHac Opoje

' Bugetn Stavros Zoumboulakis, “The Orthodox Churches and the Geographic Redistribution
of Christianity”, y: Orthodox Handbook on Ecumenism, npupepumu Pantelis Kalaitzidis, Thomas
FitzGerald et alii, 827-830. Y. Papathanasiou, “Christian witness and its study worldwide in the
curious 21* Century’, Synaxi, no. 126 (2013): 81-85 [Ha 'PYKOM, EHIVIECKM TIPEBOJ je HOCTYIIAH Ha:
http://porefthentes.gr/en/christian-witness-study-worldwide-curious-21st-century/].
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IeT M [0 MMINMOHA, a IPAaBOCABHM caMo ABe xupane? ** [Ipema axypupaHum
craTucTYKuM nopaunma LAtlas des religions (2007), IpoTeCTaHTU YMHe BUIIE OF
20.000.000 (Tj. BUIIE O 40% YKYITHOT CTAHOBHMIITBA 3€M/be), IOK IIPAaBOCTABHI
HaCTaB/bajy fia dpoje OKO 2.000 U KA0 pe3y/ITaT TOra HUCY HY HaBeleH! Y CTaTUCTHU-
1113} ApXuenuckon AHacTacyje JaHylIaToc He OrpaHMYaBa CBOja K/by4Ha IIUTamka y
HoI7Iefy IpaBoOCIaBHe Mucuje caMo Ha cny4aj Kopeje, Beh nx ycmepasa u Ha apyre
3emwspe. Kao mro npumehyije:

HepmocTaTak KOHTMHYMTETa Y IPaBOCTaBHUM MMCMOHApCKMM Hamopuma dmo je n
0CTA0 jefHa Off HAIIMX OCHOBHUX cadoctu. YecTo ce MO3MB HAa MUCHOHAPEhE I0ja-
B/bYje Kao M3HEHAIHO AYXOBHO y30yhetbe jeHe epe, Kao 13y3eTakK, KOjii He OCTaB/ba
3a cOOOM CBe-TIPaBOC/IABHE CTPYKTYpe U MHCTUTYLMje Koje 0de3delyjy mpaBocimaBHO
IIPUCYCTBO Ha TeIKMM (POHTOBMMA. B1yIo je BpeMe fia ce 3amMTaMo 3aIlTO IPaBO-
CITaBHO MMCHOHapeme y KiHI HakoH BekoBa Telllke dopde MMa TaKo JIollle pesynTare.
Kaxo ce cHerosy nnporona rorne y Kunn y Halie BpeMe, a CTOTMHE IPOTECTAaHTCKUX U
KaTONIMYKMX 3ajefHM1Ia HMYY Kao IIIEeHNIIa, IPABOCIaBHe 3ajef{HIIle CY OTpaHMYeHe
Ha caMo jiBe. [la /i1 je IpaBOC/IaBHO MUCHOHAPEhe OMI0 MOXK/ia IIPEBMUIIIE YIP/BAHO
HanmoHanmuaMoM? [...] VI apyra donHa mutama Tpedaso du ga Syny mocras/beHa Kaja
IpernefaMo nesfeceT roguHa npucycrsa Ilpasocinasre Lpkse y Yrangu. Moxke
ce IEH pasBOj CMATpaTy 3aoBojbaBajyhyuM y nopehemy ca Hanperkom apyrux Lp-
KaBa? M Tpeda Ja mpecTaHeMo ca TeHepaln30BambeM, NT0jeTHOCTAB/bEEeM I YIIel-
HIaBambeM YMi-eHnIa. Tpe3BeHOoCT je HeOIXO/[Ha, Kao I HEIPUCTPACHO IIPOyYaBaibe
mnpouuiocty. He HapaBHO y Iji/by mpoIleHe Wi OCyze Apyrux, Beh ma du ce mocra-
BIUIM IIPAaBUJIHO Ha NYTY IUIaHupama dynyhHoctn, ca ocehajem ofrosoprocty, ca
IOBO/BHOM 03dwpHOLINY U Y CKIafy ca HammM MoryhHocTuMa. >

3.JEAHA CTAPA ,[TIAPAAMTMA" 3A HOBU CBET? KPUTHUYKM OCBPTU
HA TTPABOCAABHY MUCHJY CYOYABAIHA CA IIPOBAEMUMA
BE3U3AASHUX CUTYALIMJA U HOBMM U3A30BUMA Y 21. BEKY

Kaxo odjacHuTu oBaj peHomeH of kojux cy Kopeja, Kuna nnn Yranga camo Hekn
nHaKaTvBHY npumepu? Koju cy moryhu pasnosu 3a 0Bo BeoMa Majio IpaBOC/IaB-
HO TIPYICYCTBO HA ITIOOAHOM jyTY, YIIPKOC XpadpoM, CKOPO XepOjcKOM pajy ! aK-
TUBHOCTMMA ITPAaBOCTABHUX MUCHOHapa? Ja CTBAPHO HEMaM IIOTIIYH OATOBOp Ha
OBa TellKa NUTama. APpXNeNnncKon AHACTACKOC YCYAUO Ce [a IPUMETH Jid , YIIPKOC
YlbeHNIJaMa HaBeleH!M IO cajia, MOpPaMo IIPU3HATH J1a je MucuoHapcku paf Ilpa-
BocmaBHe lIpkBe Ha HOBMM TpaHMI]AMa Y He-XpUIIhaHCKUM perroHMMa M fajbe
BeoMa orpaHnyeH. HapaBHo, My HuKazia HICMO IIpeCTann UCIIOBENATY CBOjy BEPY

32 Yannaloutos, Mission in Christ’s Ways, 209.

33 Zoumboulakis, “The Orthodox Churches”, 829. Houju mogaun npukasyjy nosehan dpoj npaso-
cnaaua y Kopeju usmeby 7.000 1 10.000.

3¢ Yannaloutos, Mission in Christ’s Ways, 209.
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y ‘jemny, cBeTy, cadopHy n anocroncky LIpksy. Mnak, He du duso nperepano pehn
ia Cy, Y MHOTMM CTy4ajeBMMa, IPaBOC/IaBHA CAMOCBECT M OJJAHOCT KaTO/NINIAHCKO]
U anocToncKoj puMmeHsuju Llpkse usrnega npummyHo cmadu. IIperepann Haumo-
Ha/IM3aM Off CTpaHe IoMecHMX L]pkaBa je 3HauajHO JOIPUHEO OBOj CUTyaALVju 3
CraxkeM ce ca leTOBOM M3jaBOM ¥ IIpMMeRdaMa, HyCaM CUTYPaH fia iu O HeKO Mo-
rao 0djaCHUTM OBY CUTYaIVjy o3uBajyhu ce MCK/bY4MBO MM YITTAaBHOM Ha HaILlMO-
Ha/m3aM, KOjil je, HapaBHO, U fla/be jeflaH Of IIABHVX IpodieMa I 3a IpaBOC/IaBHEe
LipkBe n 3a npaBocmaBHe Mucuje. OHo 1ITO hy ja ypaguTy y HapeHOM Jiey OBOT
pana Koju ce OGHOCH Ha M3a30BHO IUTAaH€e O KOjeM PaclpaB/baMo, jecTe IMOKYLIa]
Jla ce IOCTaB/bajy IIPaBa MNTamba, Y IW/bY IOACTUIIAKA M O/IaKIIaBakba MCKPEHe I
OTBOpeHe JMCKycHje Ha oBe TeMe. 30or Tora hy HaBecTV Hekonmmko Moryhmx paso-
Ia, a/l y CBAKOM C/Iy4ajy He TBPAYM Jja UMaM KOHA4HY I 3aK/by4HY ped.

a) [IpaBocnaBibe ce nusrnena dmicko uneHTUNKYyje ca Busantujom Tako ja je Ha
KpPajy y CTamy fla IpaTy caMO BU3AHTHjCKU MOJIeN Y CBaKOj OO/IaCTY U aCIIeKTy LIp-
KBEHOT >KMBOTa (TeO0/NOrMju, TUTYPIUjH, IIPONIOBENAbY, aAMIHUCTPALVjI, USITIERY
IlpxBe, nkonorpaduju, nojamwy, utH). OBaj mpenusan mMopen, mehyTuMm, Huje HY-
YKHO OHaj KOji1 OfirOBapa O4eKMBambIMa Hapofia II0OATHOT jyTa, KOji MIMajy MOTIIY-
HO JpyTaunjy MCTOPUjy U KYITYPHM KOHTEKCT. VICTOpMjCKO IIpaBOCIaB/be UsIesna
OHJIa Kao 3apod/peHo y BusanTtuju, u y Tom cMmuciy Hajehu 13a3os 3a mpaBocia-
B/be JaHAC je fa IpeBasube OBy MCTOPMjCKY M KYITYpHY (uKcanujy, npumarobha-
Bajyhu cBOjy MMCHjy JaHalImeM CBeTY, de3 KOHTUMHYMPaHe U eKCKIy3UBHe Bese
ca 0BUM (HOpMaTUBHYUM MICTOPYjCcKUM IepropoM I]pkse. Vnak npaBocnassbe, Koje
Ce OIHOCY U Ha TPYKO U Herpuyko TOBOPHO IOZipydje (MAKO y pasmiMdIinToj Mepin),
L[pIM JIETUTUMUTET 13 BusaHTHje U CBUX WeHMX pedepeHIM — Tj. U3BOpA HeHe
JIMTYPIMjCKe TpajyIinje, PeTOPMIKUX 0O/IMKa mbeHe Kepurme, Teonoruje OTama u
Cadopa.’® OBa KpHUTHKa MOXe Jla Ce YMHM HeKMM Jby[VIMa Kao pajMKajiHa, alu y
CTBApHOCTH je TO y CKJIa/ly ca T€OJIOTMjOM U IIPaKCOM IIPAaBOC/TaBHE MICHje,” Kao
1 SOTOCIIOBCKMM IPUCTYIIOM OffHOCa JeBaHDerba ca kynTypama.*® Cetn XepMaH 1
CseTu VIHOKeHTHje A/ballIK!, CYy CKOpAlllby IpUMep IIpaBOCIaBHe MUCHje, Iopef
nosHare mapagurme Ceetux Kupniaa n Meroauja — Koju Kajia Cy ce Ceman y Ty
3eMJbY, HUCY HOCIIM Ca COOOM KY/ITypHE e/leMeHTe CBOje OTallduHe, HUTH CY TIPO-
HIOBeJa/IN PYCKY KYITYpy HUTH ,,pyCKO IpaBociassbe’, Beh cy ce mpunarohasanu
KYITYpPHUM €/IEMEHTMMA JIOKATHOT a/ballIKOT KOHTEKCTA.* Y TOM CMUCITy KpUTHUY-
Ke mpumende MIazior appuduKor mpaBociaBHOr MucnoHapa Kosme (Joan) Hru-
re Ibopore y Be3u ca mpeHOCOM eleMeHaTa BU3AHTUjCKE TUTYPIUjCKE U LPKBEHE

35 Yannaloutos, Mission in Christs Ways, 208. Harnacak y opurusarny.

3¢ Pantelis Kalaitzidis, “La relation de 'Eglise a la culture et la dialectique de leschatologie et de I’his-
toire’, Istina, no. 55 (2010): 15; Pantelis Kalaitzidis, “Orthodoxy and Hellenism in Contemporary
Greece”, St Vladimir’s Theological Quarterly, no. 54 (2010): 369-370.

7Y Papathanasiou, The ‘Generation of ’60s’, 61-68.

38 Yannoulatos, Facing the World, 79-101.

39 V. dycHOTY 26.
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Tpaguuyje y appuuky KOHTEKCT, ¥ oTpede 3a MHTEPKYITYPaLMjoM IIPaBOC/IaB/ba
y Adpury, off BeMKOr Cy 3Havaja 3a Haul pasrosop. Kako je lbopora pekao:

He moxxemo crajatu Kao mpemnpeka y pagy Cseror Jlyxa koju jguie rue xohe, mpe-
TBapajyhu jpyze, KynType U cTBapama 13HOBa, fosogehn ux y Teno Xpucroso. Csa-
Ka Ky/JITypa Ha 0BOM cBeTY je Boxkuja TBopeBuna. Kax rog ce Tpancopmuiny HoBa
Ky/ITypa ¥ HOBU JbYAHU, TO je HOBa IlefmeceTHnIta; cTora TpedaMo IyCTUTH OBaj HOBI
Hapop boxuju ga nspaxasa pagoct IlegeceTHnIle Ha CBOj HauMH, Y CBOM OOTOCITY-
JKemy. 3a Hac IpaBOCIaBHe, Kako MU BepyjeMo, L]pksa je mpe cera dorocmyxdeHa
3ajeHMLIa; SOTOCITYXKerbe je Ha IPBOM MECTY, 3aTHM JOKTpUHA 1 AuciummHa. Kako
OHJIa [1a O4YeKyjeMo Aa ce Appukaniy yayde y mpaBocIaBHa OOrOCIyXemba, ako Cy
CBE IeHEe CTPYKType M TEKCType [IOBefleHe U3 Ky/lITa BU3aHTUjcKe KynType? JIpy-
TUM pedMMa, Kako ia o4eKyjeMo Aa AdpukaHIy uspase CBOjy pafocT XpUCTOBOT
BacKpcema de3 Ireca u amtaysa? [la m1 du ukajja oceTunmm Ty pafiocTt Kpos IeBambe
OCMOTTIACHE BM3aHTHjCKe XuMHosoruje? CBa IIpKBeHa YMETHOCT M MKOHOTpaduja,
MY3HKa I LIpKBeHe ofiexc/ie ¢y uM crpane. Ciyxde 1 MOIUTBe, CUMOOJIN, TeCTOBU 1
IIOKPETH jOII YBEK HICY IIPOXKETH ca OHMM 1iTa je appuako. Kako onfa MoxxeMo M
A¢puxaHIy TOBOPUTI O MHTEPKY/ITYypaLMji IPABOC/IAB/bA JAHACT

9) Axo cy HaBezieHe TpuMefide pe/leBaHTHE 32 JaHAIlbe CUTyauuje 1 mpodiaeme
IIpaBOC/IaBHE MUCHje, OHJJa MIMaMO /IBa XUTHA CIIy4aja: y CIy4ajy TpaguIIOHaTHUX
,IIPAaBOC/IABHMX  HApOJIa, Ca CBOjUM JOOPO MO3HATUM OJHOCOM U 3aBUCHOIIDY off
BU3aHTVjCKOT MOJIeTIa, U d/IucKe Bese, Yak 1o Tauke upeHTndukanyje Ilpkse u Ha-
nyje, LlpkBe 1 mokamHNX 0dM4aja 1 TpaAniuje, YNHM ce I je XUTHO IIOTpedHa HeKa
BPCTa pa3jBajama Off OBVX IIOje[UHNX KYITYypa U JIOKATHUX Tpagunyja (TeKynITy-
paunja). [ToHOBHO ofpehuBame npropuTeTa je HEONMXOTHO Vis-a-Vis TEOTOUIKIM U
KY/ITYPHUM KPUTEPUjyMIMa, HOBa paBHOTeXXa M3Melyy JIOKaTHOT 11 YHUBeP3a/IHOT,
usmeby napruxynapHor u kaTonmdaHckor. C apyre cTpaHe, y Cly4dajeBUMa MUCHje
y 3eM/baMa ITI0OA/IHOT jyra, OHO LITO je Off allCOTyTHO BUTA/IHOT 3Ha4aja 3a IPaBo-
C/IaB/be jecTe HheroBO YK/bY4MBalhe U MHTeTpalyja y CBaKy IOjeUHAYHy KYITYpy
(nHKyTypanuja),* pyruM pednma, He caMo IpeBoj, (Y y>KeM CMUCITY ped) HalllnX
Sudnujckux 1 Sorocmy>xdeHMx TeKCTOBa Ha JIOKasIHe jesuke, Beh u ,,mpeBoheme” (y
BUIIIE MHKIY3MBHOM CMUCTY Te peuy), ¥ OTe/IOB/berbe Iie/ie I[pKBeHe Tpajuliyje
y JIOKQJIHUM KYITypaMa, OFHOCHO, ,IpeBoheme y 1okamHe KyAType Halle fydo-
ke Xpucronoruje u teonoruje OBarviohemwa, Hame TpojuuHe Teonoruje M BHEHOT
CMIIC/IA 32 TMYHOCTY ¥ IMYHO 33jeJHUIITBO, Hallle doraTe 1 jiere dorocmyxdeHe u
MUTyprujcke Tpagunyje.** Victu Hamop Tpeda ynmoxuTu fia du ce 3amcTa MHKYITY-

“ Cosmas (John) Ngige Njoroge, “Incarnation as a Mode of Orthodox Mission: Intercultural
Orthodox Mision-Imposing Culture and Inculturation’, y: Orthodox Perspectives on Mission, mpupenuo
Petros Vassiliadis, 248-249.

4 Kalaitzidis, “La relation”, 15-16.

+3a rajbe UCTpaKuBambe yiI. Papathanasiou, “The Last Enemy to Be Destroyed is Christ? Fr. Georges
Florovsky’s ‘Christian Hellenism’ and Mission”, Theologia, no. 81. 4 (2010): 313-336.
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pupana npaBociaBHa MKOHOrpaduja, NIy IpKBe U LIPKBEHO I0jalbe U My3UKa
y TOKa/IHe TpajuLyje, a He caMo Jia ce IIpeHece VIM MMUTHpPaA BU3SAHTHjCKU CTUIL Y
CBJMM T'paHaMa OBUX LIPKBEHMX YMETHOCTI. BeoMa je mpodnemarnyHo, Ha IpuMep,
la ce yBefie BU3AHTHjCKA My3MKa Yy IIPaBOCIABHO apruKo dorocimyxeme, jep je
Acdpuka mosHara 110 CBOjUM BpPJIO dOTaTUM M PasINIUTUM MY3UYKUM TpafuIuja-
Ma. Vlcto du ce moro pehu o yBo3y BuHa y ITopcaxapcku permon uns Ipuke mnm ca
MenutepaHa, HanpaB/beHOT off rpoxkba, 3a mpocnaBy EBxapucruje, u ogdujame fa
ce IpUXBaTe Kao eBXapMUCTVjCKU AapoBy JoMahy Ipon3BOAM Kao LITO je MaJIMIHO
B1HO.* Ha Taj HauuH, TO je Kao Ia HOHUIITIMO y Tpakcy Teonorujy Opamnohema u
MoryhHocT BeuHe boxuje ucTuHe fa dyzie ocTBapeHa y CBAKOM MECTY U KYITYPH, Y
CBAaKOM BPEMEHY U MICTOPMjCcKOM nepuony. Ilo pednma Mutpononura AnekcaHzipa
n3 Hurepnje xoju npunana Ipuxoj mpaBocIaBHOj MaTpujaplInjyu y AeKCaHpUjul:
Any capia je pef JolIao fa ce MpOIOBe/a HAllleM HapOJy, KOji ce Hamasyu u Omusy u
manexo of VictuHe, ga ducmo mpukasamu LIpkBy, oBfie 1 cafja, y OKBUpY ITapaMeTapa
Hallle Ky/IType — Tj. KOHTHHynupaHo boxnje OBamohere, u npeysnmame cTBOpe-
HOT Y HECTBOPEHM Ha4yMH IIocTojama. AKo je l]pkBa, kao mro Bepyjemo, Teno Xpu-
CTOBO M/ XPUCTOC KOj IIOCTOjU KPO3 BEKOBE, TO 3HAUM Jja je XpUCTOC IPUCYTaH y
ucropuju, sa OH nMa Teo: , /I Jloroc nmocrage tujeno u Hactanu ce Meby nama“ (Ju
1,14). XpUCTOC >KeNn ,,Jia y HOTIIYHOCTY CXBaTe TajHy Iberosor oBariohema yBek u
ceypa“ (Maxcum Vicniosegunk, PG 91 1084 C-D). Ako ImpuxBaTHMO UCTUHY OBUX
pedn, OHJa CMO JOIIIN, HEMUHOBHO, 10 3aK/byuka fia Victuaa u JKusort, Xpucroc n
mwerosa LIpkBa, Mopajy OuTH IIpMKasaHy y CBAKOM TPEHYTKY Y KyITYPHOM 0d1ndjy
CBeTa, Of/IMKaMa cBakor Hapogpa. ITnamen IlefeceTHulse, Koja je manexko off je3aNYKuX,
HAIMOHAJIHUX, U KYITYPHUX dapujepa, HacTaBsba Aa ropu. CBakM TPEHYTaK, CBaKM
MuHYT je Ilenecetnuna. To je HoBu cumasak CBeror Jlyxa, Koju He IIpUIIafia UCK/bY-
YMBO jeHOj KyATYPU U je[THOM HapOAy U BJXOBOM JIOKMB/bajy.*

B) Jla 81 ce mcnyHuno oBaj 3axTeBaH 13a30B, VICTOYHO IpaBOC/IaB/be MOpa fia
ce ocnodopu of apyre GpuKcalyje: CKOpo eKCKIY3MBHOT IIpaBa Ha OHTOJIOLIKM je-
3UK, KOjU je TIPUMEpPEeH CaBpeMEHNM IPABOCTABHUM TEO/IO3MMA, CBEIITEHNIINIMA,
M HEKMM MJVCVMOHAPUMAa Y HBUXO0BOj TEOTOTHj! 1 IIPOIIOBEAbY, YaK U Kafi Johy 1o
r10daHoT jyra, rae BehyHa /byfu y jesuKy yoILITe 1 HeMa Y YIOTpedy KOHIIEIT
»II0CTOjarba", WM YaK M IJIaron ,OUTH . YCBajalbe OHTONIOLIKOT je3uKa Off CTpaHe
xpuithaHcke Teosnoruje je SMO BeMMKM yCIleX OCTBAapeH yIIABHOM 3axBasbyjyhm
HarmopyMa Be/MKuX [pkBeHnx OTalja u3 4eTBPTOT Beka, nocedHo n3 Kamapokuje,
Koju cy dmnu nmoHupu cycpera usmely xpuirhaHcTBa 1 Xe/leHN3Ma, Kao U Xpu-
whaunsarje xeneHNCTIKNX Grmocockmx Kareropuja (HapaBHO, He 3aHeMapy-
je ce sHavajaH gompuHoc OTala 13 MPEeTXOFHOT MEPUOfjA — MAXOM aIlo/oreTa 1

# Y. Métropolite Alexandre de Nigéria, “Mission et civilization”, Synaxi, no. 105 (2008): 65-66;
Papathanasiou, “Only with bread? Only with wine? The possibility of using other materials in the holy
Eucharist”, Synaxi, no. 105 (2008): 55-73.

##Meétropolite Alexandre, “Mission et civilization”, 63-64.
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Vpuneja JInonckor).* Ynnu ce fa VICTOYHO npaBOC/IaB/be Y Lie/IHN, Ha TPYKOM U
HErpYKOM FOBOPHOM IIOJPYYjy, HE MOXKE Jja O[ICTYIIN Off CBOje CHa>KHE Be3e ca Xe-
JIEHCKVIM CBETOM I HeTOBMM HaYMHOM pa3MUII/bakba. JOII HUje Y CTamby [ja CXBATU
U JJa IPUXBATH fIa HUCMO BMIIIE Y XeJIEHNCTUYKOM CBeTY, U Aa (TpuKa) OHTO/IOIMja
HIje JOMUHAHTHY (prmocodcKy je3yk Haller BpeMeHa, la OHTOMOIIKa (unocodu-
ja Huje BUIIe jeUHa, WIN HHje TIaBHY BeKTOp ofHoca n3Melhy LIpkse u cBeTta. bes
ondujarma MM 3aHeMapuBamba 3HAYajHUX OCTBapema Koja Cy IMpoMs3alia U3 Cy-
cpeta n3Mehy xpunrhaHcTBa 1 Xe/leHN3Ma, a ITIOCedHO K/IACUYHUX VM HEHAIMAIIHUX
mormMaTckux ¢popmyna BacepeHckux cadopa Koje Cy mpecyiHO 0OIMKOBasIe IipKBe-
HY Bepy, IPaBOCIaB/be MOPa Jja Ceé OIIOPaB) U IIOHOBO OTKpHMje cBOje dudmmjcke
KOpeHe 1 CBOjy Ipudy 1 Hepmaocodcka dara MONyT OHUX CauyyBaHMX y TPagyIIU-
ju Ucroune IlpaBocnaBre I]pkBe, mocedHO Kafia je ped 0 He3alaJHNM HapOAMMa
HOIYT OHNUX Ha IM0OATHOM jyry.** OBO ce He OIHOCK Ha dWJIO KOji IpojeKar 3a
IIOHOBHO jyfien3ypame xpuirthancke Bepe,* HUTK [ja OHO IITO je TPaJUIIMIOHATHO U
KOHAuYHO 3a MHoOTe feduHNIMje u GopMyIalLuje IpKBEHNX BEPOUCIIOBECTI OCTA-
He a3MjaTcko 1w adppuiKo, Beh je y muramy ofrosapajyhu oaroBop Ha TeONIOMIKN
JETUTUMHM 33aXTeB 32 KOHTEKCTYanu3alMjy M MHKYATypalyujy IpaBoc/aBHe Bepe,
yuera U IPAKCe, HEIITO LITO je TPaBOCIaB/be PajiUyIo y IPOIIJIOCTH, A/ je U3ITesia
IpeBMUIIIe YIUIANIEHO A TO ypajyl IOHOBO y HallleM I7I00aTHOM CBeTY Koju ce Op30
Mema. [Ipema Tome, AMCKyCHja O peeBaHTHOCTM, MOTYhHOCTVMIMA, KO U CTeTIeHy
HapaTuBHe Teojoruje,*® kao u nmocedHo odehapajyhum mokymajuma caBpeMeHNX

4 Texct pedepetiie 3a 0By Temy ocTaje John D. Zizioulas (caga mutpomosnt Ilepramcku Bacemmercke
matpujapumje y Llapurpagy), “Hellenism and Christianity: The Meeting of Two Words”, y: History of the
Hellenic Nation, vol. 6, 519-559 [Ha rpukoMm; Takobhe odjaBpeHoM mocedHo o crpaHe Apostoliki Diakonia,
Athens, 2003. Exrnecku mpesog — Orary Gregory Edwards ca npegrosopom Nicolaos Asproulis, npep-
crojehe IMTydmuxanuje CCILL y cepuju uspama “Doxa & Praxis: VcTpakuBarbe [IpaBoCIaBHe Teonorje”].
Oprosapajyhn Ha IuTae OHTOMOTHje 1 TeONOTHje, IUTambe OFHOCA U3Mehy xenennsma u xpuuthancTsa
TI0jaBJbyje ce Kao OKBMP Ha KojeM MUTpononuT JosaH JI. 3usjynac pasBuja OCHOBHE IIpaBlie CBOT IPO-
rpama. Y TOM CMIUCITY MOTY ce y3eTu y 0d3up, usMely ocTasor, IpBa [Ba IIOI/IaB/ba (erOBOT KITACUIHOT
nena Being as Communion: Studies in Personhood and the Church: “Personhood and Being” n “Truth and
Communion” (Crestwood, NY: St. Vladimir’s Seminary Press, 1985), 27-65, 67-122, 1 IeroBa CTyfuja

“The Contribution of Cappadocia to Christian Thought’, y: Sinassos in Cappadocia, npupennmu Froso
Pimenides, Stelios Roidis (Athens: Agra Publications, 1986), 23-37.

V. Kalaitzidis, “Towards a Post-Patristic theology?”, y: Neo-Patristic Synthesis or Post-Patristic The-
ology, npupemumu P. Kalaitzidis et alii (Volos Academy Publications).

+Y11. 03dmwpHe npurosope nokojuor Oua I'eopruja Proposckor o Tome y: Georges Florovsky: Russian
Intellectual, Orthodox Churchman, npupenno Andrew Blane (Crestwood, NY: St. Vladimir’s Seminary
Press, 1993), 155.

# O mupeM MUTakY JETUTUMHOCTU U 3HA4ajy CUCTEMATCKOT JUCKypca y TeONOTHjH, Kao 1 Teomo-
1IKOj yroTpedu HapatyBa (Tj. mpuda, napadora, duorpaduja u ayroduorpaduja), i fame ,HapaTUBHO]
TEONIOTMjI Ka0 METOLY yIOTpede Teonoruje, 13 oncexxHe dudmorpaduje o 0BOj TeMu, IOIIEFATI 13-
meby ocranor: Michael Goldberg, Theology and Narrative: A Critical Introduction (Nashville: Abingdon,
1982); Terry R. Whright, Theology and Literature (Oxford: Blackwell, 1988); Why Narrative? Readings in
Narrative Theology, npupenumu Stanley Hauerwas and Gregory L. Jones (Grand Rapids: MI, Eerdmans,
1989); Hans W. Frei, Theology and Narrative: Selected Essays, npupepum George Hunsinger and William
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IIPaBOC/IABHMX TEOJIOTA Y apTUKY/INCAlky XPUCTOOTMje pe/leBaHTHE 3a adpudKu
MEHTA/INTET Y TPafMLjy, ¥ pellaBarby MOPATHOL, KAHOHCKOT M CBETOTAjVTHCKOT
INTamba Y KOHTEKCTYa/THOj TIePCIIeKTIBY, MOITIA 81 [ja HOIIpyHece OOHOBM TEOJI0-
LIKOT MPUCTyTIa.*

r) ITocTaje cBe jacHMje Aa ce jemaH Off [NTABHMX Pas/iora 3a IPaBOC/IaBHY MHEePIIN-
jy Yy Be3U ca MUCHjOM Ha/lasu y TeCHOj Besu caBpeMeHnx IIpaBocnasnux Ilpkasa ca
HAIlJIOHATHUM NJiejaMa ¥ HallM'OHA/THUM HapaTUBOM, IPYTUM pedrMa y GeHOMEHY

»HAIVIOHAJTHOT IIPaBOC/IaB/ba" Tj., UJeHTU(PUKALIM)Y IIPABOCIaB/ba Ca CBAKOM ,IIpa-
BOC/IaBHOM* HAIIMjOM VIV IP>KaBOM, Kao ¥ pasyMeBambe LIPKBe Y ,,HaIlVIOHATHIM
okBypuma.“ Kao mTO je yMecHO yka3ao apXmenmckon AHacTacuje AdaHCKM:

CBaky Hapojf KOju je TI0CTao NpaBOC/IaBaH [Iyryje MHOTO IIPaBOC/IAB/bY, KoOje je oja-
YajI0 He CaMO JIMYHO JIOCTOjaHCTBO, BeN M BPEIHOCT CBOr €HTHMTETa Kao HAapofa.
ANy Ta HallMOHA/IHA 3aXBa/HOCT U CAMOCBECT 4eCTO JOBOJM OKPETamy Ka YHYTpa,
70 OIlacHe JieBUjaliyije TEO/NOIIKe, HallMOHA/IHe, IICMXO0JIOIIKe M3070BaHocTu. I1pe-
Ma TOMe, TIOCTOj! CMHJPOM KOji 4eCTO CIIpedaBa IIPaBOCIaBHY MUCHjY: UJeja Jia je
Hallla OffrTOBOPHOCT OTPaHMYeHa CaMO Ha HallleM IIOAPYYjy, a /ja IIpod/ieMy OCTamx
»HICY Hally IpodneMu‘. AJM Ha OBOj IUIAHETH, He TIOCTOj) HApOJ| HUTH COLMjaTHa
IpyIia Koja MOKe la XXMBMU y usonauyju. IlocToju ysajaMHu yTuliaj, u y Hallle BpeMe,
MehysaBucHOCT ce moBehaBa ca reoMeTpjCKOM IPOTPecujoM. >

ITpaBocmaBHa MMCHja JAHAC CTOTA TPIIM MHOTO Off y/larama y ,ypebusame mucn-
je“ y Asuju, Appuum u JIaTmHCKOj AMepuIy y Be3u ca BEpCKUM HAI[MOHAII3MOM
U TPAJMLMOHAIHUM €THUYKUM IIPaBOCIaBHUM IIOfl€/IaMa, KOjeé y MHOTMM C/Iyda-
jeBMMa ITOHUIITABAjy IIPOIOBefjabe JeBaHhe/ba, Kao U I[PKBEHO CBeJOYeHe U CIIy-
xeme. [To peunma rpuxor xpunrhanckor nHTenekryanra CraBpoca 3ymOynakuca
(duBIIET YIpeKTOpa HajcTapujer 1 HajIIOLITOBaHyjer rpukor yacomca Nea Hestia,
U cajjallimber npencenHrka budmmjcke ponpanyje , Artos Zoes®):

ITpaBocmaBHO XpumhaHCTBO FaHAC HeMa HMKAKBY MICH]Y, IIpe CBera 3aTo ILITO je
U37I0M/bEHO HAllMOHATHMM MJiejaMa I jep ce MMOCBETU/IO CBAKOj BPCTHU HallMOHa/THe
dopde. bopde Ha HaIMOHATHOM HUBOY MCLPIULY]y CBY €HepI¥jy ¥ HAIITA He IIpeo-
cTaHe 3a mMpembe JeBanbherba. He camo f1a X je HaIMOHAMMCTUYKA MEONMOTH]a, KOjY

C. Placher (New York: Oxford University Press, 1993); Gerard Loughlin, Telling God’s Story: Bible,
Church, and Narrative Theology (Cambridge/New York: Cambridge University Press, 1996); Revelation
and Story: Narrative Theology and the Centrality of Story, npupegnnu Gerhard Sauter and John Barton
(Aldershot: Ashgate, 2000); C. S. Song, In the Beginning Were Stories, Not Texts: Story Theology (Eugene:
OR, Cascade Books, 2011). Ym. Kalaitzidis, “Theology and Literature: The Case of Nicolae Steinhardt’,
Journal of Eastern Christian Studies.

+ Papathanasiou, “Christ, the Ancestor and Brother: An African Christology”, Bulletin of Biblical
Studies Deltio Biblikon Meleton, no. 25. 1 (2007): 59-82; Papathanasiou, “African Marriage and Christi-
anity: Introduction to Missionary and Social Questions”, Academic Yearbook of the Faculty of Theology
of Athens University, no. 30 (1995): 815-852; Papathanasiou, “The Traditional African Marriage. An
Attempt at Empirical Research”, Bulletin of Biblical Studies, Deltio Biblikon Meleton, no. 21-22 (2002-
2003): 365-381.

s Yannaloutos, Mission in Christ’s Way, 208-209.
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CBe IIpaBOC/IABHE LIPKBe 3aCTYyMajy, foBena y cykod Mehy codom; Beh je omerana
TPajHy U KOOPAMHUCAHY IIPABOCTABHY MUCHOHAPCKY Capafmy (KOjy Cy IpOTeCTaH-
v nocturnn). [lltaBuire, oHa je NCKpUBWUIA eBaHDeNCKy IPUPOAY HIXOBOT MUCKO-
HApCKOT Pajia, Ifie TOf ¥ KOMUKO Tof ¢1ado TO MOTBphH1Ba, a 4eCcTo je OKPEHYT Taj
MIOAyXBaT Y HEILTO BHUIIE Off 13B0O3a HAI[OHA/INM3Ma.

[TpaBocnaBay xpuirthauu Hucy cBecHu mucuje. OHM Cy CIIpEeMHIU Jja OATOBOpe Ha
OUJIO KOju HalMOHAIHY MO3MB, YaK ¥ MOTIYHO HEeUyBEHN, a/li HeMajy VU fia 1yjy
KOMaHJy BacKpcmor Xpucta: ,Vigure, gakie, u Hay4nTe cBe Hapoge Kpcrehu ux y
nme Oua u Cuna u Csetor lyxa, Yuehn nx ma fpike cBe IITO caM BaM 3aIIOBUjeANO",
MOXKJIa 3aTO IITO HEMajy Bepy y Iberosy samrury: ,,Ji, eBo, ja cam ca Bama y cBe flaHe
Io cBpiuIeTKa Bujeka.” (Mt 28, 12-20).

Bepyjemo fia je 3amoBecT fia ce YK/bY4MMO y MUCHOHAPCKO JI€/IOBalbe pe/ieBAHTHA
camo 3a ucropujy pase LIpkBe, a He 3a cajjalllby cBeT. Mu cMO BMIlle AMPHYTH Ha-
L[MIOHA/IHOM XVIMHOM WJIM 3aCTaBOM Hero XpucToBUM KpcToM 1 Iberosum Jepanbe-
peM. Caga MopaMo fia IraTumo eny. Ha mra mucium? Jlanac, kaja ce xpuirhas-
cTBO ypymasa y EBporu 1 kpehe ce ipyrae, cakymbarme IpaBOCIaB/ba y reorpadcke
TpaHuIle eBPOIICKOr KOHTMHEHTa he, pe mu KacHuje (BepoBaTHO IIpe HEero KacHiije,
Kajla ce HaMMKa peeBaHTeMM3aIyje OMBIINX KOMYHUCTUYKNX 3eMasba UCTPOIIN),
TOBECTH [0 UCTOPUjCKOT Ipolajiama.’

;) AKO je BepCKM HAIVIOHA/IM3aM jeflaH Of IIABHMX Pasjiora 3a IPaBOCTABHY
MHepLYjy y Mucuju, Huje Mehytum jemuam. Kao mro Banentun Koxxyxapos dene-
M, TPAaBOCTAaBHMM IIpKBaMa HellocTaje MycHja (ca jeTHUM 3HaYajHNM U3Y3EeTKOM,
IpeMa HberoBUM peunMa, Pycke mpaBociaBHe IpKBe); 0Baj MyT, JaK/e, HeOCTaTaK
CBECTH O MVICHjU, HOHMIITaBa Ha KPajy IpeTXOfHe ONTUMICTHYKe nsjase. Tako je,
Hopef, pasjiora 3a TaHKe ¥ OTpaHIYeHe IPAaBOC/IaBHe aKTUBHOCTU Y MUCHjU TOpe
HaBefeHNX, KoXyXapoB HaBeo M IPEIIOKIO IeBeT Tadaka Koje 81 Morie fia 1o-
doJpllIajy IPaBOC/IABHY CBECT Y 0OIACTI MUCHje, @ KOji OM ce MOIJIe CaXKeTy Ha Crle-
nehu HaumH: 1) cBect o Vicycooj Benmukoj Komucuju; 2) cect o npupopu I]pkse
" ’beHOM MICMOHAPCKOM KapaKTepy; 3) cBecT o uctopuju Lipkse (1 meHOj Mucujn
KpO3 UCTOPU]jY); 4) CBECT allOCTOJICKe MuUCHje (U alloCTONCKe CYKIecuje); 5) CBeCT
o Missio Dei; 6) cBect o xpuimhaHckoj Teonoruju u ucTpaxupamwy xpuirhancke
MIICHIje; 7) CBECT O ,,3ajeJHNYKOM pajly BepHMKa“ ( ,leitourgia“) n Mucnonapckom
KapakTepy JUTypruje; 8) cBecT o pasmuuyu usmeby ,Hac“ u ,,gpyror;“ 9) cBect o
mupoj Lipksu (yHyTap-xpuirhaHckoM/eKyMeHCKOM nMIlepaTusy). JJok mpusHajem
Ba/baHOCT HEKMX O] OBUX Ta4yaKa, ja IMYHO CyMIbaM 32 YKYIIHY BalUIHOCT U YHU-
Bep3ajIHy IIPUMeHY OBOT MUCHOJIOUIKOT XepMeHeyTUYKOT K/by4a. IIpodnem npaso-
CIaBHe MIICHje YCKO je TIOBe3aH ca IMpuM IpodaeMoM paBociaaBHe LIpkBe u Teo-
JIorMje y HallleM BpeMeHY, OfIHOCHO, (pMKCAIMjoM U 3apod/baBameM OfHOCA IIPKBe
U CBETAa y JATVPAaHMUM TEOJIOUIKVUM ,lIapajurMaMa’ ¥ MOJENINUMA, UCTUHCKHU MIPO-
dnemaruyHNM ogHOCOM LIpKBe 1 Teonornje y MCTOpuju, OFHOCOM ITPABOC/IAB/ba Ca

st Zoumboulakis, “The Orthodox Churches”, 829-830.
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MOJIEPHOM U ITOCT-MOJIePHOM, Ka0 U 3aXTeBOM 32 HOBMM oBartohemeM Peun kako
y KOHTEKCTY CaBpeMeHMX 3allaJ[HUX CEeKYJIApHMX U IUTypalMCTUYKKUX APYLITaBa,
TAKO VM He3ala[HVX TPAANLVIOHAIHNX, aln de facto MyITUeTHUYKNX, U MYy/ITUpe-
JIMTVMO3HYX IPYIITaBa Ha IJI00ATHOM jyTy.>*

h) Mu He MoxeMO fja MAeHTUPNKYjeMO JaHallbe IJI0daTHe M3a30Be Kajla Kao
IIPaBOCTIABHM CTAJTHO M YIIOPHO OfdMjaMoO peasHOCT Imodanmsalnyje, MITO je 4u-
IbEHMIIA KOja I10 MOM CXBaTamby Oflaje HEeJOCTAaTaK CBECTH O CBETY Y KOME JKMBMMO
manac! TlocToju mOMMHAHTAH aHTUITIOdAMN3AIMjCKM AMCKYPC Y MHOTUM IIPaBo-
cmaBHUM ypehemuma (kao 1 Koj MHOTUX XpyIThaHa IPYTUX TpaaMLinja), aliu Kaja
IIpaBOCIAaBHM (Ca HEKMM U3y3el[iIMa) TOBOpe IPOTHB ITI0dann3aluje Ui Ho3uBajy
Ha OTIIOp, OHU He NI03MBAjy Ha TeOJIOIIKe paclipaBe 1 Kputepujyme, Beh Ha KynTy-
POJIOIIKe V1 HALIMOHA/THE apT'yMeHTe Y KOPUCT OfidpaHe HaIlMIOHa/THe He3aBUCHOCTI,
je3auKa M UJEHTUTETA, jep Y CYIPOTHOM Cy y omacHocT. MebyTum, oHu 3aHeMa-
PYjy fa yKaKy Ha HeraTuBHe (PMIHAHCHjCKe U COLMjaTHe MOC/IeaAnLie Itodann3aryje
YIIPKOC CMPOMAIIHUM U MapruHanu3oBaHuM. OHO LITO je OBJie Y IUTAambY je KOM-
IUVIeTHA MHBep3Mja KpuTepujymMa Jepanherpa: ogdpaHa crpoMalHmx, koja je duma
npuopuTeT y XpUCTOBOM y4Uemy, IIOBIAYN Ce, ¥ O1Ba 3aMemheHa OffOpaHOM HaIV-
OHAJTHOT ¥ KyATYPHOT U/IeHTUTeTa. TakBe BpeqHOCTH Cy, mpeMa Vcycy, of Mamer
3Hauaja, oK Cy MoHeKay 030mpHe npenpeke gonasehem IJapctBy Boxxnjem, kao
IITO je 810 CITy4aj ca HAIMOHATHO-PeIMIMO3HNM JIeTIoBameM 311oTa Mehy kojuma
je duo u Jyna, xoju je uamao Vcyca.>* CBecraH caMm XxpuirhaHCKUX OKpeTa IIPOTUB
rnodanusanuje, kao ATAIIE (AntepHatuBHa rnodammsanuja koja ce odpaha sby-
AyMa 1 3eMJ/bH), KOji Jienyjy 1 dope ce Ha Bace/beHCKOM HIBOY IPOTUB ITI0OTHOT
Kanuranusma.>** Ay, ¢ pyre cTpaHe, yBeK CaM IOAPKaBao 1Jiejy fja He MOXKeMO

52 Pantelis Kalaitzidis, “From the ‘Return to the Fathers’ to the Need for a Modern Orthodox Theology’,
St. Vladimir’s Theological Quarterly, no. 54 (2010): 5-36; Pantelis Kalaitzidis, “Challenges of Renewal
and Reformation Facing the Orthodox Church’, The Ecumenical Review, no. 61 (2009): 136-164.

53 Pantelis Kalaitzidis, “The Temptation of Judas. Church and National Identities”, The Greek
Orthodox Theological Review, no. 47 (2002): 357-379. 3aHMM/BMBO je [ja C€ Y HEIaBHMM pa3BojuMa
Mucuje, 60p6a ca MapruHaIM30BAHNM, I1a YaK Y MYICHOHAPebe Ca MapriHa HaJla3! y eHTPY TeOJIOIKe
pednexcuje n puckycuje. Yir. Hopu gokymeHT CCII o Mycyju 1 eBaHrem3anmju: “3ajefHo Ka XMUBOTY:
Muicuja u eBaHrenu3anja y IpoMeHn Iej3axa’, Kojy je mpunpemuta Komucuja 3a cBeTcky Mucujy u
eBanrenu3anyjy. Bugern: Keum, Together Towards Life.

5+ V1. World Council of Churches, AGAPE: A Background Document (Geneva: WCC Justice, Peace
and Creation Team, 2005). V1. Ulrich Duchrow and Franz Hinkelammert, Property for People, Not
for Profit: Alternatives to the Global Tyranny of Capital (Geneva: WCC Publications, 2004); Ernest M.
Conradie, Christianity and Ecological Theology: Resources for Further Research (Publications of the
University of the Western Cape, Stellenbosch: Sun Press, 2006), 147-150. 3a mpaBoc/IaBHY MpOLEHY U
yuerhe y ATAIIE nporecy Bupmetn: Stylianos Tsompanidis, “The Ecumenical Process of AGAPE: An
Orthodox Perspective’, y: A Testimony to the Nations: A Vigintennial Volume Offered to the Ecumenical
Patriarch Bartholomew (Thessaloniki: Aristotle University of Thessaloniki, School of Theology, 2011),
905-923; Pantelis Vassiliadis and Stylianos Tsompanidis, “Economia Mondiale, Cambiamenti Climatici,
Dibattito Interreligioso: La Testimonianza Cristiana nellera della Globalizzazione”, y: La Testimonianza
della Chiesa nel mondo contemporaneo. Atti del XII Simposio intercristiano, Tessalonica, 30 agosto
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la ofdMjaMo JJaHAIIY CBET ¥ PeaJIHOCT IIOOATHOT CBeTa M3BaH TPaHMIA U Ha-
LMIOHA/THUX OTpaHN4Yerba KOjU He CTarHMUPa, KOj/i y OBUM IIPELM3HUM acleKTHMa
noziceha Ha MHOTO IIMPYU APYIITBEHO-KY/ITYPHM KOHTEKCT Y KOMe je JeBanDerbe mp-
BOOUTHO IPOIOBEJAHO, U I7ie je IpeoBIalaBao XpUIIhaHCTBO. JeflHa je cTBap fja
ce dopuMo y mpoMeHM HeraTMBHUX edekara Iodanysanije, IpOTUB HEeIpaBle 1
eKOHOMCKe eKCIUIoaTalyje Ha IJI0daTHOM HMBOY, a ApyTa CTBap Aa ce jefHOCTaBHO
onduja peanHocT rmodanusanyje, 1 cBeTa y KojeM xuBumo. Ca IpaBoC/iaBHe TayKe
IJIeMINTA, BEOMA YPABHOTEXEH IIPUCTYII OBOM K/bYYHOM IUTAY IM0danu3anuje
HOHYAMO je apxuenuckon Tupane u cBe Andanmje AHactacuje (JaHymaroc), Kaj
Iberoso IlpeocBemTeHCTBO pasMaTpa M3a30Be O YHMBEP3ATHOCTU M OMACHOCTHU
r1odanu3alyje ca TeOOMKNM 1 OMOINjCKUM apryMeHTUMa ¥ KpUTepujyMuMa. >
e) Oryz ce mpaBocIaB/be yrmaBHOM noncrosehyje ca fyxosHohy, npruxsarta 3a
cede f1a je mpenyImTeHO 08/1ACTV MUCTUIIVI3MA Y €T30 TIYHE VIV MUCTUYHE Bep3iije
xpumhaHCTBa,® OTYR M caMO-UCTyTame 13 KaTOMNYaHCKe, XOMUCTIYKe M MHKITY-
3MBHE BU3Jje CBETA I IbEeHOT cracema. Ilo MoM MUII/beY, OHO IUTO je Y IUTamby
OBJle He NIpefiCTaB/ba OfBajarbe MIN pasBajarbe [yXOBHOCTH Off PeBOIyLje,”” UK
EBxapuctuje on ocnodohemwa, Beh HanpoTus croj EBxapuctuje ca ocnodobhemen,
majyhy [yxoBHO 3Hauewe peBOMYIVj!U, Ha HAYMH KOjU, Ha IIPUMepP, MUTPOIOIUT
JIndujckn leoproc Kogp — Moxxzia Hajseha MHTeNneKkTyamHa ¥ T€OMIOUIKA TMIHOCT
y apalcKoM IIpaBOCIaB/by 1 y [PUKoj MpaBOCIaBHOj MaTpujamimju y AHTUOXUjU
— paspabyje y cBojum criucuma.’® ¥V cBeTy y KoMe JOMMHMpA HellpaBja U Hejefi-
HaKOCT, IIPaBOC/IaB/be MOpa fla MICTAKHe CBOje dorare TEOJIOIIKe 1 MaTPUCTUYKE
pecypce y KOPUCT coliujaiHe Ipasje 1 ocnodobhema, Mypa 1 moMupema.s®

— 2 settembre 2011, npupenno Luca Bianchi (Padova: Edizioni San Leopoldo, 2013), 63-86; Pantelis
Vassiliadis, “Biblical Perspectives of Economy,” Theologia, no. 83.2 (2012): 25-36; Petros Vassiliadis,
“Economy for Life, Justice and Peace for All”, Theologia, no. 83. 4 (2012): 205-217.

55 Yannaloutos, Facing the World, 15-48, 179-199.

5¢ Vladimir Lossky’s, “The Mystical Theology of the Eastern Church” (mpesemu ca ¢paniyckor
yraHoBM ApymrTBa Ceertor Andana u Cseror Cepruja (London: J. Clarke, 1957) ca cBojuM npeBogom
Ha pas/InduTe je3uKe ¥ MIMPOKOM AUCTPUOYIIMjOM 3a MHOTe JielieHlije JOIPVHEN CY OGTyIHO OBOM

»MJUCTUYHOM" U ,,eT30TUYHOM  pasyMeBaiby [IPABOC/IAB/ba. BP/Io je KapaKTepUCTUYHO [ja He HOCTOjI
[ePCIeKTUBA MIUCHje Y OBOM KIAaCUIHOM pajy JIockor. 3a KpUTHKY OBe a-MCTOPUjCKe TEOMOTHje, YIIO-
penu Kalaitzidis, “La théologie comme science et doxologie: logocentrisme, apophatisme et théologie
mystique chez quelques auteurs orthodoxes contemporains”, Contacts, no. 241 (2013), 101-118.

57 Yn. Papathanasiou, The Clash with the Null: Some Sips of Political Theology (Athens: Armos
Publications, 2015), 172-182.

58 Métropolite Georges Khodr, Eucharistie et libération, no. 338 (Service Orthodoxe de Presse (SOP)
2009) 1 Suppléments 330. Métropolite Georges Khodr, Luppel de I'Esprit. Eglise et société, textes choisis
et mis en forme par Maxime Egger, traductions de arabe par Raymond Rizk, Georges Ghandour,
Youakim Moubarac, A. Manzi et Adeline Asfour (Paris/Pully: Cerf/Le sel de la terre, 2001).

59 Papathanasiou, “Liberation Perspectives in Patristic Thought. An Orthodox Approach’, y:
Academic Yearbook of the Graduated Program “Studies in Orthodox Theology, Faculty of Human Sciences,
Hellenic Open University”, no. 2 (Patras, 2011): 422-423, 432; Papathanasiou, “Reconciliation: The
Major Conflict in Post-Modernity: An Orthodox Contribution to a Missiological Dialogue’, y: Come
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K) Ay, yIPKOC COLMjaTHO OCET/BMBOj Teomoruju mpkeHux Orarna, ¥ BUXO-
BOM BaTPEHOM IIPOIIOBefjakby U MOCBeheHOCTN colmjalHoj IpaBam, a IPOTUB CO-
L[Mja/IHNX Heje[HAaKOCT! U eKOHOMCKe eKCIUIoaTalyje,* IMOMIUTHYKa TeolIoruja 1
Teosoruja ocnodobema cy u jajbe 0cTaje Hepa3BMjeHa 0d/IacT caBpeMeHe IIpaBo-
CMaBHe Teosoruje." YIpKoc cBOjoj BeoMa O0raToj akTMBHOCTM Y JOOPOTBOPHOM
U QUIAHTPOIICKOM JIOMEHY, I1a YaK ¥ Y Pa3BOjHUM IIPOjeKTuMa (YIIaBHOM y MU-
CMOHAPCKUM 3eM/baMa), ¥ thbeHOM eKCIUTUIIUTHOM a(I)MpMaquOM U AQHTAXXOBaKbEM
y KOPUCT MUpa, coLlMja/iHe IpaBJie ¥ MHTETPUTETa CTBApama, Koje je moTBpheHo
CBenpaBOC/IaBHUM IIpefcadopCcKMM CacTaHIUMA, a CKOpo 1 Ha Bemukom n Cse-
toM Cadopy Ha Kputy,*> 1 TOKOM eKyMEHCKMX CKYIIOBa MV IPUINKOM U3/IaBamba
CTy>kKOeHUX eKyMEeHCKUX HOKYMeHaTa, VICTOYHO ImpaBOCIaB/be Kao LPKBEHO TeNOo
7 33jeflHUIIA TEOJIOra, y3 HEKONMKO M3y3€eTaKa, HUje PasBUIIO ,,IIONIUTUYKY TEO-
norujy” y pagmkaaHoMm u ocnodabajyhem cmuciy Te peun, HOK ce MCTOBPEMEHO
cyoudaBa ca 030VbHVMM HEJOCTATKOM [IPYLITBEHE U MOTUTUYKE IIPAKCe, M IPaBUM
TEO/IOLIKMM Pa3sMUILIbakbeM O OBUM MUTAbMUMA, KOja Cy UCTAKHYTU IIPAaBOC/IABHI
dorocnoBu (kao otan Anekcanpap llIMeman n XpucToc JaHapac) HOTILEHNIN VI
HOTPEIIHO IPOTYyMadlIN 3HaYebe U CafipKaj Teonoruje ocnodoherma 1 moMnTIIKe
Teonoruje.” Tako mpaBoc/iaB/be U3ITEAA OCTaje y 3HAKY IIApCKe, IpeAMOfiepHe 1

Holy Spirit, Heal and Reconcile! Report of the WCC Conference on World Mission and Evangelism,
Athens, Greece, May 2005, npupenuo Jaques Matthey (Geneva: WCC Publications, 2008), 178-186;
Papathanasiou, “Christian Anthropology for a Culture of Peace: Considering the Church in Mission
and Dialogue Today”, y: Violence and Christian Spirituality: An Ecumenical Conversation, npupenyo
Emmanuel Clapsis (Geneva/Brookline, MA: WCC Publications/Holy Cross Orthodox Press, 2007),
86-107; Papathanasiou, “Social Justice and Orthodox Theology” (Athens: Akritas Publications, 2001);
Vassiliadis, “Reconciliation as a Pneumatological®, 30-42.

Y11 Papathanasiou, “Liberation Perspectives”

V1. Kalaitzidis, Orthodoxy and Political Theology, npeBop Gregory Edwards (Doxa and Praxis: Ex-
ploring Orthodox Theology series, Geneva: WCC Publications, 2012).

¢ Tlornepary Konuynumjapuu fokymenrt: ,,Mucuja IlpaBocinaBre I]pkBe y maHammeM cBety. JJonpu-
Hoc IIpaBocnaBHe LIpkBe y cxBaTamy Mupa, Ipasje, cnobope, 6parcTa u /pybaBu Meby myauma, y
IV/bY YK/TaHbharka PACHYX M OCTA/INX AMCKPUMIHALIMjA“,

%To je crydaj, u3Mebhy ocTaor, BeIMKOT INTyprudapa 1 MICTaKHYTOT TeOJIora pycke AMjacope oLa
Anexcanppa IllmemaHa, 1 BeoMa yTHUL[ajHOT I'PYKOT Teosiora i ¢punozoda Xpucroca Janapaca. IIpsu je
OLITPO KPUTHUKOBAO Teoorujy ocnodobema (mormegatu Ha npumep ,,I1posor” merose kwure Eucharist:
Sacrament of the Kingdom, npesox Paul Kachur (Crestwood, NY: St. Vladimir’s Seminary Press, 1987),
9-10, M UBPCTO Ce IPOTVBIIO COLMjATHO] OPUN I IIOIUTIIKOM aHTKMAHY BEPHIX. YII. IPOHNUI/bIBE
omacke Athanasios N. Papathanasiou, “The Church as mission: Fr. Alexander Schmemann’s liturgical
theology revisited”, Proche-Orient Chrétien, no. 60 (2010): mocedHO 35-41. JIpyru je ycBojuo Beoma
OIpe3aH CTaB y OZHOCY Ha IIPOTrPecBHe IIOMUTIYKE TEONOTHje, Y MepH Y KOjoj Ce TO OIaXka, IO Hero-
BOM MUILUbEHY, KA0 jeTHOCTPAH, HAEOMOLUIKY, AKTUBICTUYKI U CEKY/TapM30BaHI HAYNH Pa3MUIIbatba
3aCHOBAH Ha Y TVINTAPUCTUIKOM MHAVBUAYATUCTIIKOM YnTamby Brdmmje u pasymeBarmy xpuinrhancke
Bepe. Y. Ha npumep Hristo Yannaras, Chapters on Political Theology (Athens: Papazissis, 1976); Hristo
Yannaras, “A Note on Political Theology”, St. Vladimir’s Theological Quarterly, no. 27 (1983): 53-56.
Yn. Hristo Yannaras, The Freedom of Morality, npesop Elizabeth Briere (Crestwood, NY: St Vladimir's
Seminary Press, 1984), 199-200, 216-217, 219.
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MOHApPXMCTUYKe IIPOLUIOCTH, CyouaBajyhn ce ca BeMKuM HoTelmkohama, He caMo
y nmpunarobaBamy JaHallllbeM 3aXTeBY 3a IpaBefHMje APYIITBO, IeMOKPATHjy U
nomMTaKy mdepamsam,* Beh 1 y CBOM MMUCMOHApPCKOM pajy y 3eM/baMa IJIO-
daHor jyra, Koje Ccy oITpO moroleHe CpOMAIITBOM, COLVIjaTHOM HejeqHaKouhy
Y eKOHOMCKOM €KCIUIOATalujoM. Y ToM cMUCTy cnefieha nsjasa jegHor o Bogehnx
IIPaBOC/IAaBHMX MMCHOJIOTA HAlllel BpEMEHa je Off BeIMKOT 3Hayaja M BaXKHOCTHU 3a
Hally JVCKYCHjy: ,,]IpaBoc/IaB/be MHCHCTVIPA U YBeK je MHcUcTUpano aa he Ilpksa
ocraru IJpkBa camMo ako mocpepyje 3ajeqHMIITBO YoBeka ca borom, amu fa duo
KOje jeHOAVIMEH3MOHA/THO TyMadehe TOT 3ajeqHnIITBa Hehe ycrieTn 1a odyxsartu
LIeTIMHY aKTa cilacema. IIpema ToMe, He camo odoxeme — Beh crmodopa, ocrmodobe-
b€, IPaBJIa: CBYU CY fIe0 YKYIIHe CTBAPHOCTY CIIacema.

3) Llpkaa je cadop, okympame pacyTor Hapona boxxujer, 1 ofje/beHOT YoBevaH-
CTBa, 33jeJHNIa MYIIKapala 1 )XeHa KOju MapIInpajy 3ajenHo xa [apcTsy boxjem
M €CXaTOJIOIIKOM UCIyHberby ucrtopuje. HoBu u pagukannm eeMeHar KapaKkTepu-
IIe TeO/IOTMjy U Impakcy xpuirhaHcke IpKBe Off CaMOT IOYETKA, Ka0 Pe3y/lTaT me-
HOT EBXapycTMjCKOT ¥ €CXaTOJIOUIKOT MIEHTUTETa KOjI je NMpeBasulIaKetbe CBUX
BpCTa nogene u ¢parMeHTanuje (Moma, IIeMeHa, Haluje, je3lKa, KyaType, COIM-
janHe Kmace v mopekia). XpumhaHCTBO, 32 Pas3/INKy Off MAeje U IIpaKce y CpefuHa-
Ma y KOjuMa IOMUHMPajy MyIKapuyu (y KojuMma ce XpuurhaHCTBO I10jaBWJIO), IIO-
HOBHO IIPOLIEIbYje MO/I0XKaj U Y/IOTY JKEHE, TOK HeTOBJM EMIUHEHTHH IPeJCTaBHNUIIN,
kao wTo je Ceetu Ipuropuje HasujansuH, HUCY OK/IeBaIu [a OCy[e HellpaBegHe
3aKOHe ITPOTUB XeHa.* Y Im4HoCTH XeHe, boropopuiie, ibyzcko duhe je mocTojHO
ma poxu y uctopuju Cuna u Ped boxxnjy, ok je ocHuBame hakoHuca y paHoj pksu
¥ TOKOM FOTOBO YMTABOT BM3aHTHUjCKOT II€PMOJiA CBEJOYMTIO O OBOj HOBOj CTBApHO-
ctu. ITopen Tora, MucroHapcka aKTMBHOCT, Kao ¥ IMTYPIUjCKa U cOLyjanHa PyHK-
I¥ja ¥ )KMBOT NMpBUX XpUIIaHCKMX 3ajeHNUIIA, JOBEIN CY 10 TOTa, MOX/a IIPBI
IyT Y UCTOPUjH, Jja ce >keHe Kpehy m3BaH kyhe, y3umajyhu ymore mwmm 3aHuMama
YHYTap IpKBe Ka0 MUCHOHAPY MU KAaO COLMja/THU PAJHULIM, ITapajIeTHO Ca OHUM
TpafMIIOHATHUM 3aHMMambiMa — KaKBa Cy CyNpyra U MajKa, Ha IIpuMep.

Y ncro Bpeme, MebyTum, mapasnento ca oBuM ocnodahajyhum craBowm, Tenneniyje
OMaJIoBa)KaBarba >KeHa HUCY OVJIN OfICYyTHE Y IIPKBEHOj CPEVIHY; BeOMa 4eCTO SKeHa
je IIoBe3MBaHa ca 3/10M 1 I'peXoM. XMjepapXujcKo nofpehuBame 5keHa MyIIKapIyMa

¢ TIo3uTMBaH ¥ ONTMMMCTUMYAH IPUCTYH MOEPaTHOj HEeMOKPATHUjU M IOTUTUYKOM mdepasm-
3My IpEIIOXKeH je PEeBONYIMOHAPHMM JeJIOM I'PYKO-aMepMYKOT IPaBOCIABHOr Teonora Aristotle
Papanikolaou: The Mystical as Political: Democracy and Non-Radical Orthodoxy (Notre Dame, IN:
Notre Dame University Press, 2012).
% Jon Bria, “Renewal of the Tradition Through Pastoral Witness”, IRM, no. 65 (1976): 182; Ion Bria,
“The Liturgy after the Liturgy”, 25-26. Athanasios N. Papathanasiou, “The Images of the Kingdom: Some
invisible points of Cabasilas, and Some Temptations of Eucharistic Theology”, Synaxi, no. 114 (2010):
13-21, TBpAM Ja ukoHa IJapcTa Moke fia ce Habe He camo y Exapuctuju, Beh u y commpmapsocTn ca
CUPOMAIIHMMA, OHMMa KOjU CBe04e eK/IUCHONOTH]Y ¥ Y MUCHjIL.
% Gregory of Nazianzus, Discourse 36, J.-P. Migne, P. G. 36, 289B.
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— ,Hacnebhe® off rpukor u jeBpejckor cBeta — Hpoapro je y ogpehenoj mepu y sxu-
BOT 1 MHCTUTYLHje LIpKBe, 1 TOCeSHO y MOHAIIKY MIbe; IIpolarupame Gopme un
LPKBEHMX CTPYKTYpPa Y OUMITIETHOM jeé paCKOPaKy ca CBOjOM TEOJIOLIKOM I €CXaTO-
JIOIIKOM CaMOCBeCTH. [lenpecBHY TepeT UCTOpHje U [PYIITBEHOT KOHPOpMM3Ma I
KOH3€epBaTMBM3Ma 4eCTO je YaK TeXM y UCTopuju 1 >kuBoTy LipkBe ox JeBanberpcke
JCTVHE, O Y€MY CBEJOYM TPEHYTHO LPKBEHA U IIACTUPCKA CTBAPHOCT KOja je JaleKo
Off IIpujaTe/bCKe IIpeMa >KeHaMa, 10 Te Mepe jja npodecop Mapnoc bersoc Harma-
IaBa /Ia je ,CBaKOJIHEBHA ITPaKca LPKBe Y CYIPOTHOCTH Ca IPAaBOCTABHOM Tpaji-
nyjom. Ham cBakofHeBHM XUBOT je aHTN(HEMIHUCTUYKY JOK je IIpaBOC/IaBHA Tpa-
AUIVja MaTpujapxaT, koju je demuHncTiuky. Llemo murame ce cactoju y ToMe ja
IpaBOC/IaBHY Xpuithanu Mopajy OUTH y CKIajiy ca caMum codom.

[Tag Busanrtuje mop Typke (1453), Kao ¥ HaKHaJjHe MHTPOBep3uje U OfdOpaM-
dennu craB ycBojeH op ctpaHe IIpaBociaBHe LlpkBe, a 1 beH HapOX MpeXXUBEO
JCTaMCKa OCBajamba, SOIPVHEO je OIIYYHOj CaKpaausalyji JPYIITBEHOI KOH3€ep-
BaTUBM3Ma U CTPYKTypPa TPaIMLIMOHATHOT APyITBa. TO je BEINMKY TEOTOUIKY I T1a-
CTUPCKU IpOdIeM KOoju IIPaBOCIaBHY MUCUOHAPHY IIpeHOCe BeoMa 4ecTo (CBe OBe
KOH3€pBaTUBHE e/leMeHTe IpeyseTe ca bamckor ncroka mim narpujapxanHux apy-
mraBa bankaHa) IpyroM ApYIITBEHO-KYITYPHOM MIbEY, OFHOCHO mputarobasa-
e MICYje, YMECTO Ja IpoIoBenajy Jepanheme XprucToBO U HeHY €CXaTONOLIKY
BIU3Mjy ,HOBOI Heda 1 HoBe 3eMbe,” (OTK 21, 1) OUeKVBAHM HOBU CBET JbyOaBH,
MMpa, IpaBfe U jegHakocTy. To je jour 03dm/pHMje, ¥ MPOHMYHO, CBE Ce OBO JiellaBa
y TPEHYTKY Kajja Cy MHOTe Off XpyIThaHCKMX MUCHja Ha TTI0OA/THOM jyTy — He CaMo
IIPpOTeCTAaHTCKe — IOKYIIaJie ja IOHOBO caIyefajy IOJI0XKaj 1 YIory >keHe y LIpkBu,
U IIPEVCINTAjy BeHy cryxOy 1 nocseheHOCT MucroHapckoM papy. PopHa nmpaspa,
u ocnodobeme off cakpamM30BaHOT TepeTa IaTpyjapXalTHoT [PYLITBA, XUTHN CY Te-
OJIOLIKI, TACTOPATHYU, I MUCMOHAPCKI MMIIepaTyB; 3aTO OU IIPaBOC/IAB/be Ha I7I0-
damHOM HUBOY, YKbydyjyhy npumarobhaBame micuje, Tpedaso fa OfIydn y Kojoj
Mmepu he dutu nucmpucano odehasajyhum npaBociaBHNM TEOTONIKIM 0OHAB/ba-
IbeM KOjé je BUJ/bUBO y TAKO3BAHOj AjaCIIOPU U Y MHOTUM IIPABOCIABHUM 3€MJba-
Ma y ApYroj HOMOBMHY 20. BeKa, win he nctpajatu y ondpanu anaxpoHe 3adpaHe,
KOje JKeHe YMHe IPYTMM CTEINIEHOM BEPHMX U Y TPAJUIIVIOHA/IHAM ITPaBOCTTABHUM I
Y MUCHOHAPCKUM IIOCTaBKaMa: A TO je BUIIE IIOBE€3aHO Ca APYLITBEHNM CTE€PEOTH-
nyMa ¥ GyHZaMeHTATUCTUYKIAM TyMadeheM TPayIiije, HeTO Ca eCXaTOMOIIKIM 1
eBXapucTujckuM etocoM LIpkBe, Koja je mo3BaHa Aa TpaHCGOpPMMILE CBET U MCTO-
pujy, pyncka duha u mebymyncke/mebyponne ognoce.

7 Marios Begzos, Phenomenology of Religion (Athens: Ellinika Grammata Publications, 1995), 282.
Y. Pantelis Kalaitzidis, “From the Division of Gender to the Unity of the New Life in Christ: Orthodox
Theology Facing Women’s Quest for Equality and Participation in Church Life”. “Gender and Religion—
The Role of Women in the Church’, ysop P. Kalaitzidis, npupenyo, N. Ntontos, TokoM 2002-03, 3MMCKI
nporpam Volos Academy for Theological Studies (Athens: Indiktos Publications, 2004), 9-29.

 3a nmuTama Koja Cy pasMaTpaHa y oBoM nocnenmeM geny yi. Elizabeth Behr-Sigel, The Ministry

of Women in the Church, npesog Steven Bigham (Crestwood, NY: St. Vladimir’s Seminary Press, 1999);
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4. 3AKSYYAK

Haxon HaBobema CBUX OBYX HeraTMBHUX I10jaBa, MO>KEMO ce II03BaTy Ha ofpehene
no3uTHBHe 1 oxpadpyjyhe 3HaKe, OfJHOCHO IIOHOBHO YCIIOCTaB/balbe MIUCHje, Ko
U IIOHOBHO OTKpMBame MICHje, HAPOUUTO Y JIAaHAIIHEeM IPYKOM IPaBOCTABHOM
dOroc/I0OBCKOM KOHTEKCTY, Ka0 CAaKOHCTUTYTUBHVM e/leMeHTOM M3rpanme Llpkse.
HaxkoH mro ce Mucuja nmosesyje ca SpaTcTBOM IUjeTUCTUYKOT U PEIUTMjCKOT aK-
TUBY3MA, Kao IITO je ,3OM a caMmum TUM ce U He IJeH! JOBOJBHO WU 3aHeMapyje
Kao 3aIaJiHM YTULIAj Off CTpaHe MHOTMX TeOJIora 3aCTYIIHNKA ,[IoBpaTka Ouyma“
TpYKe Teo/noruje 60-MX TOAMHA,” 3axBa/byjyhu pagy Teonora, MUCHOIOTa, Y MUCH-
OHapa Kao LITO Cy apxuenuckon Tupane u nene Andanuje Anacracuje (Janymatoc),
Emmac Bynrapakunc (1927-1999), JIyka Beponuc, Joan bpuja, mutpononur Ieap-
res Mop Ocratuoc, Ilerpoc Bacunujaguc, mutpononut Iesapres Mop Kypuioc,
Aranacyje H. [Tanmaranacny, HelaBHO CMO UIIaK IOYe/NIN Jia CXBaTaMoO y IIpaBoOC/Ia-
BJbY, 2 I0CEOHO y I'PYKOM KOHTEKCTY, HeKe Ipod/ieMaTNyHe aclleKTe IPeTXOHe Te-
OJIOIIIKe TeHepaljyje 1 IPeTXO/JHe TEeOMOLIKe ,,[Tapafurme’, KOHaYHO Ipuxsarajyhn
MIUCHjy He Kao nocneauiy cadopHoctu LlpkBe Beh kao ycimoB 3a 1pkBeHy cadop-
HOCT; IPYTUM peunma, usrpabyje ce cBecT o ToMe fia je Mycuja o came CYIITHHE
Ipkse, ma Mucrja HUje HUILITA Malbe KOHCTUTYTUBHA 3a LIpkBy of EBXapuctuje, n
fa je MMCHja UMIUIEMEHTAallVja ¥ HacTaBaK XPUCTOBE 3aIIOBECTU Y UCTOPUJI, ... U
Hayunte cBe Hapoge kKpcrehu ux y ume Oua u Cuna n Ceeror [Iyxa“ (Mt 28, 19).7°

Hapam ce fia je oBaj oxpadpyjyhu sHak camMo moyeTak Imper MHOKpeTa IjpKBeHe
¥ IyXOBHe 0OHOBE, Kao 1 1yd/be CBECTM O I7T0daTHIM 13a30BMMa JaHALIIbeT CBETa,
Ha Koje LIpKBa 1 Teonornja Koje cy MUCHju OKpeHyTe He MOTy OCTaTy paBHOZYILIHE
V1Y, jOILI TOpe, HEeIIpUjeMYNBE.

Elizabeth Behr-Sigel u Kallistos Ware, The Ordination of Women in the Orthodox Church (Geneva:
WCC Publications, 2000); Kyriaki Karidoyannes FitzGerald, Women Deacons in the Orthodox Church.
Called to Holiness and Ministry (Brookline, MA: Holy Cross Orthodox Press, 1998); Orthodox Women
Speak: Discerning the “Signs of the Times”, npupemuo Kyriaki Karidoyannes FitzGerald (Geneva/
Brookline, MA: WCC Publications/Holy Cross Orthodox Press, 1999); Women's Voices and Visions
for the Church: Reflections from Orthodox Women, npupenumu Christiane Breaban, Sophie Deischa,
Eleni Kasselouri-Hatzivassiliadi (Geneva: WCC Publications, 2006); Many Women Were Also There...
The Participation of Orthodox Women in the Ecumenical Movement. Past, Present, Future, npuipenmu-
ne Eleni Kasselouri-Hatzivassiliadi, Fulata Mbano Moyo, Aikaterini Pekridou (Geneva/Volos, Greece:
WCC and Volos Academy Publications, 2011); Eleni Kasselouri-Hatzivassiliadi, “Mission, Gender, and
Theological Education: An Orthodox Perspective”, IRM, no. 104 (2015): 37-45; Rastko Jovic, “Doing
Gender Justice as a Mission Imperative: God's Justice and Ours”, IRM, no. 104 (2015): 26-36. Y. Takobe,
“Communiqué at the Conclusion of the International Theological Conference: Deaconesses, Ordination
of Women and Orthodox Theology”, IRM, no. 104 (2015): 134-140.
% Yn. Papathanasiou, The ‘Generation of '60s’, 401-411.
7°¥11. Athanasiosos N. Papathanasiou, “Is Mission a Consequence of the Catholicity of the Church?”,
IRM, no. 90 (2001): 409-416. Yi. Takobe: Ion Bria, “Reflections on Mission Theology and Missiology”,
IRM, no. 73 (1984): 66-72.
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Summary: The dominance of the Eucharist ecclesiology in the middle of the pre-
vious century led to the underestimation of mission and missionary work. At the
same time, it meant a certain animosity towards activism and social engagement.
This paper shows the importance of the mission and how lack of mission in the
negative way affects the Orthodox theology. Using historical examples, the author
has shown that Orthodoxy, Eastern and Oriental, offers a solid and grounded the-
ology of the mission. The mission is not just spreading the Christian message to
people who know nothing of Christianity, but rather the developing awareness of
the depth of the challenges of the global world. The Church facing the mission
cannot remain indifferent to these challenges. Through this paper, we have shown
that the mission of the very essence of the Church, is no less constitutive for the
Church than the Eucharist, and that the mission is the implementation and con-
tinuation of Christs commandment in history, “.. and teach all nations, baptizing
them in the name of the Father, the Son, and the Holy Spirit” (Matt. 28:19). » Key
words: mission, Eucharist, return to the Fathers, globalized world, Liturgy, Eucha-
ristic ecclesiology.
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