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OmnpaBJaHOCT M paljMIOHAIHOCT TEUCTUYKOT BEpOBamba —
ponpuHoc AnsuHa [Inantunre

Casceiniak: Y TekcTy ce o6pahyje Tema enmcTeMmdKoOr OpaBama 1 panyoHaTHOCTy XpuithaH-
CKOT TeMCTUYKOT BepoBaba Kpo3 ¢punocodujy nmpeacTaBHMKa pepOpMaTOpCKe enmucTeMOsIo-
ruje AnBuna ITmantuHre. OcHOBHY upejy enmcremornoruje IlnanTunre unum xpuirhancko
TEMCTUYKO BepOBame Kao ITPaBO OCHOBHO M 3ajeM4eHO BepoBame. IImanTuHra mocrynmpa
IIOCTOjatbe KOTHUTMBHOI MeXaHu3Ma, sensus divinitatis-a, koju y ogroopajyhum ycnosnma,
noMorHyT fejctBoM Ceeror [lyxa, oMoryhasa 06/mMKOBambe MCTVHNUTOL HeM3BEIEHOT BEpo-
Bama 0 bory. Hajcnaxxuuju apryment nporus IlnanTuHruHOr cucreMa je HassaH ,The Great
Pumpkin Objection. KputnkosaHa je nzeja na je xpuinhaHcko BepoBarbe IIPaBo 1 OCHOBHO
3aTO IIITO TO OTBApa BpaTa allCypAHUM BepoBambMMa Koja 611 MOI/Ia IMaTH KapaKTep OCHOBHOT
BepoBama ¥ VICTOBPEMEHO OMTU OIpaBaHM Y OKBMpPMMA M3BeCcHOT cucreMa. I[ImaHTHHra je
IOKYIIIA0 [ja OATOBOPY Ha 0OBaj 13a30B, MelyTM, reHepaiHO, IPUTOBOP I [a/be MMa TEXKIHY.
Ha xpajy ce ckpehe maxmy Ha cXBaTare Pal[IOHAJTHOCTH 1 OIIPaB/aba Kao CKOPO y3ajaMHO
3aMemVBIX ¥ HEOIBOjUBIX TepMIHA. AyTOp ITOKYIIaBa fla MOKaXKe /la Ce Pafiyi O PelaTBHO
He3aBVICHMM KOHIENTUMA U []a TO MMa MO3UTUBHE TTOC/IeNyLIe TIO eMMCTEMOTIOTH]y peluruje.

Kmyune peuu: AnuH IlmaHTmHTa, ped)opMaTOpCKa eMMCTEMOJIOINMja, PAI[VIOHATHOCT, OII-
paBfambe, IPaBO OCHOBHO BEPOBabe, 3ajeMUeHO BepoBambe, sensus divinitatis, pyHparmonanmsam

VYBon

Mako objammera Bapupajy y ¢puHecama y 3aBUCHOCTM Off M3BOPa KOju Ce KO-
PUCTH, TIOCTOjM jeHO 3ajeHIYKO U HajommTyje ofpeheme Tensma koje ce Mo-
Ke HahM y caBpeMeHNM peyHMIIMMa IT0jMOBA U TEPMIHA: TeU3aM je BepoBame
ma noctoju bor. V1 mopep Tora mTo rpaMaTnyky 061K KOju CMO yIIOTpeOumm
UMIUINIVPA NOCTOjalbe MOHOTENCTUYKIX IPeTIOCTaBKY, MopaMo pehu fa nm-
IUIMKALlMja MOXe, a/ly He Mopa fia Oyzie IpUCyTHA. Y OBOM CIIy4ajy ,,bor® moxe
fla ce CXBATy Ko OIIITY TEPMUH KOju COOOM He HOCK IIPETIOCTaBKe MOHOTEN-
CTIMYKOT KapaKTepa. Y TOM CMICITY, CBaK! (PEIUIMjCKI) CUCTeM KOjU TIOCT YN -
pa IocTojame HOXKaHCTBA — Ko IITO [IOKa3yje 1 ApyTa IIOJIOBMHA OBUX KOBAHM-
I1a — MOXe f1a Oy/ie OKapaKTepJCaH Kao TeVICTUYKIL.

I nopen pedeHor, M3I7Iefia fIa II0jaM Ten3aM Hajyelrhe 3By4y Kao OfijeK jeHOT
KOHKPETHOT Ky/ITYPHO-LMBWIN3ALMjCKOT aMOujeHTa: aMOUjeHT LYBUIM3aLuje
IyTU TIepyof, yClIoB/baBaHe xpuirhancTBoM. To 1 He IpefcTaB/ba HEKO BEINKO



118

3opan Toprues

9y7I0 aKO y3MeMO y 003Mp fla ce >KapuiTe pacnpase usMeby Temcra u arencra
OflyBeK Ha/Ia3WIo y CpeAMHM Tfe je xpuinhaHCTBO B1afiajyhu pemurujcku morep
Ha CBeT. ¥ TOM KOHTEKCTY, KapaKTepM3alllje Teu3Ma y CaBpPeMEHUM aKafleMCKIUM
pacrpaBaMa BeoMa 4ecTo jo6ujajy hopmy mepuHMUCaHy OIIMKaMa U CXBaTamby-
Ma xpuirthancTsa. Tako, Kajj JaHac YUTaMO O TeV3MY U TeVICTYKOM BEPOBAY, 110
csemy cypehm, mmMamo y Bupy npe cBera xpumhanckn rensam. He sxenmmo fia 3By-
4JIMO jeTHOCTPAHO, AT/ YMbEHNIIA je A Hajy TUIIAjHIUjU aKaJleMCKI 1 0Opa3oBHA
LIEHTPY Y KOjIMa Ce jefjaH YT BpeMeHCKM IIePUOJ OfiBUjajy iebare y Be3u C Te-
VCTUYKVIM BepOBambeM IIPUIIaJajy MHTETeKTYaTHOj K/IVIMM €BPOIICKO-aMepUYKOT
CBeTa y KOMe je XpUIINaHCTBO I7IaBHM PEUTUjCKY TIOTTIe. Y TOM CMIUCITY, Kaja
HEKO JIaHaC Pa3MIUIIbA WM AKTUBHO NMAPTULVIINPA Y KOHTPOBEP3U O TeUCTNY-
KOM BepOBalby, HeM30eXHe I Hy>KHe Cy pedepeHlie Ha CaBpeMeHe MU KIacuHe
MIC/IVOLIe Koju X1Be (KMBe/u Cy) U paje (paannu cy) y xpuirhaHcKoj CpefyHL.

Ospe hemo pasmarparu mpobeM palMOHATHOCTH U OMPaBIaHOCTU (XPU-
mhaHCKOT) TeMCTIYKOT BepOBamba, a Hallla aHa/Mu3a he rpaBUTHpaTH OKO Uzieja
KOje je pasBMO jefjaH Off HajIIO3HATUjMX CABPEMEHNX aHAIUTUYKMX Pputocoda,
IIPOIIOHEHT T3B. pedopMaTopcke enucremonoruje’, Ajnsun Ilmantunra. [Tnan-
TUHTA TIpefiCTaB/ba IOTBPAY MAajOIpe HaBeJEeHOI HaulHA CXBaTama TeM3Ma:
IETOBA PasMMII/bakba O TEN3MY Ce He THUY (CaMo) IPeTIIOCTaB/bEHOT ,,OMIITeT
TensMa“; OHa IIpeJiCTaB/bajy caMo IIOCPeJHM HAauuH Ja ce fobe o onpasaama
xpuirhaHCKOr BepoBamwa, 1 TO, MOPaMO HAIJIACUTH, Ha eKCKTY3VBUCTUYKY Ha-
4yH, apupMuuIyhy enucTeMnyKy onpaBaaHOCT XpUIThaHCKOT BepoBama Vis-a-
Vis CBUX OCTa/MX Ter3aMa (Takas je C/Iydaj U ca [PYrMM 3HA4ajHUM MUCTIOLIEM
caBpeMeHe aHaIUTHYKe ¢punocoduje penuruje, Pudaprom CBUHOYpHOM).

Ilaksie, y OBOM pajly TepMUHMU ,TeU3aM" U ,TEUCTUYKO BepoBame" 61he Ko-
puuthenn y cnegehem cmucny: a) Kao OHM KOju Ha IIPBOM CEMaHTUYKOM HUBOY
03HayYaBajy CTaB Jja, IIPOCTO, TocToju bor 1 6) Kao oHM Koju Ha APYrOM CeMaH-
TUYKOM HIBOY O3HA4YaBajy CTaB KOjy MIONPYMa KOHKPETHMUjY OOIMK UMjU Y3POK
Tpeba [ja TPaKUMO Y KYATYPHUM IIpWINKaMa y4ecHNKa y febaru o (He)moryh-
HOCTH €IMICTeMIYKOT OIlpaB/ialba TEUCTIYKOT BepoBaba. HakoH 0BMX YBOJHNUX
peun, penasuMo Ha pa3MaTparmbe HajOMTHUjMX KOHIIeNaTa 1 1jeja MoBe3aHnX
Ca TEMOM OBOT TEKCTa.

PanmnonanaocT

1. TepMuHM ,palioHaNIHO® ¥ ,,PALIMOHATTHOCT * CY Off OHUX KOjU IpUIIafiajy
TPyIN 4ecTo KopuilheHNUX TepMMHA 4Mje 3HAYeHe je prima facie jacHO, OfHO-

! VsBopHu eHrneckn uspas je ,reformed epistemology“ koju mpesognmo ,,pedopmaropcka
eImICTeMOsIOrMja“ ca Ii/beM [a IpeHeceMOo CYLITHHCKY Ifejy fa je OBaKaB TUII eIVCTEMOIOTHje
cBOjcTBeH QuUI030duMa pennruje Koju fonase n3 pepopMaropckux xpuirhaHCKIUX 3ajefHNIIA 1
KOju, CAMMM TUM, CBOj IIPUCTYII €MMCTEMOIOTHj! Y 3HAYajHOj MEPU Tpajie Ha MjejaMa IPUCY THUM
Y TEOJIOLIKMM TPAKTaTIMa IT03HATUX peopMaTopcKux Teosnora (kao mrro je uip. XKan Kansun).
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CHO, TofipasyMeBa ce fia je Beh mos3Haro (kao LITO je HIIP. CIy4aj ca TePMIHOM
»cpeha’ ,;o6po® ,,1eno®), Ho, MPUINKOM MOKYIIAja a ce Ofpeny NMpeLusHije,
HacTajy 036wpHe noremmkohe. To Baky Kako 3a CBaKOHEBHY HeaHAIMTUYKI
rOBOpP TaKo M 3a akafieMcky pauckypc. Illta sampaBo 3Hauu ,,palIOHATHOCT,
OIHOCHO KBa/MPUKATHB ,,parioHanHo ? GacimHaHTaH (eHOMEH je J1a, KaJi He-
KO TOKYIIa fa ce6u pasjacHu oBe TepMuHe ciayxehnu ce ogrosapajyhom mure-
paTypoM, TaKo MO>Ke Jla Ce [ieCli /ja CBOje MCTpaKuBabe 3aBpli ca jour Behom
koH(py3mjoM. JemaH off mpo6seMa je TO LITO je YeCT CTy4aj a TEKCT KOjyu TOBOpHI
0 palMOHATHOCTY YMHM TO BeoMa Heoxpeheno. [Ipyru Benuku npobiem je To
IITO, ¥ KaJj TOCTOju 0Opo paspabheHa aHanmsa Koja JOBOAY 10 jaCHOT 3aK/by4-
Ka, IIOCTOj) TOIMKO Pas/IMYUTUX KOHIleIlaTa PaIiOHA/IHOCTU U PAl[IOHAJTHOT,
Jla je TeILIKO OIIpefIeJINTI Ce 3a jeflaH Off IbIX, IpuxBarajyhy ra kao Kputepujym
y cBOjuM mabuM pacyhuBamuma. Vmak, 4ak u Kaf je CUTyaIija OBakBa KAKBOM
CMO je omucani, MOXKeMo Jia JoheMo /10 HeKVX OIIITHX 3aK/bydaKa o II0jMy pa-
IIIOHATTHOCTI. TaKo: a) KOHIENIT je YCKO MOBe3aH ca crocobHourhy pasmuipa-
13, OJHOCHO Ca MPaBWIHNM Pa3MUIIbambeM U (IPABIIHNM) 3aK/by4NBambEM;
0) paIMOHATHOCT je IoBe3aHa ca crocobHouhy fla ce HaBefle pasyior 3a ofpe-
benn Tun pasmmnuUbama MM MOCTyIIaKa 1 Ja ce ja ofroapajyhe objammerne
y Be3U C TUM; B) ,CIIO/ballliba“ (He Mame OMTHA) KapaKTepUCTIKa OBOT II0jMa je
Jia je 1eroBO ofjpeherbe KOHTMHIEHTHO, YC/IOB/BEHO Pa3/INYUTIAM OKOTTHOCTIIMA,
OCHOBHMM IIPETIIOCTaBKaMa ¥ KpUTepIjyMIMa IIojefifHala VTN 3ajefHILIA KOje
ra gepunnury (Moxxe ce pehu 1a ce y OCHOBM KOHIIEIITA eCKIUTUIUTHO VJIN M-
IVIMIMTHO Hajla3e HeKe MeTay3MUuKe IIPETIOCTaBKe).?

HakoH 1ITO pa3MOTPUMO HEKOIMKO 00jalllberha PallMOHATHOCTY (M pary-
oHasHoOr), BuaeheMo a mocToje U pyre KapakTepuCTUKe Koje 6u Morie 6uTu
Habpojane. MehyTum, My cMo ce opyunnu 3a oBe, Oynyhu fa HaMm ce YMHY Ja
CY TO HajOIIITHja 00esIexja pariOHaTHOCTH.

2. a) Po6ept Hosuxk (Robert Nozick), mako nosnaruju mo ceom yTuiajy Ha
HO/by MOMUTUYKe rmocoduje, 6aBMO ce U TeMOM PaIVIOHATHOCTH, KOHKpeT-
HIj€ — OHUM IITO HAC HajBUIIE U 3aHMMA — TEMOM PalMIOHA/IHOCTY BEPOBaha.
Ila 611 cxBaTU/IN HEroB KOHIENT, ocBpHyhemo ce Ha Hosukoso neno The Nature
of Rationality (IIpupoga pavyuonantociiu,).

2 Mopamo fa IPUMETHMO Jia Ce jOII Ha CaMOM TIOYeTKy cycpehemo ca jemHnum mpobmemMoM.
Hanme, n3pas ,,ipaBUIHO MOXe 6uTI 13y3eTHO Ipobnemarnyad. IlITa je mpaBuiIHO, a 1ITa HItje
IIPaBWIHO pasMuliUbame? Jla /v Cy KpuTepujymu 3a epMHMCAbE MEAUIIMHCKI YIX HEKOT IPYTor
tumna? Ilocexyje M mepBepTHpaHa IMYHOCT CBOjy NMOCEOHY ,,pPAllMOHATHOCT KOjOM OIIpaBiaBa
cBoje moctynke? Kakas Tpe6a ma 6yme corujaanu Mukpo-yHusep3yMm (n Lebensform) ma 6u y
eMY OofipeheHV HauMH pasMulbara M MOCTyNama 6uin mpaBuwiHy, a y gpyrom He? Kommko
TaKBUX MUKPOCBETOBA HOCTOj]/I "'y KaKBOM CYy MebYCO6HOM OJIHOCY? OBo cy 0361M/bHA TIUTAIbA
Ha KOjUMa je IIPMIIYHO TeIIKO ATV KOHK/TY3VBaH ofiroBop. Hajeuine 3aTo mTO Cy IIOBe3aHa ca
TpehoM OIIIITOM KapaKTepUCTUKOM, HaBeleHOM rope. Tako, Kpo3 fasplt TEKCT heMo BIAeTU KaKo
C€ Yy pa3IM4InTUM CUCTEMMMA Ha3Mpe HEKO 06jaI.HH7€H7€ KOje je, MebYTI/IM, 4ecTo 3aJIOBOTI)aBajyh€

CaMo y OKBMPMMa TeOpUje YMjy [Ieo MPEJICTaBba, JAK/IE: PEJIEBAHTHO je TI0CMAaTPaHO CaMo U3 jefi-
He IePCIeKTIBe, CaMO Ca MOTeHIjauMa fia 6yfie mpuxBaheHo y IMpoj akafieMCKOj 3ajeTHIIIIA.
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Po6ept Ho3uk HaBopu [jBe OMIITe TeMe, PeOBHO IPIUCYTHE Y TUTEPATYpPU:
PalMOHATIHOCT BepoBaba 3aBMCY Off TOTA: a) KOjy Cy pasjio3n Jja ce IpuxBa-
TV HEKO BepoBame 1 0) [ja M je ¥ KOJIMKO je TIOy3/JjaH IMpolec KOju JOBOANU JIO
¢dbopmupama oxpeheHor Beposama.’ Passujajyhn cBoje nsnmarame, Hosuk Heko-
JIMKO IyTa KaXKe JIa je pallMiOHAaTHOCT yCMepeHa Ka VICTUHY, Tj. Jla je cCBpXa pa-
LIVIOHAJTHOCTH 1A ,,IpOU3Befie NCTUHUTA BepoBama.* Takobe, oH ycko mosesyje
PALMOHATTHOCT BepoBama Ca Pa3/oKHOIINY ¥ MHPpepeHIMjaTHIM IIPOLecoM,
cMaTpajyhu ma ce y Benmkoj Mepu paiy O NMPOIO3UIMOHATHOM npouecy.’ OH
Har/IallaBa ¥ KPUTUYKY AUMEH3M1jy palyioHaTHOCTN.

Beoma 6MTHa KapaKTepUCTMKA PAlMOHATHOCTU KOjy CMO TOpe MMEHOBa/IN
Kao CIIO/bAllllby KapaKTePUCTHUKY PaIllIOHATHCOTU IpUCYTHA je n 'y Ho3ukoBoj
aHa/mM3u. Tako, OH Kaxke:

»He camo fia je BepoBarbe Be3aHO 3a KOHTEKCT, HETO MICTO BN U 32 PALJVIOHATHOCT.
HasBaru HeIITO paljyIOHAJIHUM 3HAYM BPegHOBAIHU id: HETOBU PA3NIO3U CY godpu
(onpebene Bpcre) u ucnymana crangapae (ogpehene Bpcre) koje Wipeda ga UCITyHIUL.
OBy cTaHFapAy, Kao MITO CMO PEeK/IM, MOTY [ia Bapypajy y pasnuduTiM 06/IacTiMa,
KOHTEKCTVMMa U BpeMeHnMa. 360r Tora Tpeba a GymeMo MaX/bUBM Kaja JOHOCUMO
3aK/bydYaK Jja je HeKO VPALMOHA/NIAH [IPOCTO 3aTO LITO IHETOBY PA3/Io3n He UCIYHa-

3 Nozick, Robert, The Nature of Rationality, Princeton University Press, Princeton, New Jersey,
1993, 64

4 Ca cBoje cTpane, uctnna, cMarpa Hosuk, 6ap 13BopHO (IPBOOUTHO), MMa MHCTPYMEHTAIHY
IuMeHsujy: ,dVHM ce pa3yMHIM MUCIUTI [ia je Hallle M3BOPHO MHTepeCoBarbe 3a ICTMHOM G110
MHCTPYMEHTA/IHO 3aCHOBAHO. VIcTHHe cy Hac crysxuie 607be Of IaXu, 1 60/be Off TOra Ja HeMa-
MO HIMKaKBa BepOBalba, y CyouaBamy ca OIacHOCTMMa 1 MoryhHocTiMa cBeta. CaBplleHO TauHa
UCTHHA HUje 61171 ToTpe6Ha, HO CaMO BEepOBae Koje je JoB0bHO UCTHUHUTAO [{a HAM Jia TIOKeTb-
HIjJ pe3y/ITaTy Kajia ce fefyje mpema mbeMy. OHO IITO je 6110 IIOTPeGHO I LITO Ce TPAKIIO O1ite
Cy ,KOpUCHe UCTHHe, a Aa 611 61I0 KOPUCHO, BepoBame He MOpa Aa Oyfie Mper3Ho UCTUHUTO.
VcruHa, oHpa, 6u 6uta pajuje Haauk oHoMe wTo je [lon Poyic HasBao nmpumapHo 106po, Hewro
IIITO je YIoTpe6/bUBO 3a BEMMKN 6POj LiM/beBa — CKOPO CBYX — I 360T TOTa je OXe/bHO U JOHOCH-
710 611 Ko6uT (CKOPO) 6e3 orIex Ha TO KOju Cy Haluy ocebHm 1ysbeBu. Tako, Moryhe je na sxenumo
MCTUHINTA BepoBatba 11 1a 6yZeMo 3aMHTEPeCOBAH 3a ICTUHOM 3aTO LITO MICTMHUTA BEpPOBamba Cy
KOPMCHa 32 BeJIMKY 6poj IibeBa. Vnak, To 61 0CTaBUIO Hallle IHTePeCOBakbe 3a UCTUHOM — 6ap
U3BOPHO — MHCTpYMeHTaTHUM.  (,It seems reasonable to think that our original interest in truth
was instrumentally based. Truths served us better than falsehoods and better than no beliefs at all
in coping with the world’s dangers and opportunities. Perfectly accurate truth was not necessary,
only a belief that was true enough to give (more) desirable results when acted upon. What was ne-
eded and wanted were “serviceable truths,” and to be serviceable a belief need not have been preci-
sely true. Truth, then, would be rather like what John Rawls has called a primary good, something
that is useful for a very wide range of purposes - almost all - and hence will be desired and bring
benefit (almost) no matter what our particular purposes might be. So we might desire true beliefs
and come to be concerned with truth because true beliefs are useful for a very wide range of pur-
poses. Yet that would leave our concern with truth instrumental - at least originally®), ucizio, 64.

5 Hcro, 71.

6 Vicro, 71-72. Brincko mosesaHa ca KPUTUYHOILINY Cy 1IecT IIpaByja O paliOHATHOM
BEpOBaIby; O TOME: 85-92.
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Bajy BehMHYy CTpormx craHpjappa Koje My Moxemo fa ¢popMymuuieMo. Moxpa oHI
UCITyhaBajy CTaHJapyie ofirosapajyhe 3a m1XOB KOHTEKCT, CTaHJapHie Koje TaMo 61

IpeNopydnIe HajCTpoXKuje Teopuje”.”

Jlakye, KapaKTepUCTHUKE U ITapaMeTpy PalliOHa/THOCTH, Ta4YHNje, PaljIOHATHOT
BepoBama, 10 Hosuky, cy cnenehn: pasnioxXHOCT BepoBama, MOY34aHOCT IIPO-
Ijeca ¥ MeXaHM3aMa KOjy IIPOM3BOJie BEPOBabe, YCMEPEHOCT Ka UCTUHMU, KPU-
TUYHOCT ¥ KOHTVHTEHTHOCT.

60) IIpenasumo Ha m3narame uaeja Pobepra Aynnja (Robert Audi). V3gso-
juheMo camo HajkapaKTepUCTMYHYje ¥ Haj3saHMMJ/bMBYje MOMEHTE HeTOBUX
pasMmIbarba.

AynujeBo cXBaTam€ PalMOHATHOCTH je IpuandHo mupoko. To u jecre jenan
0]l HajHTE€PECAaHTHUjUX MOMeHaTa AyaujeBe aHanuse panyoHanHoctu. Iln-
PVHA KOHIIETITA je pe3ynTaT AyAujeBor pasnnKoBama n3Mely pannonamrsocTn
I OIpaBJjamba, OJHOCHO: Pal[MIOHAJIHOI BEpOBama U eMUCTEeMUYKN OIpaBja-
HOT BepoBama. Ayiu cMaTpa fia je M3egHauele M0jMOBa ,PAlIOHATHOCT U
»OIIpaB/ame" pe3y/nTaT CKeNTUYKIX YTHUIAja y eNUCTeMOJIOTHj ! KOj/ 3aXTeBajy
BeoMa BJICOKe CTaHfIapfie fia 61 BepoBambe HOOMIO MO3UTHBAH EIMCTeMIYKI
CTaTYC, LITO 3HAYM Ja, KaJja MOKYLIaBaMo Jja ITOKa)XeMo Kako je ofipeheHo Be-
poBabe palMOHATHO, MU 3aIIPAaBO IMOKYIIABAMO /Ia MOKa)KeMO KaKo je MpaIyo-
HaJ/IHO JIa ce HeKO He JIP>KM TOT BepoBama. To ca cBoje cTpaHe 3axTeBa I10CENO0-
Barbe YBPCTUX OCHOBA Ha KOjiMa Ce BEPOBambe TeMe/bM, HITO C€ Ha KPajy CBOJU
Ha II0CeJIoBambe ,,jaKoT  OIlpaB/ama 3a Hallla BepoBama. Mehytum, yobnuajena
IIpaKca YCKOT IOBe3)Baiba PallMlOHA/THOCTI M OIIpaB/ialba HUje HeOIXO#Ha. Y
TOM CMepy Ayin Kaxe:

»Jpyraunja u BepoBaTHO Marbe yoOu4ajeHa peakiinja Ha CKeITUI[M3aM e Ja Ce IIPUCTY-

I MHOTO CKPOMHUje. YMeCTO fla ce TPYAMMO Ja TI0OKa)KeMO fla CKeNTHK HIfje Y IPaBy,
MOXXeMO jeJHOCTABHO J1a OPaHMMO palMOHAIHY HOMYCTUBOCT PeIeBAHTHIX BEpOBa-

ma. Taga 61 MOIVIO fla ce KaXke fla pallMOHAsIHO je (6ap y moriefy BepoBama I JIeJo-
Balba) jelHOCTaBHO OHO IITO HUje MpanuoHanHo. OBO MOKeMO Ha3BaTU MUHUMATHU
iojam payuonantocitiu [...] MehyTum, yomiure ce He mogpasyMeBa fja paljOHATHO
IenoBame WM BepoBame Tpeba jja 6yae u onpasaaHo [...] HopmanHo, ykonuko panu-
OHAa/IHO BepOBatbe Hije Takobe 11 OIpaBaaHo, TO MOXKe fIa Ce Ofpasy Ha PalfOHaTHOCT
He/oBama IIpeMa mweMy, 6ap TaMo Ifie ce paju o HedeMy BeoMa BaXKHUM. To je Beoma
3Ha4YajHa MOTyNHOCT y IoI/Iefly MoBesyBaba ONpaB/iaa ca pallMoHaaHoUINy, anu To

7 ,Not only is belief tied to context, so is rationality. To term something rational is to make an
evaluation: its reasons are good ones (of a certain sort), and it meets the standards (of certain sort)
that it should meet. These standards, we have said, may vary from area to area, context to context,
time to time. We therefore should be careful in concluding that someone is being irrational simply
because his reasons do not meet the most stringent standards we can formulate. They may meet
the standards appropriate to their context, the standards the most stringent theory would recom-

mend there®, Nozick, Robert, The Nature of Rationality, Princeton University Press, Princeton,
New Jersey, 1993, 98.
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He yMambyje IIOEHTY Jja TAMO I7ie Ce IIPUMeHsY]jy II0jMOBY PAIVIOHaTHOCTH U OIIpaBJia-
3, IO0CEJJ0Balbe IPBOT He U3NCKYje LIeIOCHO MOCefoBatmbe Apyror-.®

Hape, Ayau cmarpa fa je panyoHanaHa 0co6a KpUTEPUjyM palliOHATHOCTY, IITO
je IpUINMYHO 3aHMM/BUB cTaB. [lakiie, usriena fja He oapebhyje ,,mpaBuo pauu-
OHAJTHOCTH “ KOjU Ce Cy6jeKT MOyKe CMaTpaTy Pal[iOHaTHUM, HETO PAIIOHATHI
cy0jeKT mokasyje Iita je To parmoHanHocT.® [Ipema HallleM MUIUbeHY OBaKaB
KOHIIETIT PAIL[VIOHATHOCTY VIMA BE/IMKY CJIMYHOCT Ca 3PaBOPasyMCKMM (,com-
mon sense”) KOHIIEIITOM palOHATHOCTH. Vmak, Ayu roBOpU fia IIpeIoKeHN
KpUTEpUjyM HUje 0BOJbaH, Ia, MaKO Pa3NMKyje palliOHa/JIHOCT U OIlpaBJambe,
MICTO TaKO TOBOPM /Ia je IbMXOBa Besa 3HayajHa 3a TO JIa HEKO MOXKe ca Ipa-
BOM Jia Oy/ie Ha3BaH palMOHaTHOM 0co60M. [la HaBefieMO jeilaH M3BOJ Y IIPUJIOT
pedeHor:

»1aKO, YaK 1 aKO je IJTaBHU KPUTEPUjyM PallMOHATHOCTH Jja je pallJiOHAaTHO OHO ILITO
je MpUKIaJHO palMOHAIHOj IMYHOCTH, OBaj CTAH/ AP/, HUje HY Y KOM C/Iy4ajy ITOTIIY-
HO He3aBJCaH Off CIelMUIHOT KpUTepyjyMa onpasfama. llTaBuie, ykonmko HyKa-
7la He CTEKHEM OIIpaBJiaibe 32 HEKO BepOBarbe, HAPOYUTO YKOIMKO MMaM BEOMa jacHO
youbMBa HeOlpaB/jaHa BepoBama — PEIIMO, BepoBama Koja ofpelyjy Moje monarra-
e I 33 KOja Ce JTAKO MOXKe BUJIETH fid CY JIOIe yTeMe/beHa — He MOTY Jja cMaTpaM cebe
paroHaaHoM nu4dHoirhyl[...]

AyznujeB KOHLIEIIT paliMOHATHOCTH NOCIy>Xuhe HaM y fa/beM TOKy paga. OBpe
hemo ocTaTu caMo Ha OBOM KPaTKOM M3/IaTamy.

B) Ilon Kejkc (John Kekes) je myjopiiku npodecop ¢unocoduje n ayrop
kmure Justification of Rationality (Otpasgare payuonantocitiu). Y 0BOM Jeny

8 ,A different and probably less common reaction to skeptical concerns is to take a much
more modest approach. Instead of trying to show the skeptic to be mistaken, one simply defends
the rational permissibility of the relevant beliefs. One might thus assume that what is rational (at
least in belief and action) is simply what is not irrational. We could call this the minimal notion
of rationality [...] It is not clear, however, that a rational action or belief need be justified [...] To
be sure, if a rational belief is not also justified, this might bear on the rationality of acting on it, at
least where anything one thinks important is at stake. That possibility is significant in connecting
justification with rationality, but it does not undermine the point that where the notions of ratio-
nality and justification both apply, possession of the former does not entail overall possession of
the latter, Audi, Robert, The Architecture of Reason. The Structure and Substance of Rationality.
Oxford University Press, Oxford, New York, 2001, mornmaspe ,,Justification, Rationality and Rea-
sons‘,. 49-54. O ncrome Bupu takobe u: Audi, Robert, Epistemology. A Contemporary Introduction
to the Theory of Knowledge, Routledge, London and New York, 1998, Taylor & Francis e-Library,
2005, 271-272.

9 Hcro, 56.

0 Thus, even if the main criterion of rationality is appropriateness to a rational person, that is
a standard which is by no means wholly independent of the specific criteria for justification. More-
over, if I never achieved justification for belief, and particularly if I had sufficiently important and
readily exposable unjustified beliefs —— say, beliefs that direct much of my conduct and are easily
seen to be ill-grounded - I could not count as a rational personl...]; ucizo.
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OH TIOKYIIIaBa JIa jacHuje HedMHMUIIEe HeOBO/bHO ofipehenn mojam parmoHar-
HOCTH, OJHOCHO, Ia IIOCTaBM OfroBapajyhe craHmapie Ha OCHOBY KOjUX HEKY
TEOPMjy MOXKEMO JJa CMaTpaMO PaljiOHATHOM.

Kejkc mocrynmpa net craHfapza paliiOHaTHOCTH: jeflaH CIIOJballllb!, KOjI je
HajOMTHMjY, ¥ YeTHPY yHyTpauma. CIIo/ballby CTaHAP], PAlMOHATHOCTH je
pemraBame nmpo6nema (problem-solving). O memy Kejkc kaxxe:

»CIIO/BAIIHN CTAHAAPA TeOpHje PAL[IOHATHOCTH je OCHOBAH Ha U[EjH [ia je pelllaBarbe
npo6neMa 06jeKTUBAH ¥ He3aBJCAaH Off KOHTEKCTa CTaHMapH paiyoHanHocTn. Kon-
TEeKCTya/THa He3aBMCHOCT 1 00jeKTMBHOCT OBOT CTaHJap/ia 3aTapaHTOBaHM Cy IIOCTO-
jameM IpobJeMa KOji ce MOjaB/byjy IPUPORHO, 6e3 mocpefoBama Teopuje u 6e3 fa
Oyny Hyc-npousBog Teopuja. OBy Ipo6IeMy Cy HasBaHM IpO6IeMU XXMBOTA ¥ OHU
HIYY U3 Ipupoje /byackux 6uha n Hyxpe okonmHe. IIpuMapHy uns Teopuje je fa pe-
1111 Te IpobIeMe, a OCHOBHU CTaHAAP/, IPOCyh1Bamba palioHaTHOCTH Teopuje je meH

« 1

YCIIeX y pelllaBarby OBUX Mpob6eMa‘,

OBoO je 00jeKTMBHM CTaHMAP, KOHTEKCTYaIHO He3aBUCAH U IpeMa TOMe YHM-
Bep3asnaH, conditio sine qua non paliOHATHOCTY 61JIO KOje Teopuje.

YHyTpalImy CTaHAApAK Cy: Torndka KoHsucteHTHOCT (logical consistency),
10jMOBHa KoxepeHIyja (conceptual coherence), objammasajyha cuara (expla-
natory power) u ofIO>KHOCT Kputniy (criticizability). OHu cy KoHTEKCTyanHO
3aBUCHIU 1, IpeMa TOMe, MMajy pellaTiBaH, TadHMje, KOHTUHTEHTaH KapaKTep.
Kejkc cmaTpa [ja, 3a pas/iuKy off IOMEHYTOT CIOJbAlllEbel CTaH/Ap/a, YHYTpa-
Y CTAHAAPAN HUCY HY>KHY YCIOBU PallMOHATHOCTH."

3HaunM: CHo/palllib) CTAHAAPH 3ajeHO Ca YHYTpallbUMa YMHA TEOPHUjy pa-
IIVIOHA/THOM; Y C/Ty4ajy /ja OHa He 3a/{0BOJbaBa jeflaH Off YHYTPAIIbIX CTaH/ap-
Jla, OH/ja, HE3aBYICHO Of TOTa, YKOJIMKO CIY>K! Kao pellemwe ofipeheHor eram-
CTeHIMjaTHOT IIpob/ieMa, OHA CTUYe YC/IOBe Aa Oyle Ha3BaHa PallYlOHATHOM.

11 The external account of the theory of rationality is based on the idea that the context-in-
dependent, objective standard of rationality is problem-solving. The context-independence and
objectivity of the standard is guaranteed by the existence of problems that occur naturally, wit-
hout the mediation of theories and without being byproducts of theories. These problems have
been called "problems of life" and they stem from the nature of human beings and the exigencies
of the environment. The primary purpose of theories is to solve them and the basic standard
for judging the rationality of theories is their success in solving problems of life®, Kekes, John, A
Justification of Rationality, State University of New York Press, Albany, 1976, 131.

12 Tako HIIP. 0 TOIMYKOj KOH3UCTEHTHOCTH Kejke Kaxe: ,,3a CBe IPAKTIIHE LV/beBE, JIOTUKA
U pallMOHAIHOCT UAY 3ajefHo. MehyTuM, 6m10 6u MOTpeIHO palMOHAHOCT U3eTHAYUTU Ca
pelaBameM IpobreMa U JTOTMIKOM KOH3MCTeHTHoInhy. 3aTo LITO /IOTMYKA KOH3MCTEHTHOCT
He TapaHTHpa Aa Teopuja Koja joj ce caobpaxkaBa, y cTBapy, peuasa mpobnem. CBe MTO OHaA
rapaHTyje je ia je Teopuja mormuku moryhe pereme.“ (,,For all practical purposes, logic and ra-
tionality go together. It would be a mistake, however, to equate rationality with problem-solving
and logical consistency. For logical consistency does not guarantee that a theory that conforms
to it does in fact solve a problem. All it guarantees is that the theory is a logically possible so-
lution®), Kekes, John, A Justification of Rationality, State University of New York Press, Albany,
1976, 137 1 149.
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Jom jemaH 3Ha4ajaH acmekT KejkcoBux pasMminbama je Taj ja OH IMpUXBa-
Ta norpeby Teopuje palMOHATHOCTHU 3a MeTadu3MIKuUM ocHoBaMa. He camo
Zia ,TIpM3Haje” MOCTOojatbe MeTady3NdKe M03a/IHe KOHIeNTa PallMOHaTHOCTH,
Kejkc gak roBopy 0 MeTadpM3N4KMM IIPETIOCTaBKaMa KOHIIENTa Ko O HeyeMy
HEOIIXOJHOM Jia OY1 ce IIOCTy/IMpaa Teopuja paluoHaaHoCT. Tako:

»PallMOHATHOCT HayKe, 11, 3aMCTa, PALMOHATHOCT OMJIO KOI MCTPaXKMBarba, 3aBUCH Of
MoryhHOCTH Ja IpeTIoCTaBKe, Ha KOjiMa HayKa WM MCTpaXKuBabe I04KBa, 6yny pa-
LMIOHATHO TIofpykaHe. IlogyxBar ogbpaHe mpeTnocTaBKa je Metadusndku. 360r Tora,
Teopuja PAIMOHATHOCTY He CaMo Jia Tpeba Jla OCTaBM MPOCTOP 3a MeTadM3NKY, HErO
Tpeba 1 aKTUBHO JIa 0Xpabpyje MpaKTHKOBarbe MeTaduayke. 3aTo LITO HEYCIIeX MU He-
MoryhHoCT MeTadu3uKe 3HAUM/IM 6U fla CKENITUYKI 133308 He MOXe J1a 6y/ie IPEeCPEeTHYT.
CrrencTBEHO, HEOIXOIHO je fja ce pasMUIIIba O IIPUPOAI MeTau3NKe I O MIUTABY KAKO
je moryhe fa ce ozbpaHu palOHATHOCT IIPETIOCTABKa, @ fia Ce He M031BaMO Ha fiajbe

IIPeTHOCTaBKe KOje, Kao U IIXOBE IPETXOAHIIIE, 3aXTeBajy PAL[IOHATHO OIpaBfame .

Konauno, Kejkc cMaTpa a palMOHaMTHOCT, CyIPOTHO Off YOOM4ajeHOT IIIefu-
IITa, HUje OKBYMP HETO METOJ, KOjiM Ce CIYXMMO Jla PellMO Hallle er3yCTeH-
myjanHe mpobneme; 6ymyhm mga cy mpo6aeMu Hy>KHO IPYCYTHU Y HAIIVIM SKUBO-
TIIMa, CBaKO MMa IOTpely fja ce KOPUCTU OBYM METOZIOM, KOjii je HajyMeCHUju
HaYlH [la Ce OHU CaBajiajy."

HenTtpanne nneje Ansuna [InanTunre

Y oBoMm nornasby hemo nsnoxutn HajoutHmje nneje AnBruHa IlmanTHTe Besa-
He 32 PalMIOHATTHOCT 1 OIIpaBfiarbe XpUIIhaHCKOT BepOBaba.

1. Hwp [ImaHTMHIMHOT JyTOTOAMUIILET MHTEIEKTYaTHOT Pajia i MPOjeKTa je
[a IIOKa>ke Ja je, "3 eNMCTEMIYKE IIEPCIIEKTUBE, XPI/II_I_IhaHCKO BE€poOBambe OIIpaB-
JIaHO ¥ TO He Kao pe3ynaTaT MHepeHIMjaTHIX IPOLieca, OFHOCHO, Kao U3Befe-
HIM 3aK/by4aK apryME€HTOBAHOT 3aK/bydliBaiba HETO KaO0O OCHOBHO BEpPOBabhEe Tj.
BepoOBambe Koje Hje U3BeJjeHO I 3aCHOBAHO Ha JpyTuM BepoBamuMa. CTPyKTy-
Ppa OBOT pa3MuIll/baiba IIPpENCTaB/ba €XO (byHHa]_U/IOHaTII/ICTI/I‘-IKOI‘ CIIMCTEMMNYIKOT
cucrema. VM mopep rora mro je IlnaHTMHra KPUTMKOBAO OBaj CHCTEM, CTPYKTY-
pa HBEroBOr BIACTUTOI CUCTEMA je beH]la]_U/IOHaTII/ICTI/I‘-IKa. Hpe HEero 1ToO Ha-

13 The rationality of science, and indeed of any inquiry, depends upon the possibility of ratio-
nally supporting the presuppositions upon which it rests. The enterprise of defending presupposi-
tions is metaphysics. The theory of rationality, therefore, should not only leave room for, but must
actively encourage, the practice of metaphysics. For the failure or impossibility of metaphysics
would mean that the sceptical challenge cannot be met. In consequence, it is necessary to reflect
upon the nature of metaphysics and upon the question of how it is possible to defend the rationa-
lity of presuppositions without appealing to further presuppositions which, like their predecessors,
require rational warrant®, Kekes, John, A Justification of Rationality, State University of New York
Press, Albany, 1976, 115.

4 Vcro, 168.
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CTaBMMO ca u3jarameM [TaHTMHTIVHEe OpUIVMHA/IHE Wjieje O TeMCTUYKOM (M
xpunrhaHCKOM) BepoBamy Ka0 OCHOBHOM BepoBamwy (,,basic belief“ kako rimacu
U3BOPHU 13Pa3), MOPaMO HAKPATKO BUJIETH IIITA 3alIPaBO 3HAYM eIMCTeMIYKI
¢dyHpauMOHaIM3aM.

[Ipema Ciiengpopgckoj enyuknoieguju gunocoguje: ,,yKpaTtko, QyHAaIo-
Ha/IMCTUYKA Te3a je a CBO 3Hatbe U OIIPaBJaHO BEPOBakbe, Y KPajibOj IMHU)I,
IIOYNBajy Ha TeMe/by HeMH(pepeHIIMjaTHOT 3Hamba MU OIPaBJaHOT BepoBa-
wa“"” Veja cagp>xaHa y OBOM cucTeMy je ciaefieha: fa 61 Heko BepoBambe U
4JH IpUXBaTamba TOT BepoBama OMIN ONpaBIaHU OHJjA BepOBame Mopa fia
6yne OCHOBAaHO - fla ITOYMBA HA Ofipel)eHOj OCHOBM, OMHOCHO HA APYTOM Be-
poBamy Koje je, Takohe, ca cBoje cTpaHe, oIpaBjaHO BepoBame. [la 61 0BO
IPYyro BepoBame OMIIO ONpaBaHo, Tpebaso 6u a 1 0HO Oyze 3aCHOBAHO Ha
HeKoM TpeheM ompaBjaHOM BepoBamky. MebhyTum, Ha 0Baj HAuYMH HUjeHO Be-
poBame He 6u MorIo Aa OyAe ompaBaHO M3 NMPOCTOT pasjora MITO, Kax 6u
HACTaBIIM KaKO CMO ITOYe/IN, HU3 He 611 MOorao fia Oyjie MpeKMHYT: CBAKO Be-
poBame Koje IpeficTaB/ba OCHOBY 3a OIpaBjame ciaefeher BepoBamwa MOpaso
6u u camo fja 6yae onmpaBIaHo U cBe Tako ad infinitum. Jla 6u nsbernm opaj
6eckoHayHM perpec, QYHAAUMOHAMNCTY CMaTpajy Aa MOCTOje 6a3udHa, Of-
HOCHO OCHOBHA BepOBaia Koja HeMajy noTpe0y 3a onmpasaameM, Oyayhnu na
je BUXoBa UCTMHUTOCT camoodeByiHa (self evident). Fbux mpuxsatamo kao
OCHOBY Ha KOjOj TeMe/bMIMO U OIIpaBJaBaMoO CBa JIpyra BepoBamba Koja Cy us-
BeJIeHOT KapaKTepa, JaKJie, pe3y/lITaT Cy MHpepeHIIjaTHOT Ipoleca. 3Hame'’

15 [...] the foundationalist's thesis in short is that all knowledge and justified belief rest ulti-
mately on a foundation of noninferential knowledge or justified belief , "Foundationalist Theories
of Epistemic Justification®, (First published Mon Feb 21, 2000; substantive revision Wed Mar 23,
2005), Edward N. Zalta (Principal editor), The Stanford Encyclopedia of Philosophy, http://plato.

stanford.edu/, The Metaphysics Research Lab, Center for the Study of Language and Information,
Stanford University, 2009.

16 Moxjia M3I/ieja 9yj[HO IITO CMO 0 MAo Ipe TOBOPWIA O BEPOBAKsY, d Caji OfjeIHOM
roBopuMo 0 (ca)sHamy. TakaB CKOK OfjalImaBaMoO TUMe IITO CMAaTpaMo [a HeMa IOTpebe ma
ce 3a7p)KaBaMo Ha K/IACMYHOM eIMCTEMOJIONIKOM CXBaTaky 3Hama, CBOjCTBEHOM aHAMUTIYKO]
TpagMIjy, cMatrpajyhm fma je to Beh mosHaTo. Jmak, xenmehm fa Hama msjaBa He ocTaHe
HepasjalllibeHa, HaBellheMo HeKe OCHOBHe cTBapy. IIpeMa KJIaCHYHOj eIICTeMOIOTHj) 3HAIbE je
OIPABIaHO UCTHHNUTO BepoBarbe. OBOM KIacudHoM ofpehery mpBobuTHM 0671UK je Hao [TnaTon
y meny Teeifieiri. CxBaTame je M3TyO6M/IO Ha CHasM Kaja je mpod. Eqmynp Tetnje 1963. Hammcao
KpaTKy WIaHaK ,[la /i je OIpaBHaHO MCTMHUTO BepoBame 3Hame?  (,Is Justified True Belief
Knowledge?“) xoju je cTekao cTaTyc KIaCUYHOT Jie/la YIIPKOC CBOjOj BeIMYMHY (WIAHAK je Tyradyak
Tpu cTpaHnuie). YnaHak je nsassao cuaHe TypOyneHiyje y ¢pumosodckom cery. CBaKkako, 0Baj
TEKCT HUje MOTa0 Y IIOTITYHOCTH Jia Y3A4pMa Tpaguiijy cTapy ABa MujieHujyMa. Muoru dpumosodu
KOjJ ce 6aBe eNMCTeMOIOTjOM HaCTaBWIIM CY Y VXY Te UCTe Tpaauije. VI mopep Tora, faHac ce
cMarpa Jia HUKO He MO>Ke IOTIIYHO OIIPaBJjaHo Jia ce IT031Ba Ha OBaj KOHIIENT, a Jja He MOKYyIIa
la IPY>XM OfiroBapajyhm KOHTpa-aprymeHT leTujeoBuMM apryMeHTUMa fla Ceé He MOXKe CBAaKO
OIIPaBJJAHO MICTMHUTO BepoBalbe cMaTpary 3HaweM. Bupm: Gettier, Edmund, ,Is Justified True
Belief Knowledge?“, Epistemology: An Anthology, Edited by: Ernest Sosa, Jaegwon Kim, Jeremy
Fantl, and Matthew McGrath, Blackwell Publishing, 20087, 192-194.
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(casHame) [0 KOT 0/Ia3MIMO TUM ITyTeM MH(]epeHIMjalHo je U IpOIOo3ULj-
CKO 3Hame.”

Axo je crpykrypa IlTaHTMHTMHOT cucTeMa QyHAAIMOHANTNCTUYKA, 3aIITO 61
OH OHJIa KpUTNKOBao ¢pyHpanmonammsam? OHo ca unMe ce [TInanTnHra 3ampaso
He C/IaXKe jecTe KIacu4Hy GyHAaumoHam3aM (To je u3pas koju IlnanTuHra xo-
puctn). Illta npexcraspa kiacuyan ¢yHpanmonanusam? Ilpema IltanTuury,
CYIITVMHA KJIACMYHOT (QYH/IAIMIOHAINM3MA je:

»(K®) Heko BepoBame je IpUXBAT/bUBO 32 HEKY JIMYHOCT aKo (M caMo aKo) je mam
IIPaBO OCHOBHO (T. j. CAMOOYEBIIHO, MHKOPUTUOWTHO W/IM €BUIEHTHO Yy/IIMa Te JIN4-
HOCTM), WIN aKO je BepOBAHO Ha eBUJICHIIMjaIHOj OCHOBY IIPOIIO3NIIUje Koje Cy Ipu-
XBaT/bMBE U KOje Ta IOApKaBajy NelyKTUBHO, MHYKTUBHO, WX aOyKTUBHO ®

Jaxse, mpeMa KIacCMYHOM (yHAALMOHAIN3MY, IIPAaBO OCHOBHO BepOBambe (pro-
perly basic belief) moxe ma 6yze oHO Koje je caMOOUeBMIHO, HETIONIPAB/BUBO (MH-
KOPUTHMOV/IHO) VI OYEBUIHO Yy/IMMa KOTHUTUBHOT cy6jekTa. CaMoo4eByHA
Cy BepoBama THIA ,,1 + 1 = 2 ,HujesHa cTBap He MOXKe CTOBpPEMEHO fia Oyze u
Ia He Oyzie OHO LITO jecTe” modus ponens UT/; BHUXOBA UCTVHUTOCT je OYeBUIHA
cama off cebe: pasyMeBarbe OBIX IIPOIIO3NIIja O3 3ajeJHO Ca YBUAOM y TO A2
Cy UCTMHIUTE U Vice versa; MOXe ce peh ja Cy TO CUMY/ITaHU IPOLeCH.
O Henonpas/pUBMUM (MHKOPUTMOWIHMM) BepoBatbuMa IlmaHTHra KaKe:

»P je MHKOpurnbmIHo 3a S ako 1 caMo aKo a) je Hemoryhe 3a S a Bepyje p, a p na 6yze
naXkHo, 1 0) Huje moryhe na S Bepyje ~p, a p sa 6yie MCTUHUTO .

17° ,Tako, ja 3HaM HEWITO NyTeM 3aK/by4MBarba... 3HAYM Ja IIPETXOJHO 3HAM HELITO APYTO...
Ha OCHOBY 4era JI0/1asuM [0 OHOTa IITO 3HAM 3aK/byuuséarem. BaXXHo je [ja ce HaloMeHe fja 1
npBo (0CHOBA) U APYro (3aK/bydnmBare) M3PaXKaBajy Moje 3HamE y HPOHO3UYUjaMa; 3aTO LITO
3aK/bYULIM MOTY jeAMHO OMTH M3BEHEHN Off MPOIO3NIja M CaMI MOTY OUTHU U3PAXKEHNU jeIIHO
y nponosunujama. Tako, ¢eHOMeH 3ak/byunBara I0Kasyje Mpexy ipoiosuyuja MelycoGHO
noBesaHuM Ha oxpehen HaunH“ (,Thus to know something by inference... is to know something
else first... on the basis of which I come to know what I know by inference. It is important to note
about both the former [the basis] and the latter (the inference) that each expresses my knowledge
in propositions; for inferences can be made only from propositions and can themselves be expressed
only in propositions. The phenomenon of inference reveals thus a network of propositions that are
related to each other in a special sort of way“), Dewey J. Hoitenga, Jr., Faith and Reason from
Plato to Plantinga: An Introduction to Reformed Epistemology, State University of New York Press,
Printed in the United States of America, 1991, 29.

18 (CF) A belief is acceptable for a person if (and only if) it is either properly basic (i.e., self-
evident, incorrigible, or evident to the senses for that person), or believed on the evidential basis
of propositions that are acceptable and that support it deductively, inductively, or abductively*,
Plantinga, Alvin, Warranted Christian Belief, Oxford University Press, New York, Oxford, 2000,
Published to Oxford Scholarship Online: November 2003, 85.

19 p is incorrigible for S if and only if (a) it is not possible that S believe p and p be false, and
(b) it is not possible that S believe ~ p and p be true, Alvin Plantinga, ,,Reason and Belief in God,
Plantinga, Alvin, Nicholas Wolterstorff (Editors), Faith and Rationality: Reason and Belief in God,
University of Notre Dame Press, London, 1983, 58.
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ITojam HeNOIPaB/BMBOCTY je MajIo TeXe ,,yXxBaT/bMB . YnHu ce a ra [TmanTuHra mo-
Be3yje Ca MHTEPHA/MCTIYIKOM TpafuiumjoM y emmcremonoruju. Opatie, Mano co-
60pHMje MHTePIIPETUPAHO, HETIOIPAB/bIBO BepoBabe 611 611710 OHO Koje Huje M3Be-
JIEHO 113 HEKOT IPYTOT BEPOBAmba, a 3a KOje CYyOjeKT MMa YHY ALy YBIU, KOjU My
Jiaje M3BECHOCT, /ia je ofpeleHa cTBap OHaKBa KakBa Bepyje /ia jecte. TakBo BepoBa-
e 611 O1JI0 HIIp. BepoBabe [ja Te 60/ pyKa Kafa ocehar 6071 y pyrpm.*

BepoBama Koja cy oueBM/IHA 32 Hallla Yy/Ia Cy BepoBama Jja BUAVMO IIca (Kaja
BUJIVIMO IICa), /1a je OHO TaMO APBO 3€/IeHO UTH.

3ajeHMYKA KapaKTEPUCTHUKA IIOMEHYTUX TUIIOBA BEPOBAaiba je Jla OHA HUCY
3aCHOBaHa Ha HEKUM JIPYTUM BepOBamliMa I Jla HeMajy norpebe 3a Tum. Ca-
KAaKo, TIOCTOj! IIPUTOBOP [ja Cy 1 OBA BEPOBalba 3aCHOBAHA HAa HEKMM JPYTUM.
Hmp. BepoBame Jja je OHO TaMO 3€/7IeHO APBO IPETIIOCTAaB/ba BEPOBaIbE Jia ja
MIMaM CIIOCOOHOCT JIa IepLUIMpPaM CIO/balllibe TPeIMeTe, OHMA /1A TU IIPeIMeTI
3a1CTa IOCTOje, Ia MIOCTOj) OHO IITO Ha3MBaMO CBET UTA. YIPKOC TOME, MU 1
Iaj/be MOYKEMO TPM IIOMEHYTa TUIIA BEPOBamha Jja HA30BEMO IIPaBYM OCHOBHUM
y lIMpeM cCMUCITy peun, Oymyhu ja y TpeHyTKy Kafia, peluMo, OIIaXkaMo fia je TO
UCIIpef;, Hac ApBO, Hallle BepoBame ,OBO je ApBO™ HuUje pe3ynTaT MHpepeHIN-
ja7HOT 4YMHa, TaKjie, Hije IOCPEIHO U U3BENEHO 13 BEPOBaha Jla CBET IOCTOju:
OHO JMa HeIoCpefiaH KapakTep 1 ,,()eHOMEHOIOUIKI“ MOXKe Jja Ce OKapaKTepu-
IIe Ka0 OCHOBHO (HeV3BeIeHO) BePOBabe, Tj. Ka0 IIPaBO OCHOBHO BEpOBambe.

Capia, Koja je 3ajefHMYKa 0COOVHA OBUX TUIIOBA BepOBamba Koja KITaCUIHU PYH-
manyoHanm3aM (OHako Kako ra Ilmantuara ogpebyje)* Buam xao ocHoBHa? Vi,
MaJIo Apyraumje, Koja je TO IpTa KIaCUYHOT (yHAALMOHAIN3MA Koja je TIpobite-
MaT/4Ha J HellpuXBaT/buBa 3a [Inantunry? UnHu HaM ce 1a je oprosop cienehn:
KTacuuHM QyH/ALMOHA/MIN3aM He JOIYINTa Jla BepoBame Koje 61 6110 cBpcra-
HO Yy TPYIIy ,,HATIIPMPOJHMX BepOBama‘, IpaBU/IHMje, BepOBaIbe UMjI je IpefMeT
»HAaTIPYPOJHOT“ KapakTepa, OyJe IpaBo OCHOBHO BepoBame. [la GyaeMo Mayo
KOHKPEeTHUjI: HeIOITyCTUBO OV G110 J1a TEUCTIYKO BepOBarbe Oy/ie OKBaMpIUKO-
BAHO Kao IIpaBO OCHOBHO BepoBamse. TaKo je 3aTo IITO BepoBaiba Koja KIaCUYHI
(dbyHmamMoHanM3aM BUAM Kao IpaBa OCHOBHA BEPOBarba HATMIbY Ka HAaTypasy-
3My; HUje[JaH Off TOp€e HaBe/IeH)X TUIIOBA OCHOBHMX BEPOBalha He JIONYIITA fla Te-
VICTUYKO BepoBatbe Oyzie 0ocHOBHO. ITo cBOjoj mpypozy, IIpaBa OCHOBHA BEpOBarba
CYy W, Y Y’KeM CMUCITY, CAMOOOYEBH/IHA eMIIVPYjCKa BepoBatba MM BepOoBamba
KOja ¥IMajy KapaKTep CaMOOYeBMIHNX ,MCTMHA padyMa“. Y TOM KOHTEKCTY, Be-
poBambe Jja mocToju bor He Moxe fia Oyae okBamiUKOBaHO Kao IIPAaBO OCHOBHO
BepoBambe HU Y jeTHOM HU Y JPYTOM CMUCTY. TaKo, YKOIMKO HEKO 1 HacToju fia
HIOKaXKe JIa je TeMCTUYKO BepOBakbe PAIMIOHATHO ¥ OIPaBJaHO, OH MOpa jja mobe
OJl TOpe IOMEHYTUX IIPABMX OCHOBHUX BepOBamba. [lakiie, yKOIMKO TEUCTUYKO Be-
poBambe TIpeTeH/yje Ha OIPaBAAHOCT, OHJIa OHO MOpa Jia OyJie M3BelleHO BepoBa-
b€ 3aCHOBAHO, Y KP3jib0j JIMHUjY, HA HEKOM IIPaBOM OCHOBHOM BEPOBAIbY.

20 O Tome: Plantinga, Alvin, Warranted Christian Belief, Oxford University Press, New York,
Oxford 2000, Published to Oxford Scholarship Online: November 2003, 76.

21 Ycro, nornasspa 11 n IV.
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[TnanTMHra ce He CaXke ca OBOM UJIejOM KOja Ce jeflaH Jy>XI BPEMEHCKMU IIe-
pMof y3sMMasa — 1 jOII YBEK Ce y3MMa — Kao MJeja 4uja ce UCIPaBHOCT I0J-
pasymeBa. OpaTiie, CBaKM MHTENIEKTYa/THY HAIOP Jia Ce TOKaXke enMCTeMIIKa
OIIPAB/IaHOCT TEMCTUYKOT BepoBalba II0Ia3MOo je Off HEKMX HEeYTPAHNUX Bepo-
Bama f1a 01 ce Ha TOj OCHOBY M3BEJIO BepoBambe Aa ocToju bor. Ceaku kmacuy-
HJ aIIOJIOTeTCKY TTOJYXBaT XpUIThaHCKOT Ter3Ma MOfIpasyMeBao je OBY METOLY
pe3oHoBama. Ho, To He Baxku 3a [ImaHTuHTY. 3a mera je BepoBame Ja II0CTOju
bor ocHOBHO BepoBame, I TO IIPaBO OCHOBHO BepoBame. CBakako, fja 6u jjo-
1120 JI0 TOTa Jja OIIpaB/ia CBOjy TBPAIbY, OH HajIIpe MOpa fla MOKaXKke /a je Kila-
cnyHM QyHAALMOHAMM3aM Iorpenral. Beoma cakeTo msnoxeH, ImaHTMHIMH
apryMeHT NPOTYUB KIACUYHOT PyHIAIMOHAIM3MA I7IaC: KJIACUYHY QyHIAIMO-
Ha/M3aM IT0CTaB/ba CTAaH/Iap/l 32 TO KOja BepoBamba MOry 61ty ybpojana y rpy-
Iy NIpaB/X OCHOBHMX BE€POBaba; IIpeMa TOM CTaHJapAly TO Cy BepoBaiba Koja
Cy caMOO4YeBU/IHA, MHKOPUTMOMITHA (HEIONpaB/blBa) UM OYeBMITHA Ty/IMMa;
mebhyTum, cam cTaHmapy He MOXKe Jia 3a/J0BOJ/bM KpUTEpUjyMe Koje IT0CTaB/ba,
Oynyhn na mponosunuja ,,IIpaBa ocHOBHa BepoBama MOy OMTHU CaMO BepoBa-
’ha KOja Cy CaMOOYeBM/IHA, MHKOPUTHOV/THA VI OYeBMIHA Iy/IMMa“ He CIaja
HII y jeSHY Off TPM HaBefleHe KaTeropuje, HUTU MOXKe OMTHU afjleKBaTHO OIpaB-
JlaHa Ha OCHOBY OWJIO Koje Ipornosuyje (BepoBambe U3PaskeHOo Y IPOIO3NIINj-
ckoj ¢opmnu), Koja je — mpema nocrojehem Kpurepujymy - mpaBo oCHOBHa.>>
3aK/byyHO: IIpeMa CBEMYy pedeHOM, Npe/l/IOKeHM CTaHjapj HMje OIpaBiaH,
C/Ie[ICTBEHO TOME, HMje HU NPUXBAT/bUB, HITO fla/be UMIIMIMPA Ja KIaCUIHN
dyHpannoHanu3am, 3a KOju je 0Baj CTaHapf Ofi CYLITUHCKOT 3Hadaja, Takobhe
HUje IPUXBaT/bUB.

JMaKo je apryMeHT 110 CBOM CafipKajy IPYINYHO jeJHOCTABaH I HYje TI0CeOHO
npocBeT/baBajyhu, 4unHM HaM ce may3ubmiHuM. Tako, caga MoxeMo fia mpebe-
MO Ha M3jIararme came Cpku IITaHTMHIMHE LleHTpanHe ujieje Jja je TEUCTUYKO
BEpOBabe OMPABJAHO M TO HE Y CMIUCITY Jia je ONpaB/laHO M3BEIEHO BEPOBAMbEe
HETO JIa je ONPaB/IaHO U PAIJIOHA/IHO Ka0 OCHOBHO BEPOBAIbeE.

Beoma 3sanum/bMBa unmeHnna je ga I[InanTrHra He MOKyIIaBa fia CBOjy ap-
TyMeHTalVjy 00/1MKyje Ha YiCTO HeYyTPaTHUM OCHOBaMa. [IpakTiyIHO, lerose
IIO/Ia3HE TA4yKe U IPETIIOCTABKE CY TEOJIOWIKE. Y TOM CMICITY, CBOjy apryMeH-
tauujy Ilmantunra nocraska y okBupe 138. A/K Mopena. OBaj HasuB je mberos
U O3HayaBa KOMOMHAILMjy Mfeja [BOjulle 3HAYajHMUX 3amaJHNUX Teonmora, Tome
Axsunckor un JKana Kansuna (ogaspe: Aquinas/Calvin, omakie gomasu A/C,
opHocHO, A/K y cprickom). OcHOBHa Hjjeja MOfiena je fia je BepoBame #a bor
IIOCTOj1, HAa HEKM Ha4yMH, JJaTO, OJJHOCHO, MHXEPEHTHO JbY/icKoj Ipupoau. Jla ce
ApKuMo Majno 6mmke IDTaHTMHIMHNMX M3pasa: IIOCTOjU MPUPOAHO 3Hame bo-

22 Alvin Plantinga, ,Reason and Belief in God*, Plantinga, Alvin, Nicholas Wolterstorff

(Editors), Faith and Rationality: Reason and Belief in God, University of Notre Dame Press,
London, 1983, 60-61. 3a TeMeH)HI/IjI/I yBUL Y IInanTuHrMH apryMeHT BUAN: 60-63.
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ra.”® Huje Temko jja ce morogyu Koja 6u 6maa mociefuiia oBakBor crasa. Ta-
KO, aKO IIOCTOjJ TaKBO 3Halbe, OHJIa OHO HUje M3BeleHO (MHQepeHIujamHo);>
C/IeICTBEHO TOMe, BepoBambe fla oCToju bor je ocHOBHO BepoBame. Y 4OBeKY
nocToju sensus divinitatis (u3BopHo, KaBUHOB 13pas), BpcTa HOCeOHOT ,,uya‘
3axBa/byjyhu koMe KOTHUTHBHM Cy6jeKT 3Ha fja moctoju bor u, ga ce uspasumo
MaJIo HeCIIpeTHO, BepOBalbe Koje ce Ha/lla3) Y OCHOBU TOT 3Hakba MMa KapaKTep
OCHOBHOT BE€POBamba.

BepoBama koja cy IpousBop sensus divinitatis-a mide Ha BepoBama Koja Cy
NIpOM3BOJ, NepLUeNuje NI MeMOpHje, Kao M Ha a priori BepoBama: KaJ| Iep-
nunupamo oxpehenn npeamMet, Mu He [01a3UMO MHQpEPEHIjaTHUM ITYTeM [0
BepOBalba Koje je pesy/iTaT Iepleniyje: MU jefHOCTABHO Ka)KeMO KaKO BUIVIMO
onpeheHn uBeT y HaleM ZBOPUIITY ¥ TO 32 HAC MIMa KapaKTep OCHOBHOT Bepo-
Bama; TAKO U Kaj ce cehamo jydepanrmer porabaja, Mu He J0la3uMo ITyTeM 3a-
K/by4YlMBama JI0 TOTa ILITa Ce jy4e NeCH/IO: BepoBambe Ia Ce HEeIlITO AeCU/IO Ha Of-
pebeHn HauMH MMa KapaKkTep OCHOBHOT BEepOBaba; CJINYHO je ¥ Ca allpUOPHUM
BepoBamJMa: He JJOIa3MMO JI0 3aK/by4Ka Jia je modus ponens ucrpasHa ¢popma
apryMeHTalnyje ImyTeM C/I0KeHOT MH(epeHIMjaTHOT IIpolieca: jeTHOCTaBHO, Ha
HeToCcpeflaH HaulH BU/IMMO JIa je TO TaKo.”

Taxo, kopucrehn ce mojmom sensus divinitatis, IlmanTuHra npe game; OH
TBPAY []a je BepOBame KOoje je IPOU3BOJ, AKTUBHOCTY OBOT MeXaHU3Ma IIPaBo
OCHOBHO B€pOBambe:

»IIpema A/K Mopeny, TeNCTUYKO BepoBambe, OHAKO KaKO I'a MPOUSBOAMN sensus divini-
tatis je ocHoBHO. Takobe, OHO je {ipaso OCHOBHO, U TO Y HajMarbe fiBa cMucia. C jemHe
CTpaHe, HEKO BepoBaIbe MOXKe fla Oyjie IIPaBO OCHOBHO 3a HEKOT Yy CMUCITY Jia je 3alcTa
OCHOBHO 3a hera (He IMPNUXBaTa ra HA €BUAEHI[MjaTHOj OCHOBM JAPYIUX IPIIO3UIH]ja)
U, WITaBUIIe, 0HPasgaHo Ia IP>KU KaO OCHOBHO: y OKBUPJMA je CBOjUX eNMCTEMUYKIX
IIpaBa, HYje HEO/I'OBOPAH, He KPILY eNMCTEMIYKE UM HEKe pyre JY>KHOCTY Kaja ce
Ha Taj HaYMH [JP>KU BepoBama’. >

23 Plantinga, Alvin, Warranted Christian Belief, Oxford University Press, New York, Oxford,
2000, Published to Oxford Scholarship Online: November 2003, 170.

24 Jcro, 175.

25 Plantinga, Alvin, Warranted Christian Belief, Oxford University Press, New York, Oxford,
2000, Published to Oxford Scholarship Online: November 2003, 175-176.

26 »On the A/C model, then, theistic belief as produced by the sensus divinitatis is basic.
It is also properly basic, and that in at least two senses. On the one hand, a belief can be
properly basic for a person in the sense that it is indeed basic for him (he doesn't accept it on
the evidential basis of other propositions) and, furthermore, he is justified in holding it in the
basic way: he is within his epistemic rights, is not irresponsible, is violating no epistemic or
other duties in holding that belief in that way“ Vcro, 177. ITocnenmnux HEKOMNKO MOMeHATa
koje ITnmanTmHra Habpaja MO>KeMO fia NOZBEleMO MOJ IIOjMOM €NMCTEMMUYKa JEeOHTO/NOrMja
KOja y OBOM CITy4ajy MOXKe Jia Ce OfIpe/ii Kao IpaKca fja ce IOKaXKe eNMCTeMUYKA OTOBOPHOCT
IPUINKOM IIPYXBaTakba BepOBamba IIITO, aK, 3Ha4M Aa KOTHUTUBHU Cy6jekT Tpeba fja mocenyje
JIOBO/BHO 37IpaB PA3JIOT 3a Jja IPMUXBATH Ofipel)eHO BepoBarbe Kao PAIMOHAIHO UK OIIPABJAHO.
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I{I/[Tajyhl/[ MOCIeNbY U3BOJ BUAMMO fa [InaHTHHra Kajke Ja HEKO MO>Ke Jja I0-
cefiyje TEMCTUYKO BepoBabe 1 Jla OBO Oyfie IPaBO OCHOBHO BepOBame aKO je
OHO 3aJICTa TAaKBO 3a TY JIMYHOCT; aKO ra Cy0jeKT IpyuxBara Ka0 OCHOBHO Be-
poOBame OHJA je OHO IIPaBO OCHOBHO BepoBame.” Ho To (7a je BepoBame 3au-
CTa OCHOBHO) He IIPOM3N/Ia3y CaMo 13 IYKOT IIPUXBaTamba HEKOT BepoBama Kao
OCHOBHOTI. HpI/ICYTaH je 7 I€OHTO/IOIIKNM MOMEHT — 3a KOjI/I I[InanTuHra cMaTpa
7la je CYLITMHCKA KapaKTePUCTHUKA eIICTEMOJIONIKIX pasMIII/baba*® — KOji, 3a-
IIpaBoO, ENVMCTEMNYKN 9VH IMIHOCTH YVHU OIIpaBJaHVIM. YKONMMKO TMIHOCT UC-
IyHbaBa CBOje IEOHTOJIONIKe 00aBe3e Y OHOCY Ha eMICTeMOJIOTH]jy 1 He Ha/lasn
0301/baH PA3JIOT [ja OAYCTaHe Off TEMCTIYKOT BepOBamba, OHJIA je TO BepOoBambe
OIlpaB/iaHo.”
Tenctnyxo BepoBame je IpaBO OCHOBHO BepoBame 11 y cinefichem cMmuciy:

»1Ipema A/K Mopieny Koju Ipe3eHTHpaM OBJie, TEUCTUYKO BEPOBaIbe MPOU3BENEHO Off
cTpaHe sensus divinitatis-a Moxe fa Oyme Upaso oCHOBHO U Y 0gHOCY Ha jemciniea. (...)
Sensus divinitatis je clIocOOHOCT a ce TIPOM3BOJE BepoBama (Way Moh, Wi, mak, Me-
XaHM3aM) Koja y OfiroBapajyhum OKOIHOCTMMA IPOM3BOAY BepoBame Koje Hije eBu-
IEHIIMjCKM OCHOBAHO Ha JpyrM BepoBamiMa. [Ipema oBoM Moperny, Hallle KOTHUTYUB-
He CIIOCOOHOCTH Cy CTBOPEHe Off CTpaHe bora; y ToM CMUCITY, ITaH YCTPOjCTBA je IUIaH
ycTpojcTBa y OYKBa/IHOM 1 MApafurMackoM cMuciy. To je 3ammcao win IUIaH HAIIVX
HauMHa QYHKIVOHICAIba, I OH je Pa3BUjeH U YCTAHOB/bEOH Off CTPaHe CBECHOT, MHTeI-
reHTHOT areHTa. L{wb sensus divinitatis-a je 1a Ham oMmoryhu Jja ¥MaMo UCTMHUTA Bepo-
Bama 0 bory; Kaga GyHKIMOHNIIIE MCITPABHO, OH 00UYHO HpOU360g1 ICTUHUTA BepOBa-
wa 0 bory. IIpema ToMme, 0Ba BepoBamba UCIYIbaBajy YCIOBe fia Oy jeMCTBEHa; YKOIMKO
Cy Ipou3BefieHa BepoBambha JOBO/BHO CHAYKHA, OHJIa OHM KOHCTHUTYIIY 3Hambe' . 3°

HapaBsHo, To mogpasymMeBa KpUTUYKY IIPUCTYII U HOCENOBalbe (JJOBO/BHO) Pa3BUjeHe KPUTIUKE
CBECTH.

27 JemHa Mana npumen6a: pedHnk [DIaHTMHIMH HEPETKO ]:[061/Ija TICUXOJIOLIKY 060jeHOCT;
TaKaB je CIy4aj i ca rope HaBeJeHUM CTaBOM Y KOME je, [Ja Cé TaKO U3Pa3UMO, IIPUCYTaH MOMEHT
MHTepceKLuje u3Meby emucTeMooruje 1 ICUXooruje.

28 By Plantinga, Alvin, Warrant: The Current Debate, Oxford University Press, New
York, Oxford, 1993, onza: Plantinga, Alvin, ,Justification in the 20™ Century*, Philosophy and
Phenomenological Research, Vol. 1, Supplement, Fall 1990, Taxobe: Plantinga, Alvin, Nicholas
Wolterstorff (Editors), Faith and Rationality: Reason and Belief in God, University of Notre Dame
Press, London, 1983.

29 TInaHTVMHTA Ha OBOM KOHKPETHOM MECTY He TOBOPHM O ONpPAaBJAHOCTH BEPOBArba, HETO O
OIPaBIAHOCTH CybjeKTa KOju IPUXBaTa BePOBabe Ka0 OCHOBHO. Y TOM CMUCITY, MOXKe Ce jaBUTH
IPUTOBOP KOjUI CYMIba Y TO Jia je OIpaBfame CybjeKTa y IIOIIefy jeJHOT elMICTeMIYKOT aKTa
»IIPEHOCUBO Ha BEPOBame KOjeé je pe3yNTaT eNMCTeMIIKOT YiHA, OFHOCHO J]a 3aXBa/byjyhu Toj
IPEHOCHBOCTIL BepoBambe CTHde onpasiame. OBO je BeNMKY eICTeMO/IONIKY IpOo6/IeM 1 MI ce
HeheMo 6aBMUTM TMMe U3 PasIora WITO 61 TO OBOM Pafly ajio APYTauyji TOK Of IIPOICAHOT.

30 According to the A/C model I am presenting here, theistic belief produced by the sensus
divinitatis can also be properly basic with respect to warrant. (...) The sensus divinitatis is a belief-
producing faculty (or power, or mechanism) that under the right conditions produces belief that
isn't evidentially based on other beliefs. On this model, our cognitive faculties have been designed
and created by God; the design plan, therefore, is a design plan in the literal and paradigmatic
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Ospe IlnaHTMHra TOBOPU O €MMCTEMMYKOM CTATYCy TEMCTUYKOT BEPOBamba,
KOHKpETHIje, O TeMCTUYKOM BepOBamby Kao IMPAaBOM OCHOBHOM BEpOBAamY Y
opfHOCy Ha jemctBa. Tako, sensus divinitatis, Kajja IpaBUIHO QYHKIVOHWIIE, Y
aJleKBaTHUM YC/IOBIMa IIPOM3BO/Y 3ajeMUYeHa BepOBatba KOja Cy OCHOBHA BEpO-
Bamba I HUCY M3BeJleHa Ha OCHOBM JIpyTuX BepoBama.” bygyhnm na cy sajemuena
- 3a BUX jeMuy NpaBUIHO QPyHKIVOHNITYhn sensus divinitatis (MexaHU3aM Koju
IIPOM3BOJY BepOBama) y oAroBapajyhumM okonHoctuma (ycroBuma) — OHzja OBa
BepOBama, OJHOCHO, TEVICTNYKO BepOBambe He CaMo Jla MMa CTaTyC OCHOBHOT
BepOBama Hero OHO IPeJICTaB/ba IPAaBO OCHOBHO BepoBame. OBJe je BeoMa 6u-
TaH MOMEHT IIPAaBM/IHOT pajia MexaHm3Ma (sensus divinitatis-a). 3a IImanTuHTY
IIOCTOjY peayHOCT KOjy OH HasuBa ,design plan’, koju je Ha HeKM HaYMH yCMe-
PEHOCT eNMUCTEMIYKUX CIIOCOOHOCTM YOBeKa Ka ofpeheHOM Iyby: cTBapamy
UCTUMHUTHUX BepoBama o bory. CBakako, bor je oHaj koju je cTBOp1o 4oBeKka ca
TaKBOM CIIOcOOHOMNY y ceOu: MHTPUHCUYHA CIIOCOOHOCT JbYAiCKe MIPUpOTe Aa
3Ha 00XKaHCKY ersucreHuujy.>* Ho, 1a moHOBUMO, MeXaH3aM IIPABUITHO QYHK-

sense. It is a blueprint or plan for our ways of functioning, and it has been developed and instituted
by a conscious, intelligent agent. The purpose of the sensus divinitatis is to enable us to have true
beliefs about God; when it functions properly, it ordinarily does produce true beliefs about God.
These beliefs therefore meet the conditions for warrant; if the beliefs produced are strong enough,
then they constitute knowledge®, Plantinga, Alvin, Warranted Christian Belief, Oxford University
Press, New York, Oxford, 2000, Published to Oxford Scholarship Online: November 2003, 178-179.

3! HaBopmMo Heka BeoMa MHTepecaHTHa pasMULLbatba jeHOT [ /IaHTMHIMHOT MHTepIIpeTaTopa
IIOBE3aHA Ca OBOM TE€30M: ... IPOUSBOIM sensus divinitatis-a HUCy H]epeHIMjalTHa BepoBaba.
YoBek He I7Iefla IMBaH 3a/1a3aK CyHIIA U Off Te AMBOTe 3aK/by4yje ‘camo bor je Morao ja cTBOpuU
cse 0BO. Ilpe, BepoBame ce IOjaB/byje MAarHOBEHO M CIOHTaHO. Y TOM CMUCIY, HOCTOjU
enucreMuyKa cmmyHocT usMedy mpousBopa sensus divinitatis-a m omaxajHux BepoBama. Oba
Mory O6UTH ‘TIpaBa OCHOBHA' — IIOTIIYHO OAToBapajyha ca emucTeMIYKOr CTAaHOBMINTA. 3aIIpaBo,
MOTy OMTM IpaBa OCHOBHA y IOITIE[y jEMCTBA; T. j. YIPKOC TOME INTO HUCY yTeMe/beHa Ha
apryMeHTVMMa WIM [OKAa3MMa, OHM MOTY Ja MCIIyHe YC/IOBe HeOIXOfHe fa O6u 61Ia jeMcTBeHa
(...) IBe cy xapakTepuCTHKe KOje UMHe [ja BepoBama 0 Bory u cBeTcka (CBeTOBHA) BepoBama
Oyny enmmMcTeMUYKY CIMYHIL: 1) Y3pOK 6eposarbd — 06a Cy 06/IMKOBaHA Off CTpPaHe KOTHUTUBHIX
Cr1oco6HOCTH Koje PYHKLMOHMIIY IIPABUIIHO, U 2) GCUXONIOUKY 0gI0680p 108€3aH ca 00IUKOBAbeM
iniux eeposarba. Y 06a ciydajeBa BepoBarba Ce UMHe YMECHNMa, IPABIIHMMA, IPUXBAT/bIBIMA
(5... the deliverances of the sensus divinitatis are not inferential beliefs. One does not see a beautiful
sunset and infer from that beauty that ‘only God could have created all of this’ Rather, the belief
arises immediately and spontaneously. As such, there is epistemic parity between the deliverances
of the sensus divinitatis and perceptual beliefs. Both can be ‘properly basic’ - fully appropriate
from an epistemic point of view. In fact, they can be properly basic with respect to warrant; that
is, despite not being based on arguments or evidence, they can meet the conditions necessary for
warrant [...] What creates epistemic parity between beliefs about God and mundane perceptual
beliefs is two features: 1) the cause of the beliefs - they are both formed by properly functioning
cognitive faculties, and 2) the psychological response associated with the formation of those beliefs.
In both cases the beliefs seem appropriate, right, approved®). Bumn: James Beilby, ,,Plantinga’s
Model of Warranted Christian Belief, Alvin Plantinga, Edited by Deane-Peter Baker, Cambridge
University Press, New York, 2007, 130.

32 OnmupHuje o cBemy rope pedenom: Plantinga, Alvin, Michael Tooley, Knowledge of God,
Blackwell Publishing, 2008.
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IVIOHMIIIE Y OATOBAPajyhnM ycloBMMa: YKOIMKO IIOCTOje afieKBaTHe OKOTHOCTH,
pesynTar paga sensus divinitatis-a Cy MCTUHNUTA IIPAaBU/IHA OCHOBHA BepOBamba.
YKOonuKo 0Baj yC/IOB HMje 3aJ0BO/bEH, OHJJAa HMIITA HE MOXKE [ja jeM4N 33 KapaK-
Tep NpOU3BeJeHNX BepoBama. VIcTu je ciydaj Kao 1 ca, pelMo, BepoBamblMa
KOja Ccy pesynTar nepueniuje pusnuknx objekara. Tako, yKOIUKO ce HaTa3nuMo
Y Mpa4yHOj IPOCTOPUjI, TelKo ja hemo Mohy npaBuiHO fa ogpenumo 60jy of-
pebenor npenmera, 6ynyhn na Hemamo oxrosapajyhe ycimose 3a to. Takobe, un
HOpef TOTa LITO je CBpXa ayAUTUBHOTL CHCTeMa Jja HaM Jia TauHe MHpOopMaIyje o
ayAMTUBHUM CIIO/bALIHMM UMITY/ICKMa (Tako 61 Tpebao ga sobemo o Tora na
MIMaMO VICTMHITO BepOBambe O TOMe KaKaB 3BYK 4yjeMo), MIaK, YKOIUKO je Halll
ayAMTMBHU cucTeM olTeheH, HMINTa He MOJXKe I jeM4N 3a Hallla BepOBamba Koja
Cy pe3ynTar paja OBOT ccTeMa (HOpMaJHoO, 1 pajia Mo3ra).»

Hame, y eKcTepHaIUCTUYKOM AyXy, [ImanTuHra TBpAM Oa KOTHUTUBHU CY-
6jexT He MOpa OUTY CBeCTaH OBOT IIpolieca HUTY TOT'a Jja IIOCTOj!U IocebaH Me-
XaHM3aM KOjy ITPOM3BOAY BepoBama Ja Oy Ta BepoBama 011/Ia 3aJICTa 3ajeMyueHa:

»HapaBHO, He MOpa Ja 3HauM Ja HEKO KO CTH4e BepoBara 3axBambyjyhm sensus divi-
nitatis-a Mopa Jja ¥IMa jacHe 1jieje 0 U3BOPY MM MOPEKIIy BEpOBamba, UM HEKY UEjy
0 TOMe JIa OCTOjU CIIOCOOHOCT Kao IITO je sensus divinitatis. (VIcTo Kao 1ITO MHOTH
O]] HaC HEMAjy jaCHO pa3BMjeHe MJieje y TIOTJIE[ly U3BOPa M IMOPEK/IA allpMOPHUX BEPO-
Bama). Hury Ou Heko IPUXBATHO BepoBambe O KOMe je ped Ha OCHOBU ciefeher Tnma
apryMeHTa: YMHM Ce Jia je OBO BepoBatbe IIPOU3BOJ sensus divinitatis-a; sensus divini-
tatis je mOy3gaHyu MeXaHM3aM KOju IIPOM3BOAY BEPOBAha; IIPEMa TOME, OBO BEpOBaIbhe
BEpOBATHO je UCTMHUTO. CBaKaKoO Jla HE; OBJIE, KA0 U 'y IPYTUM C/TydajeBMMa ay TeHTU Y-
HIIX M3BOPa BepoBama (MeMOopuja, epLellinja, allpuopHa BepoBatba, UTI.), BepOBatbe
0 KOMe je ped Huje npuxsaheHO Ha OCHOBM OMJIO KAaKBOT apryMEHTa, ¥ OHO MOXe Ja
6ye 3ajeMYeHO YaK U [IOPEJ] TOTa IITO OHAj KOju ra Ip)Ka HeMa YOIILITe [PyrocTereHa
BepOBaIba O BEpOBamby KOje je y muTamy . 3

33 Ynpaso 360r 0BuX Mjieja MHOTM cMaTpajy [IIaHTUHIMH CHCTEM PeTMabUIMCTHIKIM, LITO
U HHUje JaZieKo off MCTHHe. Penabuinctyt cMaTpajy ia je BepoBambe MCTUHUTO YKOMNKO, udMehy
0CTaJIoN, 3a/j0BO/baBa jeflaH OMTaH KPUTEPUjyM: YKOIMKO je Pe3ynTar I0ysaaHor (BepogoCTOjHOT,
curypHor) mporeca. ITomasehn opasfe Huje TemIKO fa, Kaj yHOPEAMMO Ca OHMM IITO CMO
TOBOPWIIN TOPE, CXBAaTMMO 3aIITO je [ITaHTHHTa 4eCTO OKBaIM(PUKOBaH PeMMabVIICTOM.

34 Itis not the case, of course, that a person who acquires belief by way of the sensus divinitatis
need have any well-formed ideas about the source or origin of the belief, or any idea that there
is such a faculty as the sensus divinitatis. (Just as most of us don't have well-developed ideas as
to the source and origin of our a priori beliefs.) Nor would such a person accept the belief in
question on the basis of the following sort of argument: this belief seems to be a deliverance of
the sensus divinitatis; the sensus divinitatis is a reliable belief-producing mechanism; therefore,
probably this belief is true. Of course not; here, as in the case of other original sources of belief
(memory, perception, a prioribelief, etc.), the belief in question isn't typically accepted on the basis
of any argument at all, and the belief can have warrant even if the believer has no second-level
beliefs at all about the belief in question®, Plantinga, Alvin, Warranted Christian Belief, Oxford
University Press, New York, Oxford 2000, Published to Oxford Scholarship Online: November
2003, 178-179.
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JIMIHOCT MO>Ke OIIpaBJaHo fia Bepyje, TauHuje la IMa 3ajeMY€HO BepOBalbe Jja I10-
croju bor, a 1a HeMa yBuUp y caM IIpo1iec KOjy IPOM3BOAY BepoBame.® JemHOCTaB-
HO, TENCT, OfHOCHO XpMIIhaHMH, Yy CBOjUM PasMUIbAbIMa YBEK II0/asy Off TOTa
fia mocroju bor, mTasnie, 3Ha 1a ocToju — 6ynyhn fa je, mpema ITmantunry, sa-
JEMUYEHO BepOBalbe 3Hakbe, JJaKJIE, JeMCTBO j€ OHO LUTO YMHIU BEPOBatbe 3HAEM — I
HOpeJi Tora LITO HeMa jacaH YBUJ Y Ipoljec Koju oMoryhaBa To 3Hame;*® OH 3Ha Ja
nocroju bor u To Huje MHGepeHIVjaTHO, 3Be[leHO 3Hakbe, HEr0 OCHOBHO.
Tako, TencTUKO BepoBame 3a/j001ja MO3UTMBAH eNVICTEMIYKH CTATYC.

Kputnykn ocspt nenrpannoj Itantuarnnoj naeju

Y npeTxoflHOM OfIe/bKYy M3HENV CMO HeKe Hjieje 3a Koje MUCIMMO Jja YMHEe CPXK
ITnanTMHIMHOT cucTeMa. Ibux MoXXKeMo /la TOHOBMMO M Jja X IPEACTABMMO Y
cnenehem 06Ky 3ak/bydaka:

1) TEMCTUYKO BEpOBatbheE je IIPAaBO OCHOBHO BEPOBAbE;

2) OCHOBHO je 3aTO ILITO HYje M3BeJJeHO 1 3aCHOBAHO Ha JIPYTMIM BepOBAbIMa;

3) IpaBO je 3aTO IITO 3a Hbera jeM4yy MCIpaBaH paj MeXaHM3Ma KOju ra
IIPOM3BOJI;

4) MeXaHU3aM WIM CIIOCOOHOCT WIN ,,‘IYJ'IO“ KOje ra Mpon3BOAM Ha3lVBa Ce€
sensus divinitatis KOju IIpefCTaB/ba MHXEPEHTHY CIIOCOOHOCT YOBeKa fia 3Ha (110-
crojame) bora;

5) TEVICTMYKO BEpPOBabe je ONPaBJaHO YKOIVMKO MCIYHhaBa HEOIIXOHE IeOH-
TOJIOLIKE CTaHIap/i€ Yy KOHTEKCTY eHI/ICTeMOHOFI/Ije;

6) TEUCTUYKO BEPOBAMbE je 3ajeMUeHO YKOIMKO MeXaHM3aM KOjJ T'a IIPOMU3BO-
IM pajiut IPaBWJIHO y OfiroBapajyhum u moTpe6HNM ycrmoBuMa (OKOTHOCTIIMA);

7) BepoBame fia HocToju bor 3anmpaBo nMa KapakTep 3Hamwa, Oyayhn aa je 3a-
jeM4eHO BepoBalbe, a jeMCTBO je OHaj KBaJIUTET KOjI je IIOTpebaH BepoBamy Aa
611 MMao JVIMeH3Ujy 3Hama.

Bynyhu fa neo cucrem IlmaHTrHre rpaBUTHPA OKO IIPOLO3NUIIY]eE ,, [eNCTIYKO
BepOBambe je OCHOBHO BepoBamwe™ 1 Oyayhu na MuciuMo fa ¢y cBe ocrase ujeje
Be3aHe 3a OBY IJI€jy, Y OBOM Ofje/bKy heMo ce OCBpHYTM yITTaBHOM Ha IIOMEHYTY

35 Axo Y3MeMO J1a BbMXOB sensus divinitatis yHKIVIOHNUIIIE TIPABIJIHO IOl OBYM OKOJTHOCTVIMA,
y CKIafy ca 60)KaHCKH OffpeheHNM ITaHOM YCTPOjCTBA, Y PeIeBAHTHOj eNICTEMUYKO] CPEeMHIA,
OHJIa MXOBa OCHOBHA BEPOBAba CY 3ajeMueHa ¥ KOHCTUTYIIY 3Haibe YaK ¥ aKo Cy6jeKTH Tor
MCKYCTBA HIUCY Y CTakby Ja HOHYZe OMI0 KaKaB apryMeHT WM/ OIIPaB/jabe 32 CBOja BepOBama.”
(»Provided their sensus divinitatis is functioning properly on these occasions in accordance with
its divinely determined design plan in the right sort of epistemic environment, their basic beliefs
are warranted and constitute knowledge even if the subjects of the experiences are unable to offer

any argument or justification for their beliefs“), Gale, Richard M., ,,Evil and Alvin Plantinga®, Alvin
Plantinga, Edited by Deane-Peter Baker, Cambridge University Press, New York 2007, 62.

36 Jla 6u oBa, pexmu 61CMO, KOHTPOBEp3Ha Mpeja 61ma Mamo jacHuja, mopcernhemo na
ITnanTnHra ynopebyje TencTdko BepoBabe, OFHOCHO 3Hame Ja oCToju bor ca a priori sHameM.
Bunn mocnenmu usBog,.
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IIeHTPaHY UJejy, C TUM IITO he ce ocTanmy 3HaYajHM MOMEHTM Ha ofipeheHnm
MeCTUMa [IOJPa3yMeBaT Kao MMIUIMIVITHO IPUCYTHIL.

[TnanTHMHIMHA TBPAIbA [ je TEUCTUYKO BEPOBalhé OCHOBHO M3a3Bajla je peak-
nuje. HeratusHa KpuTuka Ha padyH [ImanTnHre 3agupe y caMy OCHOBY CUCTEMa:
Be/MKOM 6pojy ¢puocoda TBpaba fia je TeNCTUYKO BepOBabe OCHOBHO 3Byl Be-
OMa IMCKYTabWIHO; OCTOjM YTHUCAK A Ce pajyi O IOTIYHO apOUTpapHOj TBPA-
wu. OTyzia, Hajo30V/BHNU}U yHiapall lBeroBOM CHCTeMY, II03HAT IIOf IMEHOM ,,Gre-
at Pumpkin Objection’, ynyheH je yrpaBo oBoM LieHTpanHOM MoMeHTY.” IIpema
KPUTNYApMMAa, YKOTNKO XpHUIThaHCKO TeMCTUYKO BEpOBabe MOXKe Jja Oyzie OCHOB-
HO BepoBambe 11 IIpU TOM fia Oyfie OIIpaBAaHO Kao TaKBO, OHAA 61 O6mIo Koje Be-
poBame MOIIO OMTV OCHOBHO 1 OlpaBiaHo. JJakje, CBako BepoBame — Koje 1 ca
XpuirhaHCKOT acreKTa MOyKe J1a M3IVIefja aliCypPIAHO — KOje MMa I[eHTPATHO MeCTO
Y HEKOj KY/ITYPHOj 3aje[HUIIM VIV TPYIIN, Kao IITO 611 61710 BYAly BepOBarbe CBOj-
CTBEHO HapOJIMa Y 3aI1aIHOaPUYKOM PETMOHY, MOXe JIa ¥IMa JVIMEH3Mjy He CaMO
OCHOBHOT BEPOBaIbha HETO 1 ONIPAB/AHOT MJIM 33jeMYEHOT OCHOBHOT BEPOBaha, a 3a
bera Oy jeM4No VCTY TaKaB KOHCTPYKT, HONyT ITaHTUHTYHOT sensus divinitatis-a.
3a NOMeHyTe Hapojie HIXOBO BepOBambe MOXKe Jla Ma AMMEeH3Njy (Heu3BeeHor)
OCHOBHOT BepoBamba Koje 011, ¥ TIopef Tora ITo 0¥ HaMa U3ITIefiaio HelloKa3aHo,
OHJ CMaTpa/Iy IIOTIIYHO OIpPaBIAHNUM. Y TOM CMUCTTY, I lejmc bunbn myme:

»Poy3 En KpucruaHn, Hip., yben/puBo mokasyje ga 6u crenbenuk Apsante Bemanre
penuruje Morao jja pa3suje Mofien cnyaH [1aHTUHTMHOM:

W 3a IlnanTHHTY 1 3a IpUBpPXKeHNKa AiBanTe BejaHTe CTBapHOCT ¥ KOTHUTYBHM Cy0jek-
! ¢y MeTadM3MYKY KOHCTUTYVICAH! Ha TaKaB HA4MH Ja JbYAY HOCeAyjy KalaluTeT Ja
nonme ofpeheny ny0oKy ucTuny o crBapHocT. Y ofpebeHnM oKonHOCTIMA OBaj Kalla-
LIMTET Ce aKTMBUPA. Y TUM CydajeBYMa BepoBaibe JIa je PeaTHOCT OHO LITO jecTe (CTBO-
peHa je oxf bora, BpamaH y cyluTuny) Hije pe3y/nTar 3aK/byqyBarba MM JOKa3uBatba, He-
TO je HermocpenHo (OCHOBHO) BepoBame. VI To BepoBatbe je 3ajeMuIeHO (IIpaBO OCHOBHO).

37 ,CacBuM CTaHpapfaH IPUIOBOP UTAHTMHIVHOM NPUCTYITY PEMIVCKOj EMVCTEMOIOIU N
HasBaH je ,[Ipurosop: Bemka Bynaesa“. CymriHa oor npurosopa je fa Teppehnu na xpuihancko
BepoBarbe MOXKe OUTH 3ajeMdYeHO ¥ IMOpef OACYCTBa MPOIO3MUIMJCKOr [oKasa, I[[aHTuHra Mopa
Jia TIPUXBATH JIa AIICYp/IHA BepOBaba MOIyT ,Bemka Bynpesa he ce Bedepac Bpaturi Ha GyHzeBy
3aKpITy" MOTY JICTO TaKO Aa Oy/iy 3ajeMdeHa. YKOMMKO je yCIIelaH, OBaj IIPUTOBOpP (yHKIIMOHMIIIE Kao
reduction ad absurdum ITnantunriHOr Mozena. Cam ITaHTHHTA je, 3aIpaBO, IPBYU YKa3ao Ha OBaj
IPUTOBOP ¥ ,, PedpopmaTOpCcKit IPUTOBOP IPUPOFHOj TeONOrnju“ n 'y ,Pasym u Beposame y bora‘, amu
U [IOPeJ] EeTOBOT HICKOT MUIIbEba O YCIIEXY OBOT IPUTOBOPA, MHOTY KOMEHTATOPY CY T'a OfIPe/IN
kao AxmoBa neta ImaHTuHIMHA penurnosHe enucremonoruje. (,A fairly standard objection to
Plantinga’s approach to religious epistemology has been labeled the Great Pumpkin Objection. The
essence of this objection is that in granting that Christian beliefs can be warranted in the absence of
propositional evidence, Plantinga must grant that absurd beliefs like ‘the Great Pumpkin will return
to the pumpkin patch tonight’ can also be warranted. If successful, this objection would function as
a reduction ad absurdum for his model. Plantinga himself first called attention to this objection in
“The Reformed Objection to Natural Theology” and again in RBG, but despite his low opinion of its
success, numerous commentators have identified this argument as the Achilles heel of his religious
epistemology“). Bumi: James Beilby, ,Plantingas Model of Warranted Christian Belief®, Alvin
Plantinga, Edited by Deane-Peter Baker, Cambridge University Press, New York 2007, 143.
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[TnanTHHTMH Ipo6ieM je LITO BepoBarba AnBanTte BefjanTe ce He MOTY Tako 1aKo Ofi-
OanuTy Kao LITO je Cy4aj ca BepoBamMMa HoBe3aHNMM ca Benmukom BynmesoM. 3a
ITnantunry Hehe 6uTn of 3Havaja fja, HIp. TBPAX (Ko IITO je TO Ypaauo y MOIIeRy
Bennke Bynpese) ma: Peannoct Huje Bpamas, u mpeMa ToMe He IIOCTOjU IPOCTOP WK
TeHAeHLuja Aa 6yne cxBahena tako. CrencTBeHO, YnHM e Aa IIIaHTHHTMHA METORO-
norrja Moxe fa Oyjie IpUMereHa Yak U Kajia Cy Y IUTaby HeTeNCTIIKe penuruje’. 3

[TnanTMHTa pasMaTpa OBaj IPUTOBOP IIO IPBU NYT y WIAHKY ,Reason and Be-
lief in God“ (1983) koju je M3aIao y CKIOIy MCTOMMeHe KibNUTe Koja IpeficTa-
BJ/ba 300PHIK TEKCTOBA BUIIIE ayTOPa. Y OBOM ecejy OH He Jlaje AUPEKTaH OTOBOP
Ha KpuUTUKYy. Iberosa aprymenranyja je Buille CKOHLIEHTPMCaHa Ha TO Jla IIOKa-
Ke KaKo je BeoMa TeIIKO IpoHahy OIIlITe IPUXBAT/bUB KPUTEPUjYM HA OCHOBY
Kora ce onpebyje koja BepoBama cy (ITpaBa) OCHOBHA BepOBama, a Koja He. Jak
HJI CTaHZIApAi KOje ITOCTaB/ba K/IACMYHY (PyH/IAIMOHAIN3AM HIICY YHUBEP3aTHO
IPUXBAT/BYBI: OHM MOTY OUTHU JUCKPEAUTOBAHNU. 3aTO KPUTEPUjyM He Tpeba fa
6yne onpebeH ex cathedra. 3anpaBo, yBUZL Y TO KOja Cy BepOBarba OCHOBHA CTIYE
ce MHAYKTUBHMM IIyTeM, nonasehiu ,,0103/10° ucrryBajyhu cnydajeBe y kojuma
cy onpebeHa BepoBama OCHOBHa, Te Tako fionasehi 1o Heke reHepaHe IpefcTa-
Be 0 OCHOBHUM BepoBamuMa. OBO 3Haul Ja je eBUAECHIVjaIUCTUYIKN CTAaHAAP],
(kacuaHOT QyH/IALIMOHAMN3MA) HETIPUMEPeH 3a BEIVMKN JIeo CTydajeBa y KojuMa
cy ozmpebena BepoBamwa ocHoBHa. Opatite, Huje Temko gohu fo oppebhema aa je
(xprirhaHCKO) TEMCTUYKO BepOBakbe 3a1ICTa OCHOBHO, OJHOCHO IIPABO OCHOBHO
BE€pOBaIbhe. TO, I1aK, ca CBOje CTpaHE, HE IIOBJIa4YM 3a coboMm HY>KHO [Ia CBaKO (ar[-
CYPZHO) BepoBame MOXKe fla MMa MCTI TakaB craryc. Onpebena BepoBama jeq-
HOCTAaBHO He IIOCENyjy MpefycioBe Aa yomure 6yfy pasMaTpaHa Kao OCHOBHA,
I1a TaKo ,,pehOpMIPaHN eNNCTEMOTIOT MO>Ke Jja ce cloXku ca KanBuaoM ja je bor
yCcaino y Hac IPUPOJIHY TeHJEHIIMjy [a Y CBeTY OKO Hac Buaumo Iberosy pyky;
OBO ICTO He MO>Ke J1a Oyfe pedeHo 3a Benuky Bynpesy, 6ynyhu na e mocroju Be-
nuka byHzeBa, a ICTO TaKO He IIOCTOj1 HU IIPUPOJHA TeH/IeHIIMja [ja IPUXBATIMO
BepoBama 0 Bemkoj Bynpesn . To, cmatpa IInantunra, Takobe, He Bogy HU Y

38 Rose Ann Christian, for example, has argued persuasively that a follower of the Advaita
Vedanta religion could develop a model similar to Plantinga’s: For both Plantinga and exponents of
Advaita Vedanta, reality and human knowers are metaphysically constituted in such a way that the
latter are possessed of a capacity to grasp a deep truth about the former. In certain conditions, this
capacity is activated. On these occasions, belief that reality is what it is (created by God, essentially
Brahman) is not the result of inference or evidence, but is immediate (basic). And such a belief is
warranted (properly basic). The problem for Plantinga is that Advaita Vedanta beliefs are not as easily
dismissed as those of the Great Pumpkinite. It will not do, for example, for Plantinga to assume that
(as he did regarding the Great Pumpkin) “reality is not Brahman, and therefore there is no capacity
or tendency for apprehending it as such” Consequently, Plantinga’s methodology seems applicable to

nontheistic religions as well, James Beilby, ,,Plantinga’s Model of Warranted Christian Belief, Alvin
Plantinga, Edited by Deane-Peter Baker, Cambridge University Press, New York 2007, 144.

39....the Reformed epistemologist may concur with Calvin in holding that God has implanted in
us a natural tendency to see his hand in the world around us; the same cannot be said for the Great
Pumpkin, there being no Great Pumpkin and no natural tendency to accept beliefs about the Great
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penaTuBM3aM U Cy0jeKTMBM3aM 3aTO LITO, U HOPEJ] TOra IITO MOXKe Jja ce IecH Aa
JIBa BepOBamba KOja MOTy OMTI HEKOMITIATHOW/IHA, MOTY ICTOBPEMEHO IOCe0BaTI
IpenycoB fa 6ymy cMaTpaHa OCHOBHIMA, OBO jOII yBEK He 3Ha4M Jja Cy 06a MCTH-
HnTa. To camMo 3Ha4M Ja, YKONMMKO OyieMo y peasHoj MOTryhHOCTH a ofpeyMo
VICTVIHOCHY BPEIHOCT TUX BEPOBamba, pe3yarar he 6uTi fia je jefHO MCTMHUTO, a
mpyro He. JloT/e, MapTUKyTapUCTUYKM IPKUCTYTI je onpazial (06a BepoBama Cy
OCHOBHaA 3a JIBe Pas/IMuNTe 3ajeffHNLIe Koje MX MpuxBaTtajy). Tako, xpuirhaHcko
TENCTIYKO BEpPOBambe je IIPaBO OCHOBHO BepoBame 0e3 063upa Ha TO 1 JIM Ha-
TYPa/JCTUKN OPMjeHTHMCaHA aKaZleMCKa 3ajellHIIA TIOKYIIaBa la HAMETHE CBOje
KpUTepyjyMe; PV TOM, YMEbeHNIIA Jja XpuIThaHu He MOTY TauHO ja feUHMIIY
1ITa je TO IITO ONpaB/aBa IbUXOBO BEPOBAIbE KA0O IIPABO OCHOBHO BEPOBAILE, A
HEKVM BepOBamVIMa Ofy3MMa JIETUTUMUTET Jja Oy/ly cMaTpaHa TaKBUM, YOIIIITe
HIUje pelleBaHTHI NT0Ka3aTesb Jja HeMajy IPABo J1a TEUCTUYKO BEPOBAIbe JpKe Kao
OCHOBHO, 3aTO IITO, ITPY O/IVKEM pa3MaTparby, HU IIOMEHYTa aKajIeMCKa 3ajeTHM-
I1a He MOXKe jacHO J1a JlepuHMIIIe OIIITe IPUXBAT/BUB KpUTepujyM Koju he matn
IpeBary HaTypanyu3My Hafl APYTUM OOMuIMa IIoMMarba PeaTHOCTI.*

Kacuuje, y neny Warranted Christian Belief, Hamasumo Majno Apyradnmjy aHa-
mm3y npobnema. Osge IlmanTHTa He TOBOpM TONMMKO O ,,Great Pumpkin Ob-
jection®, xormuko o ,The Son of Great Pumpkin® V cymrtunu, pagu ce o uctom
npo6neMy camo 1TO je ITaHTMHIMH TpeTMaH mpobieMa fpyradnju. Y oBoM
cny4ajy IlmanTMHIMHa aHanM3a MONpMMa BUIE TEXHMYKM KapakTep. Mu ce
HaMepHO HeheMo 3ajp)kaBaTy Ha TeXHMYKMM JieTa/buMa, Hero hemo usnBoju-
TV HajOMTHUjU MOMeHT IlmaHTMHTMHOT ofroBopa. Y mpuuuumy, ITnantunra
cMarpa Ja je XxpumhaHCKO TEMCTHMYKO BepOBame OIPaBJaHO Ka0 OCHOBHO Be-
poBame YKOIMKO je XpuirhaHCKM Tem3aM MCTUMHNT, WITO He Mohe fja ce Kaxe
o oxipebennm mpyrum cucremmma. Tako, By[yNCTUYKO BepoBambe MOXe OUTH
(ommpaBjaHO?) CMAaTPAaHO OCHOBHUM Yy HEKOj 3ajefHMIIN, aIi fIa ICTOBPEMEHO
Oyze 1aXXHO, 1A, CAMUM TUM, TBPAbA Ja je TeMCTUYKO BepOBame OCHOBHO HE
OTBapa BpaTa CBUM allCypAHUM BepoBamuMa Jja Oy/ly OCHOBHa:

»CBaKaKo Jja ce MOXe JIeCUTH Jia Cy HOITIeAu peOpMUCAHOT TEOJIOra JICTUTYMHU Y
CMUCTY Jia Cy 3ajeMuYeHH, a Jia MOI/IefM BY[y eMUCTeMONIOra, KOji /10 HUX IO7asH,
CTPYKTYpasHO II0CMATPaHO, ICTUM IIyTeM Kao i pepOPMICaHN TeOsIoT, Hucy. To Mo-
xKe f1a Oyfie CTydaj ako, penuMo, CpeAnIIbe TBP/ihe XpUIThaHcke Bepe Cy UCTUHATE,
a ByZly BepoBaibe je maxHo. I[IpeMa Tome, Huje c/Ty4aj la aKo TBPAilba Jja je BEpOBabhe
y Bora u y Benuke ctBapy jeanhepa IpaBo OCHOBHO BepoBame y IIOIJIENY jeMCTBa
3ajeMyYeHa, aHaJIOTHO TOMe 1 TBP/iiba Jla je BYAy BepoBaibe TPaBO OCHOBHO BEPOBa:e
Y OZHOCY jeMCTBa 3ajeMdeHa .

Pumpkin® Alvin Plantinga, ,Reason and Belief in God®, Plantinga, Alvin, Nicholas Wolterstorff
(Editors), Faith and Rationality: Reason and Belief in God, University of Notre Dame Press, London,
1983. 78, dong HaL

4% Icro, 74-78.

41 It could certainly happen, therefore, that the views of the Reformed epistemologist are
legitimate in the sense of being warranted, and those of the voodoo epistemologist, who arrives at



OnpaBnaHoc’r ¥ pallMOHATHOCT TEMCTUYKOI BEPOBabha — NOIMPUHOC Ansuna [TnanTunre

Ha oBaj acekT cy 06paTnim maxkimy 1 HeKy IIIaHTMHTMHM MHTEPIIPETaTOPM.
Y tom cmuciy, Ilejmc bunbu kaxe ma ITnantunra cmarpa aa je xpumhancko
TEUCTUYIKO BepOBabe ONPaB/IaHO YKOMMKO je (mpommpenn) A/K mopen uctu-
HUT ¥ PeK/n 61 vice versa: MO BaXKM CaMO YKOIMKO je XpuirhaHCKo BepoBa-
e nctuHnTo.** OfaBie, 0Baj KOHKPETHM MOJE He MOXKe Jla ONpaB/ia HUjeHO
npyro BepoBame. [lakie, mo A/K mMopeny b u cBpxa sensus divinitatis-a je na
IIpOM3BENE UCTMHUTO BepoBambe 0 bory, a To, o npommpenoj Bep3uju 0BOT MO-
Jierna, He MOXKe fla Oy7ie IpyTo BepoBame ocuM XpuurhaHCcKor BepoBama. [loeHTa
je cmeneha: 11eo cucTeM 1 IeroBa MHTENEKTyaTHA [T03a)HA MMajy XpuImhaHCKy
IMMEH3Wjy U IIWb je Taj [a, YKOMKO Ce TIOKaxKe /la je MICTVHUT, UCTUHMUT je Oymy-
hu pa je xprmhanckm 060jeH u, YKOIMKO ce TIOKaXke Aa je XpuinhaHCKy Tens3am
OIlpaBfaH, OHJA je TO 3aTo IITO je KopuuIheH oBaj KOHKpeTHM Mofen. Kao mrto
ITnanTUHra HA MHOTUM MeCTUMa y 3ajemueHom xpuuhanckom 6eposaryy Harma-
IaBa: YKOINKO je MICTVHUTO, OHJIA je XpuIIhaHCKO TeMCTIYKO BEpOBambe I eIN-
CTEMUYKY OIIpaB/laHO. AMMN... YMHU Ce JIa, ¥ TTOPEJ] OBOT'a, IIPUTOBOP 3aJpKaBa
cBojy Texxuny. OcraBuhemo bunbujy 1a roBopu ymecto Hac:

»IIpuroBop ce He cacToju camo y ToMe fa tBpaehu fa ja BepoBame y bora mpaso
OCHOBHO cam [ImaHTMHTa MOpa fia IPUXBATH CBE BPCTE MPALMOHAHIX BEpOBAbHA.
Papiuje, mpuroBop Iacy Jia Apyru CUCTEMU BEPOBaIba MOTY [a MCKOPUCTE HEeroBY
UCTY CTpaTerujy Aa 6y apryMeHTOBaIM y IIPUIOT 3ajeMyeHe OCHOBHOCTH HUXOBUX
BepoBama. Hip. 3ap He MOTy YIAHOBU APYIMX CBETCKUX PEINTHja [a PasBUjy MOJe
110 KoMe 611 IBbIX0Ba BepoBarba MOIVIA 1a Oy 3ajeMueHa YKOIUKO CY MCTHHUTA, UCTO
Kao 1to je To IlmanTnHra ypagmno? s

OBako 06/MKOBaH NPUTOBOP MMa TeXXnHY. ITaHTHHTa je y mpaBy: 3a xpumiha-
He BepoBame fla TocToju bor Moxe fja 6yie OCHOBHO BepoBambe I Jla ¥IMa -

his views in structurally the same way as the Reformed epistemologist, are not. That could be if, for
example, the central claims of the Christian faith are true and voodoo belief is false. It is therefore
not the case that if the claim that belief in God and in the great things of the gospel is properly basic
with respect to warrant is itself warranted, then by the same token the claim that voodoo belief is
properly basic with respect to warrant is itself warranted*, Plantinga, Alvin, Warranted Christian
Belief, Oxford University Press, New York, Oxford, 2000, Published to Oxford Scholarship Online:
November 2003,. 349. Mopamo pehu fja usjiBajareM jefHOr MOMEHTA 3HATHO PEYKYjeMO CafpiKaj
IIranTiHIMHOT pasMarpama. O CBUM feTa/byMa U TaHAHOCTVIMA OBOT pasMaTparba BUAM UCTY
KIBIUTY, TOFHACIOB ,Son of Great Pumpkin?“ (342-351).

42 OBa HUT Ce CTalHO IpOBIadyX Kpo3 IlmaHTHHIUHO KanuTanHo Aeno Warranted Christian
Belief. Vinaue, 6ypyhm ma o cazia HCMO IOMeHY/H, ipormipenyt A/K Mofien omybyje OCHOBHM
MOJie/l TaKO IITO YK/bydyje AejctBo Cperor Jlyxa Koju yTUde Ha eMMCTeMUYKM alapaT YoBeKa.
ITmanTHHTa ONIIMPHO FOBOPU O TOMe Y TpeheM /ey Masio Ipe IIOMeHyTe KIbUTe.

43 The objection is not merely that in claiming that belief in God is properly basic, Plantinga
himself must accept all sorts of irrational beliefs. Rather, the objection is that other systems of belief
could use his exact strategy to argue for the warrant basicality of their beliefs. For example, couldn’t
members of other world religions develop a model by which their beliefs could have warrant if they
were true, just as Plantinga has?‘, James Beilby, ,,Plantinga’s Model of Warranted Christian Belief,
Alvin Plantinga, Edited by Deane-Peter Baker, Cambridge University Press, New York, 2007, 142.
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MeH3Ujy 3Hama. MehyTum, y TpeHyTKy Kajia IIOKyIIaMoO Jia OIpaBjaMoO CBOje
BepoBame KopucTehn ce IITaHTMHIMHOM MeTOIONOIMjOM, Y/Ia3MIMO Y XaocC pe-
JATMBM3Ma Ha JOKCACTUIKOM I/aHy. [Tokyinaj 1a 06jeKTUBHO BpeHYjeMO emm-
CTEMMYKM CTATyC TeMCTUYKOT BepOBama BOAM HAC y carefjlaBame 00jeKTUBHe
ersyCTeHIMjaIHe CUTYalllje Y KOjoj OMBCTBYjeMo, a IIpU30p je Beoma PppycTpu-
pajyhu u ysuemupasajyhu, Tako fa Ha Kpajy McIajia ia ce MOpaMo OMUPUTH ca
jeTHOM NEepPCIEKTUBUCTUIKOM CIIMIKOM CBETa.

3aK/by4yHO: U3TJIEA /1A je TIOKYIIAj Jja Ce ONpaB/ia BEpoBarbe Ha Ha4MH Ha KO-
ju To paju IIyTaHTHHTA TEUIKO M3BOA/BUB ¥ BOIM Y CMEPY IIOTIYHO CYIIPOTHOM
Of] OHOT y KOM je MOfyXBaT OIpaBjiaka U3BOPHO Tpebaso fa Boau. 3aTo hemo
MOKYIIATH Jja Pa3MOTPYIMO jefHY APYTy MOTYhHOCT 1a TeMCTHYKO BepoBambe J10-
Ouje MO3UTUBHM (€NMCTeMUYKM) CTATYC.

Tenctuuko BE€poOBamE M pallMOHA/IHOCT

Jox cMo aHamuaupany [ITaHTMHTMH cHCTeM, TOBOPU/IN CMO O OIIPaBIAIbY U jeM-
CTBY, a/I) He 11 O PallMOHA/THOCTY TeMCTUYKOT BepoBama. To hemo ypagutu y oBom
IIOITIaB/bY,  Hallle pa3Marpabe he orer 61ty mosesaHo ca ITaHTHHIOM, amu Ha
nocpefaH HauyH. To sHaun na Hehemo ucnmtuBaTy ITaHTHMHIMHO pasMarparme
PAIMOHATHOCTY 3aTO LITO: 1) HEroBa aHa/IM3a OBOT TI0jMa je IOCTaB/beHa Y KOH-
TEKCT MJiejHe Mo3aauHe Kojy cMo Beh aHamsupami, ma 6u ce Tako HemoTpe6HO
IIOHAB/bAJIO CKOPO VICTO OHO LITO CMO Beh pekym 1 2) MOjMOBYU PaIMOHATHOCT U
onpaspame Kop [InanTuHre ycko cy mosesanu, a Mu hemo mpucTynmTu pammo-
HA/THOCTY K20 IT0jMY KOjU je pellaTMBHO He3aBMCaH Of IT0jMa OIpaB/aba, amy he
Hallle M3/1ararmbe UIaK 6uTy mosesaHo ca IlmanTHroM, 6ynyhnm fa he saxmpyunn
OuTH OONIMKOBAHM Vis-a-Vis LleHTpaJIHe Wi/Jieje HeroBOr CUCTEMA.

Y #pyrom mornasjby, KOMe je jeHa Off CBpXa Ja HaM IIPY>KU YBUJ, y HeKe ca-
BpeMeHe MOJie/Ie Pa3MIII/batba O PAIMIOHATHOCTH, HAKPATKO CMO IIPe3eHTOBa-
mm upeje Pobepra Ayavja u Busieny cMo fia OH IIPaBU pasiuKy usMmehy pammo-
HaJIHOT 1 OIIPaB/IaHOI BepoBama.** Mucimmo Jia je oBa 1jieja BeOMa 3Ha4ajHa.
I'mepajyhu us Te nepcnextnse, pehu hemo na je jeman on IInaHTMHIMHUX TIpO-
671eMa TO IITO je MUTakbe PalMOHATHOCTY BepOBaba IOCTABUO Y KOHTEKCT pac-
IpaBe O OIIpaBJaby BepoBamwa.*® Onasfe 611, aKo pe3y/nTar IOKyIIaja fja ce Ofi-
pebeHo BepoBame ompas/a Oyzie HeraTuBaH, CJICUIO Ia TO BepOBambe He MOXe
fa 6yne okBamMQUKOBaHO HY Kao panyoHanHo. MehyTnm, kasa ce oBa iBa 110j-
Ma pasfiBoje, OH/la CTBApM CTOje ApyTaduje: U IOpef Tora ITO CMO HAMIIIM Ha
0301/baH NIPUTOBOP IPWIMKOM ITOKYIIaja Ia OIPaBAaMO TEUCTIYKO BEpOBambe,
MM MOXKEMO JIa 'a CMaTpaMo PAIVIOHATHUM.

44 Bumn 6 u 7.

45 Uncro sa wmmycrpanujy summ: Plantinga, Alvin, Warranted Christian Belief, Oxford
University Press, New York, Oxford, 2000, Published to Oxford Scholarship Online: November
2003, TIOIIAB/beE 4. TIOJ, HACIOBOM ,,Rationality*
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CeTnMo ce cBera OHOTa IITO CMO PEK/IN Y TOIIAB/bY Y KOM CMO TOBOPUIN
0 panmoHanHocT. Tako, Kaga 61 CBaKo BepOBambe MEPIUIN IO Pa3ININTOM
CXBaTamwy PaljMOHA/IHOCTY, OHJA O ce BepOBATHO JeCUIO fla jefJHO UCTO Be-
poBame 110 jeHOM CXBaTamwy Oyze, a 0 APyroM He Oyze paunoHanaHo. Me-
bytum, Mucnumo fa je moryhe fja ce ompeny Heka HajONIITHja 3ajefHIYKA
KapaKTepUCTHUKA CBUX PA3IMYNTUX CHCcTeMa. Tako, HajONIITHja 3ajeqHIYKA
KapaKTePUCTUKA CBUX CUCTEMa PAIMOHATHOCTY je Ta /Ia jé PaljMOHATHOCT
OMTHO MOBe3aHa ca MUII/bEEM. Y TOM CMepY, YBOAUMO IIapaMeTap palm-
OHA/JIHOCTM KOjy Ha3MBaMO MMHMMAa/HU IIpar MUCIMBOCTI.*® IIpema oBom
napaMeTpy, palliOHaIHO BepoBambe 611 6110 OHO BepoBame Koje je JOmyCTH-
BO, JJaK/Ie, BepoBame 3a Koje, Kajla ce pasMUIba O HbeMy, octoju oxpebe-
Ha BepoBaTHOha ma OGyze Tako Kako TBpAM ja jecTe. Mo)keMo fla Ka)KeMO U
fla je palliOHATHO BEPOBaIbe OHO O YMjeM IpefIMEeTY MOXeE Jla Cé MUCIM Kao
0 HeyeMy BepOBAaTHOM Wiu MoryheMm. AKO IPMMEHUMO OBaj KPUTEPUjyM Ha
TEUCTUYKO BEPOBaIHE, MOXKEMO Jja Ka’KeMO JIa je TEUCTUYKO BepoBatbe palu-
onanHo. Kaja pasmuiubaMo o ToMe fja in nocroju bor unu He, y npunuumy,
He MOXKEeMO Jja Ofj6all¥IMO TEVICTUYKO BePOBalbe Ka0 MOTIYHO HEBEPOBATHO.
MoryhsocT fja moctoju bor us ,,lepcrexTuBe pasMuIUbamba“ yOIILITe HUje
ombayeHa: pasMuUII/balbeM MOXKeMO Johy 7o Tora a mocToju (Makap MUHM-
MasHa) BepoBaTHoha jja mocroju bor. Tako, naxo jour yBek He MoxkeMo pehnu
Jla je Hallle BepOBame ONpaBJjaHO, MO>KeMO pehn ia je paloHaIHO BepoBaTu
fia moctoju bor. OBo BepoBamwe MOXKe fa Oyle Ha3BaHO PALMOHAIHUM, YaK U
HE3aBJICHO Off TOTa /1a /IN Y JaTOM TPEHYTKY MOXKeMO Je(pMHUTIBHO Jja yTBP-
[IIMO HEeTOBY MCTVHOCHY BPEHOCT. JeflaH Off Ha4MHAa yTBphMBama MCTUHO-
CHe BpeJHOCTM (IIpoIo3uijuje Koja je mpefMeT) BepoBama 1 Moryhu metop,
olpaBiama BepoBama OM MOrao OMTU ,eKCIepUMEHTaJaH : y TOM CIy4ajy
omnpasjame 611 6110 pe3ynTaT ecxaTonoukor forahaja Xpucrosor gomnacka u
Hawmer cycpera ¢ borom. Jlo Tag BepoBame fa nocroju bor, u mopen Tora mro
ce MOXKIa He MO>Ke le(pMHUTUBHO OIpaBAaTy (KOHKIY3MBHO JoKa3aTn)¥, He-
Ma CTaTyC MPAaLMOHATHOT BEPOBaha.

YcnoBHO, MOKEMO Jja KaXKeMO Jia TIOCTOjU jOII jeflaH I0JaTHI KPUTEPUjyM KO-
juM ce yTBpbyje na mu je ompeheHo BepoBarme pallMoHaIHO. A TO je IIOBe3aHO ca
Cy0jeKTOM KOjy ce IpKM TeUCTUIKOT BepoBama. Tako, ako MOXKeMO Ja KaKeMo
Jia je IMYHOCT JOBO/BHO pasyMHa M aKO HMje MOJIOKHA ofpeheHoj maromoruju
Koja O yTuIana Ha ,eMMCTeMUYKM amapar” (LPyruM, rpyo/pyuM, pednma, ako
JIMYHOCT Y IMTalby MOXKE 1A Ce TIOfIBefie TIOf] KaTerOpMjoM ,yPaBHOTEXeHa"), 1
aKo ITOKa3yje enMCcTeMIYKY OffTOBOPHOCT 1 3a0BOJbaBajyhiyt HUBO enmcTeMITIKe
eTUKe, OH/]a MOYKeMO JIOIATHO f1a 6yZleMO CUTYpPHM JIa je BepoBambe KOjeT ce M-
HOCT Jp>KJ — Y HallleM CITy4ajy TEUCTUYKO BEpOBatbe — PallOHaNHO. YHM HaM

46 Opa upeja je, NPakTUYHO, IpeyseTa of Pobepra Aysmuja. Y TOM CMUCTY BUAM M3BOJ 13
HbEroBOr e/1a Ha 6.CTp. OBOTI' pa/ia 1 yIIopean Hallle 13/1arame C TUM.

47 Temko fja ce MOXKe KOHKJTY3MBHO JIOKa3aTl 1 CYIIPOTHA Iporosunyja Aa bor He mocrojn.
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ce J1a je OBaj JOMIATHY CTaH/apy] Takohe omiure npuxsaTpus, 6yayhn na je pamm-
OHAJIHOCT, TeHEPAJIHO I7IeflaHO, YBEK II0Be3aHa Ca Cafip>KajeM OBOT CTaHJApfa.

HopwmainHo, mocToju MHOTO TOTa 0 YeMy HUILTA HUCMO PEK/IN, a O YeMY MOXKe
fla ce OTBOPY pacIlipaBa Be3aHa 3a I10jaM , MMHIMaIHY TIpar Mucimmusoctu . OBpe
HeMaMo IIPOCTOpa fIa HeKe MOMeHTe pas3pajgyuMo getabHuje. Takobe, Mucnnmo
71a je Vb IOCTUTHY'T, @ TO je Ja TOKa)XeMO J1a TEUCTIIKO BepoBambe MoXKe jja 0y-
Jie PaIIOHA/THO, He3aBUCHO Off TOTa JIa JIX je Je(PMHUTUBHO OIPaBJaHO U Ca KO-
jUX ce mosuuuja kpehe. VcTo Tako, Halia TBpAthba MOXe f1a 0116Mje IIPUTOBOP O
3amajjamy y Xaoc penatuBHOCTH. HanMe, Halll mapamMeTap je MUHMMAIVCTUIKOT
KapakTepa 1 OH ofpeDyje camo [a 1 HeKO BepoBarbe MOKe fja Oyzie palyoHa-
HO, ¥ Y TOM CMUCITY, YCTIOBHO Y3€TO, CaMO prima facie olpaBJaHo, a joll yBeK He
TOBOPY O TOME JIa JIV je OHO 3aK/bY4YHO (Ze(MHUTUBHO) UCTUHUTO WIN He, Ie
3aIIpaBo M IIOCTOjM IIPOCTOP 3a penaTuBu3aM. To mro hemo cmarparu na je He-
KO BEpOBahe PaljiOHaIHO, YKOJIMKO C€ MU He JP>KVMMO TOT BEpOBaba, jOII YBEK
Hac He obaBesyje /ja ra IPUXBATUMO Kao MICTUHUTO.*

OBaj Hal IIpeIor He 3Hauy Ja ofballyjeMo IOKyIaje OIpaBiamba TeUCTUY-
KOT BepoBama. To caMo 3Ha4M /i, KajJja jeflaH Takap MOKyIIaj Hanbe Ha BeMUKy
noreumkohy, M 1 Jjajbe MOXKEMO [ja TBPAMMO Jja je TEUCTUYIKO BepoBame pa-
IVIOHATHO (YMHM HaM ce JIa Y JaHAIIBUM yC/IOBMMA M TO IMa BE/IMKI 3HAY4j).
Mopamo Ipu3HaTH fla CMO CKeNITMYHMU II0 NMNUTamy Tora ja U Yak U ,CXOsa-
CTUYKM“ OIPABIAHO TEUCTUYKO BEepOBame MOXe [la MMa HeKV 3HadajaH yTH-
11aj Ha YOBEKa caBpeMeHor MeHTanuTeTa. Ho, paciipase o ToMe fa /i je Tensam
paumoHanaH (M olpasjaH) MOTY Jia iajy JOIpPUHOC 6ap y MOITIefy Tora jia Ha
OPYIITBEHOM M aKafIeMCKOM HMBOY TEOJIOLIKM IIOIJIE], MMa JOBO/bHO yI/Iefa Jja
Oyzme 036mpHO cxBaheH n mpuxsahen, a ja pasnosu He OyAy camo CIaB/berbe
IVBEp3UTeTa U JeMOHCTpallMja BUCOKe IUTyPaIUCTUYKE KYIType, HErO YBUJ pa-
L[IOHAJIHE CTPYKTYpPe TeUCTUYKOT BEpOBaba.

48 Opa TBPAIbA MOXKE JeI0BATH KOH(Y3HO. 3aTO IUTO, y KPajiboj JTUMHMUjU, UIIAK, KAO IITO
KaXXe n AY,III/I, HOCTOjI/I BeE3a I/IBMeby PpalIOHATHOCTY U OllpaBAaiba, U, JOomann 6]/[, (o,upebMBaH:a)
VMCTUHOCHE BPEAHOCTU. HaI/IMC, YMHU C€ [1a BEpOBab€ HE MOXKE [1a 3aP KM CTATyC pallIOHa/IHOT
BepoBama YKOIMKO Ce He MO)Ke KOHAYHO OIpaB/aTH - YKOIMKO He Oype ultima facie onpaspano
(naxo TO Hekajia MOXe Jla 3aXTeBa AyT BpeMeHCKu nepuon). Takobe, unHu ce fia, ca cBoje cTpaHe,
OoInpaB/iame MMa B€3€ Ca MCTMHOCHOM Bpe;c[Homhy BE€poOBaha, /IpYI‘I/[M pednMa ¢ TUM fa 1n je
BEpOBabE UCTUHUTO VN HE... MI/I, Kaon AYI[I/I, He TBpAMMO [1a HE HOCTOjI/I HIUKAKBa BE€3a MSMebY
PalLMOHATHOCTY 1 OIpaBfama. Haia TBpAma je camo Jja BepoBame He Tpeba jja Oyzie cMaTpaHo
PALMOHA/IHO MCK/BYYMBO aKO je JeMHUTVMBHO OIpPaBJaHO (Y TOM CMUCIY KaXeMO Ja IHojaM
parLMOHaTHOCTI He Tpeba fa 6yfie CBefieH Ha I10jaM OlIpaBhama). Y TOM KOHTEKCTY, PaIfOHaTHOCT
IpecTaB/ba CaMo MO/IAsUIIHY MO3UTUBHY MO3UIIN)Y ca Koje HeKo Kpehe fja 61 y ayrom mporecy
IOLIA0 [0 OIIpaBalba BepoBama. V ako, pelymo, IpUXBATUMO Jla eCXaToMoMKy forahaj 6yne
KOHAYHO OIlpaBfiaibe XpuIThaHCKOr TEMCTMYKOr BepoBama OHAa Ty Hehe 6urty mpocropa fa
HEKO Herypa Ja je OBO BepoBame NeMHUTHBHO ompaBpaHo: O6yayhu ,emmupujcko“ oo he
6uTV YHMBep3amHO NPUXBAT/BUBO I ,,06aBe3yjyhe®, oqHocHo, 06jektusHO. Takobhe, oBaj norabaj

(ecxaTonomky) MoKasyje MCTMHUTOCT XpMIINAHCKOI TeMsMa ¥ TO HETOBY KapaKTepUCTUKY
€KCKJTy3UBHOCTH.
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3aK/bydaK

Y yBOZHOM IOITIaB/bY CMO Jla/Iu OMIITe ofipedere TensMa 1 pekin cMo fia, Kaja
ce 0 ’eMY TOBOPH, IMUCKYPC je YBeK 000jeH XpuIThaHCKMM HUjaHCaMa, TaKo Ja
ce, y IPVHIUITY, IO, TE3MOM YITTaBHOM IOfjpa3yMeBa XpuUIIhaHCKY Ter3aM.

AnsuH IImanTuHra, 0 KOMe CMO TOBOPU/IM Y OBOM Pafy, jeflaH je Off caBpeMe-
HUX aHAIMTUYKNX (pumocoda koju npumnana pedopMaTopCcKoj enucTeMOIOTIj I
U KOjJ je TIOKYIIAO0 Jja OKaXKe Ja je XpuIIhaHCKO TeUCTUYKO BepOoBambe palyo-
HAJTHO ¥ ONPaBJAHO, OJHOCHO, KaKo OH Ipedepupa fja Kaxe: 3ajeMmyeHo. OHO
IITO je KapaKTePUCTUYHO 3a PeOPMATOPCKY eMICTEeMONIOrHjy, 1a u 3a Ilnan-
TUHIY Kao je[IHOT Of HajsHaYajHMjUX IIPENCTaBHMKA OBE ENMCTEMOJIOLIKE CTPYje,
jecTe TBp[ba [ia je TEUCTUYKO BEPOBalbe OCHOBHO I TO IIPABO OCHOBHO BepoBa-
me. Busienu cMo panuje mra cse IImanTnHra nogpasymMesa 1oy OBUM M3Pa3oM I,
6ynmyhm ma cMo To MOHOBM/IM MHOTO IIyTa, Y OBOM CTy4ajy hemo momrreneTn um-
TAOIIa jOIII je[IHOT ITOHAB/bAbA, IPETIIOCTaB/bajyh fa je neHTpanHa [InanTuHU-
Ha npeja Beh ycBojeHna. [la 6u onpaspiao cBojy crparerujy, [Inantunra Kpurukyje
KIacu4Hy QyHAAIMOHaM3aM ropopehn fja mpema cTaHfapAuMa Koje 0Baj I1o-
CTaB/ba HU CaM K/IaCMYHM QyH/IAIIMOHA/IM3aM He MO>Ke Jia 6yzie onpaspaH. Tako,
ITnanTrHra cMatpa fia ogpebere ,,0cHOBHO BepoBame IIpeBasmIasu ycKe eBI-
[IeHIVja/INCTIYKe OKBUPE CBOjCTBEHE K/IACMYHOM (yHAALMOHAMM3My TBpaehn
71a je IOTITYHO JIETUTYMHO f1a XpUIIThaHCKO TeUCTUYKO BEPOBabe — CIMYHO Kao I
BepoBama Koja Cy pesy/ITar Ieplennuje, cehama 1 anpuopHa Bepopama — Oyze
OKapaKTepyUCaHO Kao IIPaBO OCHOBHO BepoBame, Oyayhu ma oHO jecTe TakBo 3a
xpuirhaHe (3aTo ITO HUje pe3ynrTar MHpepeHujanHor npoueca) u 6yayhu a
3a Ibera jeM4l MCIPaBaH U MOY3/laH MPOleC KOji Ta IIPOM3BOJY Y OATOBAPajy-
hum ycnoBuma. Mebytnm, Iltantunriza Te3a Huje octana 6e3 kputuke. Ham-
Me, MOke ce pehn fja mocToju KoHceH3yc kofi [IIaHTMHIMHNX HTEepIIpeTaTopa
U KpUTHMYapa Jia je Mfieja Koja IpefiCTCaB/ba TeMe/b IherOBOr CUCTEMA 3aIIPaBo U
beropa Axmjosa 1nera. Y TOM CMMCTY, KpUTUYApU HETMpajy OCHOBAHOCT TBP-
e f1a je XpuhaHCKO TeMCTUYKO BepoBame OCHOBHO yKasyjyhm Ha To fja oHa
OTBapa Bparta CBMM OeCMIC/IEHNM Vi OM3apHIM BepoBambIMa Koja IpeTeHAYjy Aa
Oymy okapaKTepucaHa Kao OCHOBHA. [ImaHTuHra je y 1Ba HaBpara* MoKyIao ga
O7ITOBOPY Ha OBY KPUTHKY, a/lif, IpeMa Biajajyhem Munbemy, 3a/j0Bo/baBajyhn
ozprosop Huje gat: [IranTuHrMHA anornoruja He noraha cpxx mpobnema, Tako aa
HeJIOCTaTaK HEroBOr CUCTEMA jOLI YBEK HIj€ OTK/IOEH.

Y mpeTnocnenmeM MOIIaBby cMo, Bopehu ce npejom Pobepra Aynmja, pe-
ki fa [ImaHTvHra npaBy rpemky (KapakTepUCTUYHY 3a CaBpPeMeHY elucTe-
MOJIOTH]jy) TaKO IITO II0OBe3Yyje PAI[IOHATHOCT ¥ OIPABJJAHOCT BEPOBarba TAKO
YCKO, IIPAaKTUYHO CBOfiehy paIioHa/THOCT Ha olpaBfiame. Pekiyu cMo fa je To
HOTPeEIIHA CTPpaTeTyuja 3aToO IITO y C/Ty4ajy Kajia MOKYIIaj ONpaB/jamba BEpPOBa-

49 OBo He 3HauM Aa ce He MOTY Hahy U FPYTY TEKCTOBY Y KOjJIMa OH TOBOPY O OBOM IIPO6/IeMy;
3HA4M CaMo Jia Cy TO /iBa HajOMTHMja IIOKYIIIaja arojoruje.
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ha HalIa3) Ha 030M/bHe TOTelIKohe Koje IpeTe /ja aHy/Iupajy BPeFHOCT LIe/IoT
HOJ[yXBaTa, pe3ynTar je ciaefiehu: 13 Tora mMTO ce BepoBambe He MOXKe CMaTpaTu
OIIpaBJIaHMM CJIe[M [a Ce He MO)Ke cMaTpaTy Hu panyonanuuM. Ho, kaga ce oBa
IBa TIOjMa ,,JJOBO/BHO pasfiBoje” U Kaja IojaM palMoHaNHOCTHU Oyae cxahen
mpe, OHJA, MAaKO MOXe Jja ce Jec fia ofpeheHn mokyIaj onpasama TensMa
He Oyzie JOBO/PHO YCIIEIIaH, 1 Ia/be MOXKe Jja Ce MO/IaKe IIPaBo Ha TO Ja je Te-
JICTYKO BEepOBatbe PALVIOHATHO. Ay/y KaXKe [ja je pallMOHaIHO OHO LITO HIje
(arpaHTHO MPALMOHATHO, OJHOCHO OHO IITO je HOIyCTuBO (Beposary). Mu
CMO TIpeys3eu OBY Miejy ¥ IOCTaBMIN CMO IIapaMeTap Pal[iOHATHOCTY KOju
CMO Ha3Ba/Iy MUHMMAJIH TIpar MUCIUBOCTH. IIpemMa mweMy, paljoHaTHO Bepo-
BaIbe je OHO KOje Ce IT0Ka3yje — KaJla ceé MUC/IY O IheTOBOM OCHOBHOM IIpEIMETY
— Kao BepOBaTHO 1 Moryhe, Kao HEIITO LITO, Kafia Ce O ’beMy MIUCTIM, UMa TaKBY
AMMEeH3Mjy fa ra HUIITA He YMHY TOMMKO HEBEPOBATHUM Ja 61 OM/IO eKCIUIN-
LIYITHO MPAIVIOHAJTHO — KA0 HEILITO IITO je prima facie ,onpasgano. OBuM He
IpeKyaMo Be3y usMeby palMoHaTHOCTH U OIpaBfJama, HEro AajeMo pauuo-
HA/THOCTY PeNaTUBHY ayTOHOMUjY Y OFHOCY Ha ompaBjame. VI fabe mOCTOjU
Besa, MehyTum, oHa He YMHU /1a OBa /IBa IojMa Oyy y3ajaMHO 3aMemuBI. Tako,
PALMOHATHOCT je TI0/Ia3Ha Ta4yka Koja (MoXke f1a) BOAM Ka onpaspamy. Kazma mo-
JTa3MMO 10 KOHK/Ty3MBHOT 10Ka3a fia ultima facie Hexo BepoBatbe Hitje OAPKIBO,
OHJIa OHO TYOU CTaTyC PalIOHA/IHOT BepoBama. ¥ C/Iy4ajy, aK, kajia johemo go
KOHK/Ty3MBHOT JJOKa3a Jja je OHO LIITO BepOBarbe TBPAU OHAKO KaKO TBPAY, OHZA
je OHO U amconyTHO ompaBiano. Ecxatononiku gorabhaj moke ma 6yme cmMaTpaH
»€KCIIePUMEHTATHOM“ TIOTBPAOM U JeMHUTMBHUM OIpaBiameM XpuinhaH-
ckor tenama. OBaj gorabhaj He caMo 1a JOHOCU YHUBEP3alTHy ¥ HeOOOPUBY I10-
TBPZAY U OIIpaB/iathe HETO MOKasyje 1 Aa je XpuinhaHCKO BepoBarbe MCTUHUTO Ha
eKCK/Ty3MBUCTUYKM HauuH. CBe JIOK ce He johe 10 KOHKTY3VBHOT Ie(pVHUTHB-
HOT JI0Kas3a pro WIN contra TeUCTUYKOT BEpPOBalba, OHO je OIMYyCTUBO U Moryhe
1, TIpeMa ToMe, panyoHanHo. OHO LITO CMO PeK/IN He 3Ha4M fla IIPOIieC CTHUIIA-
1ha TePVHUTUBHOT CTaTyca MOXe Ja ce OIJIOKMU 10 OecKpaja. 3a wiycTpanujy
MO>Ke Jja TOC/TY X BUIIIEBEKOBHA KOHTPOBEP3a OKO TeOLIeHTPUIHOL, OHOCHO,
XeMOLEHTPUYHOT cHcTeMa. Tako, IPBY KOjM je TIPEMIOKIO XeTNOLeHTPUIHO
cxBaTame je 610 Apuctapx ca Camoca y 3. Beky mpe Xpucra BepoBame koje ce
HaJIa3) y OCHOBM Te Te3e MIMAJIO je KapaKTep Pal[iOHaTHOT BEPOBatba MAKO HIje
MoT7IO fa 6yfe feMHUTIBHO ONpaBIaHoO (Y OBOM CTy4ajy HUCY IIOCTOjaIy O-
TpebHu ycnosu). OBO BepoBame je 4eKkaso cBe 10 16. BeKa Kaja je KomepHuk
13a3Ba0 PEBOJIYILNjY, KOja je, TaK, JOBe/a {0 TOra fja BepoBambe Ja je Hall CK-
CTeM Xe/IUOLeHTpUYaH Omno JeduHUTUBHO onpasiaHo 1 norBpheno. Hakon
OBOTa, OTIIYHO je MPAIJMOHAIHO, He CaMO HEeOIIPaB/JaHO, BEPOBATY U TBPAUTHI
7ia je HaIl [VTAHETAPHM CUCTEM TeOLleHTPUYaH.

3ak/by4HO: Tpeba pas[BOjUTI U Pa3TPAHNYNTI PALMOHATHOCT Vi OTIPABIAIbe;
TYIMe JJ0/Ia3VIMO IO TOTa Jia je pallllOHa/THOCT [I0/Ia3Ha Tayka Koja Tpeba f1a Boxu
Ka CTUIIabY AepMHUTUBHO IO3UTUBHOT CTaTyca OM/I0 KOT BepOoBamba, I1a TaKO I
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XpunrhaHCKOT TeMCTUYKOT BepoBama. CBe TOK ce He fobe [0 Tora, TeMCTUYKO
BepoBame (Kao 1 61710 Koje Pyro BepoBame Koje VICIyhaBa IPeIIoKeHN KPI-
TEpUjyM) MMa CTATyC PAIVIOHATHOT BepPOBaba I 3aJIpyKaBa Taj CTATyC CBE JIOK
He Oyjie KOHK/IY3MBHO JIOKa3aHO KaKo je (IarpaHTHO VIPAlMIOHA/IHO MJIM CBe
JIOK He Oy7e neMHUTBHO KOHK/TY3MBHO OIIPAaBIaHO U MMOTBPhEeHO Kao NCTUHM-
to. JloTne, mokyuraju ImanTuHre mum 610 KOT PYTOT TEUCTE CY Off BEIMKOT
3Hayaja 3aTo IITO, Ca jefjHe CTPaHe, JOHOCe ca COO0M HOBE apryMeHTe KOj! MOTY
6uTH Off Benuke BpenHOCTH Y Oynyhoj jaBHOj pactipaBy, a, ca Apyre CTpaHe, 1
TaMoO I7ie 3aKa3yjy MOKa3yjy Koje rpemke Tpeba fla ce u3berHy y akaleMcKuM
paciipaBaMa O TEMCTMYKOM BEPOBAIbY.

Summary: The paper deals with the topic of epistemic justification and rationality of the
christian theistic belief, analyzed in the light of philosophical ideas of Alvin Plantinga. It
gravitates around the central idea in Plantingas system, which is: the christian theistic be-
lief is a proper basic belief. Plantinga postulates the reality of sensus divinitatis which is an
epistemic mechanism that serves to produce true non-inferential and warranted belief about
God. This idea was strongly criticized. The arguments of critics are summed up in what is
called ,,The Great Pumpkin Objection®. The basic idea is that Plantinga’s claims leave room for
all kinds of absurd beliefs to be regarded as a basic beliefs in appropriate referential systems.
It is generally accepted that this objection presents the most serious challenge to Plantinga’s
epistemology of religion. The last part of the paper examines the possibillity of dissociation of
concepts of justification and rationality. Because of the close association of these two notions,
there is an impression that they are almost interchangeable. The author challenges this idea,
contending that rationality and justification are relatively independent, which has a positive
epistemic consequences with regard to christian theistic belief.
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